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~ (Cin jehlidter Beitrag gur Feier jfeines 2OOjahrigen Geburtstags. ) 
Won Dr. theol, C. Sehieler. 


—_Giner der Gropen im Gerjtesleben des deutjden Voltes und 
Der andern Rulturvolfer der Erde erblictte am 22. Wpril 1724 das 
Licht der Welt in Kowigsberg in Preugen (DOeut{ehland), von Wott 
der Mtenfehheit gefchenft, einen befttmmenden Cinflu auf die get- 
jtige Entwiclung auszuiiben. Mut ibn fann das deutiche Vol mit 
volljtem Yiecht jtolz jein. Deshalb hat eS auch die gwerhundertite 
Wiederfehr jeines Geburtstages trok all der Letden und Sechinach, 
in die eS gejunfen, und trok des materiellen Clendes, unter dem 
eS jeufst, und trok der politifden Uneinigfeit, die es gerfletjdt, 
iiberall in Schule und Nirde, auf Urniverjitaten und im gelehrten 
Bereiniquigen mit froher Begeijtering geteiert; die verfchiedenen 
Parteien, fo febr fie fich foeben befampften, fanden fic) sujammen. 
den grofen Bhilojfophen Smmanuel Nant gebithrend 3u verherrii- 
chen. Und dieje Tatjache erfiillte mich nit Sremude. Der gute Kern 
in diejem Vol€ it noch lebendiq; cr wird neue raft gewinnen, 
eben arc durd dieje eter; er wird fich fregretch durchfegen und 
wird der Menjfhbhert aud) in der Zufiunft wieder, wie er es tn den 
pielen Sahrhunderten der Vergangenheit getan, neue wertvolle Get 
jteSqaben 2ur Forderiung menidlicen Fortfchrittes bieten. 
Werfen tir sundehft anfern Blteé auf Rants Lebensqangq. ,,Cin- 
jamfeit it da8 Gefdice der Groge,” fdhretbt der PHhilojoph Windel 
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band, ,,Lavon hat felten eines groben Ylannes Leben jo vollgil- 
tiges Beugnis abgelegt, wie dasjenige Nants.“ Seine Geburts- 
ftadt, wohl die Wiege des prenkifden Staates und KNonigtums, und 
ausgezetcnet durd) das Wirfen vortrejjlider Ytanner, lag an der 
Peripherie dentfden Kulturlebens, und Kant war bis an jein Le- 
bensende fo jebr in dem engen Kreis feiner Heimat jejtgebalten, 
daz er. niemalS das Glick fennen gelernt hat, da3 aus dent Ver- 
fehr mit ebenbiirtigen Geijterm entjpringt. €r unternabm feine 
qropen Reifen, befuchte nict fremde Stadte und Lander, ict etiwa 
aus Stolz und Selbjtgeniigfamfeit, fondern fetner Cigenart ent- 
{prechend, ganz bingegeben jeiner Geijtesarbeit und wohl aud) un- 
ter dent Cinflug forperlicher Befdhaffenbeit. Damals Iebte gwar 
it KonigSberg ein andrer WYlann, dejjen Name im der Gejchicte 
dev deutidhen Literatur und Pbhilojophte jtets mit Wehtung genannt 
werden wird, der unter dent Namen , Magus des Morden$” be- 
fannte Jvuhann Georg Hamann, mir um feds Sabre jiinger als 
Rant. Aber diefe beiden Manner jdeinen nicht durch engeren Ver- 
fehr mit einander verbiinden getwejen gu jein, wohl metitens wegen 
der Cigenart Hamanns, dejjen Schriften ebenfo abgerijjen und un- 
gitjammenbangend iparen wie fei Leben. Sndeljen hatten feine 
Schriften fiir feine Zeitgenofien etwas geheimnispoll Wngztehendes. 
Qu ibm fithlte fice Kants berithmter Schiiler Johann Gottfried Her- 
der, geb. 1744, mebr hingegzogem als 3 dem gefeterten Lehrer, fo 
day er (Gerder) den jugendlicen Goethe immer iwieder auf Ha- 
manns Sehriften Himwies. Witch hatte Kant nicht einmal das Ghie, 
alg Sehiiler 3u dem Fitben eines bedeutenden Lehrers gefeljen 3ir 
haben, und von den perjonlicen Wnrequngen, die er in feiner Ent- 
wicthing erfubr, ijt feine, die thn in fetner Entwickhing ummittel- 
bar gefordert hatte. lm jo riefenbatter ragt ev aus diefer im- 
qebung heraus.” Mar8 fich felbjt it er herausgewadfen; dire emfi- 
qen lei} hat cr die ihm verliehenen reiden Geiftesgaben entwicelt 
und sur vollen Entfaltung gebracdt. Mus feiner Cinfamfeit heraus 
ergeugte er in ortgineller Gornt dte Gedanfen, die die Gegenwart 
nod) bemegen und Lieferte dadurd den Veweis, daf; man die Welt 
fermen fann, ohne fie gefeben gu haben, — wenn man fie in fich 
tragt.” (Rtebl.) ‘ 

Das Leben Smmanuel Wants ijt fehlicht, ereiqni8arm:  jdhlid- 
ter und ereignisarmer als dag der meijten Pbhilofophen. Gr hat 
nicht unmittelbar am Staatsleben teilqenonmmen, feine grogen Nei- 
fen gemadt, feinen duerlich bemerfbaren Umfehwiung criebt, feine | 
nennensiwerten Verfolqungen erlitten. Weder lebte er mit der qro- 
Ben Welt, nod) jtellte er fich der Lebensart feiner Beitgenojjen aut- 
fallig entgegen, jondern er fiihrte das jtille Wrbeitsleben eines Rohe 
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ters an einer fleinen deutjden Univerjitat, in NonigSberg. Er war 


der Sohn eines armen Handwerfers und hatte auber einigen Scjwes 
{tern einen Bruder, der als Prediger in Kurland jtarb. Wls Kant 


13 Sabre alt war, verlor er feine Mutter, im ware 1737; jeinen 


Mater verlor er neun Sabre fpater. Seine Cltern waren. fromme 
Leute im Sinne einer inmerliden, lebendigen protejtantifden Sroim- 
inigteit, wie der Pretismms jie damals pjlegte, der gerade in jener 
Beit gegen Ojten porgedrungen war. Seine Yeutter vor allem jdeint 
Die Religion als lebendige Herzensangelegenbheit gepflegt 3u $aben. 
Und Kant hat fein Leben lang ein. ftarfes Bewutjein von fener 
inneren Zugehdrigteit gu feinen frommen Eltern jich bewabhrt; eine 
lebbajte Emptindung von dem, was er feinent Elternhaus verdantte, 
ijt in ihm nientals erlofcen. Nock alZ Greis werlte er oft mit fei- 


nen Gedanfen in der Umgebung jeiner Qugend und preijt die mo-. 
ralijhe Wtmofphare, in der er aufgewadhjen, die fchlicjte Berufs- 
treue, die jtrenge Gewifjenbajtigteit, die tiete Srommigfeit feiner 
‘Gltern. €8 wird berichtet, er habe fich cinmal gedubert: ,Waren 


aud) die religidjen Borjtellungen der damaligen Beit und die Be- 
griffe pon dem, was man Tugend und Srommigfett nannte, nicht? 
weniger als deutlic) und geniigend, fo fand man doc) wirflich. die 


Sade. Man jage dent Pietismus nach, was man will: genug, die 


Leute, denen er ein Ernjt war, zeichneten fic) auf eine ebriviirdige 
Wrt aus. Sie bejapen das Hodjte, toas der Mend) bejigen fann. 


_jene Miube, jene Heiterfeit, jenen inneren Brieden, der durd feine 


_ Leidenfdaften beunruhigt wurde. Keine Mot, feine Verfolgung jeste 


fie in Mipnuit, feine Streitigfeit war vermodgend, Ve 3um Born 
oder gur geindjdatt gu reizgen. Wit einem Wort: auch der blofe 


Geobacter wurde unwillfiirlich gur Achtung hingertijen.” 


Gine befondere Liebe verband ihn mit jeiner Mutter. Er riihmt 
ibr nach, dah fie cine Brau von grokem natiirlicen Verjtande, einem 


edlen Sergen, einer imnigen, aber durdhaus nicht fdjtwarmerifden 


Reliqiofitat gewefen jei. Cs fchetnt hier abnlich gewefen gu fein 
wie bei Goethe, der bon jid befennt: 

Vom Vater hab ich die Statur, 

Des Lebens ernjte Fihrung; 

Rom Miittercdhen die froh Natur, 

‘Die Lujt 3 fabitlieren. | 
AMerdings miifte man bet Rant die lekte Beile fo andern: Die 
uft au fogitieren (denfen). 

Wher auc in der erjten hsheren Saul, in dite er nach Whfol- 
pierung der Elementarfdule gebradt wurde, im fog. Collegium 
Kridericianum (tim Herbjt 1732, als achtjabriger Mnabe) ftand er 
unter dem Con itah des Pietismus, Seine Mutter hatte, wie es 


ae, 
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jcheint, thm den Weg gunt Studteren und zur WMufnahme mn dieje 
auch jest nocd vortretfliche Schule, welche Gyninajtalbtloung (nad 
detfchem Begriff) gum Biel hat, urd) ihre Betanntidhajft mit dem 
damaligen Direftor der Schule, dem Brediger und Nonjijtortalrat 
%. Schulz, vermittelt. Sie war eine treue OSorerin und: Ver- 
ehrerin Ddiejes Wiamnes, der ein Schiiler Srancfes und YWolffs in 
Halle war und mit einer gediegenen rwijjenjdhaftlich-philojophijiden 
Bildung eine gefunde pietijtijde Srommigfeit vereinigte. Cr war 
gu gleicer Zeit Profejfor an der Univerjitat und Direftor des. eber- 
genannten Collegium Sridericianum. ‘Gr war auch mit Rants Cltern 
perfonlich befannt und entdecfte bald die ungewodhniliche geijtige Be- 
gabung des feiner Schule anvertrauten Qnaben. Nant hat Ddieje 
Schule bis zn WXbgang auf die Univerfitat (1740) bejucht. Es 
war damals, wie es noch jekt in Deutichland der Fall ijt, Negel, 
dap erjt wenn der junge Mann die oberfte Rafje dee Gymnafiums 
(bier wohl ungetdbr dem ,Colleqe” entipredend) nit Ertolq ab 
jolviert, das fog. Waturitatseranten bejtanden hatte, er 31mm Unie 
verfitatsjtudium iiberging. Crjt dann wurde er ,etn vollberechtig- 
ter afademtjdher Birger,” ein Student. Es war fiir den jungen 
Rant ein Olitef, dajy er m eimer wohl geordneten, von einent vor- 
trefflicen Badagogen geleiteten -Sehule jie die flajjijehe Bildung 
aneignen fonnte. Sie bot ihm, auger einem pietijtijeh gefarbten 
Religtonsunterriet, vor allem einen tichtigen Unterrict in der 
lateinifchen Sprache und Literatur. Die Folge davon war nicht 
mur, daB er auch nod tm jpateren Wlter Leieht amd gut Latetir . 
fehrieb, jondern auch, daf jeine ibm verlichenen Geijtesgaben eine 
jolide Wushildung erHtelten als etne notwendige Grundlage fiir die 
hoberen Studien. 
sin Herbit 1740. bezoq Nant die Univerjitat jetner BVaterjtadt, 
wurde ,tmmatrifultert.” Und das ijt ein bedeutiamer Wt im Le 
ben eines Studenten, Seine hitter erlebte diejen Taq nicht mebr; 
jie war fon 8 Sabre guvor an einer tiicfifcen Rranfheit, dte jie 
Jich bet der PBrlege einer Hreundin gugezogen hatte, qejtorben. Rant 
begann feine Studien, wie es damals Sitte war, in der philofophi- 
jhen Wafultat, die damals nod nach mittelalterlider Wuffajfung — 
die Mufgabe hatte, dirch etnen RKurfus in den allgenretnen oder phi 
fofophtjdhen Wiifenfehaften den jprachlicd-literarifehen Unterridt. des 
Symnafiums ju erqargen md dadurcd fiir das nadjfolgende wach: 
jtudium im etner der dret oberen Safultaten (Surisprudens, Mes 
digin und Theologie) vorgubereiten. Ausbefondere wurde die BOLE 
fofopbie immer nod als ,ancilla theologiac” betradtet und Iektere 
wurde als die Nonigin” im Reidhe des Wiffens angejehen, wes- 
halb auch die theologifehe Safultat den erften Rang einnabhnr. 
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Die Seiten Haber fich feither viclfach gedndert und mit ibnen 
aud) der Studiengang. Bejonders wird in unjerm Lande an den 
Univerjitaten ein andrer Studiengang eingebalten. Man mag aber 
liber den gu Nants Zeiten vorgefehricbenen denten was man will. 
Das jteht jejt, dah; Deutjdland grofe und titehtige Ytanner hervor- 
gebracht bat, welde auf einer foliden allgemeinen Bildung, als 
einem undainente, ihre Sachjtudien fortjegten und vollendeten. — 
Want hatte eime Herrlide Begabung von Gott erhalten; aber in 
der Sdhulung erhielten fie thre Cntfaltung, und dicje S&hulimg war 
eine auf erprobten padagogijden Regeln beriuhende. 

Unter den verjiedenen Lehrern der damaligen philofophifejen 
datultat z0g Nant am meiften der noc) im jugendliden Wter fie» 
hende auperordentlide Brofejjor Wartin Knuagen an, welder Bor- 
lefungen uber das gange Gebiet der Bbilojophie nit Ernjhlup der 
Wathematift und Ytaturmtijenfehatt hielt. Nant trat diejent Ytann 
and) in perfonlichem Berfehr naber und wurde von thm mit Bii- 
ern aus jeiner Bibliothef verfeben. hm verdanfte er die Cin- 
fithrung nicht blo in die Wolffifde PHifojophic, fondern vor allem 
auch in das Studium der Mtathematif und Bhyfif und die Befannte 
jchatt mit Newton. Chrijtian Wolff war der crite, welder die BhHi- 
lofophie in deuticher Sprache lehrte, wabrend vorbher deutiche Pbilv- 
jophen meitjt latetnifeh oder frangdfifeh gejdhrieben baben. Cr war 
fein qroger, urjpritnglicer Denfer, aber ein um die Verbrertiung 
philojophijdher Suterejjen hochjt verdienter Wann. Er war durc- 
aus WMetaphyfifer und fejt iibergzeugt, daj unjer verninjtiqes Den- 
fen imjtanbde fei, den wabhren, cinbeitliden Bujammenbang der qan- 
zen Welt su erfennen. Begeicnend gab er etmem fetner Werfe den 

Vitel: ,Verniinitiqe Gedanfen von Gott, der Welt und der Seele 
~ pes Menfden, auch allen Dingen itberhaupt.” Sm der Lehre diefes 
Mannes wurde Rant erzogen und das it bezeichnend fitr unfern 
Rant, day er unter Ablehnung der Wetaphytif im alten Siuime, 
der BOHtlofophie ge ridtige Wujgabe und den wahren Weg gu ihrer 
Lojung getate.” (3. Cohn.) Neben der Wolffifechen WhHilofophie fef- 
jelten etheealitne und naturwijjenfdhaftlide und fosmologifde 
; Studien Rants Snterefic. Diefe qebhsrten ja damals auch zu den 
philojophijdhen Difziplinen. Wohl hat er bet jeinem Gonner Schult 
theologijdhe Vorlefungen iiber Doqmattf gehort; aber er hat nie- 
mals im Sinn gehabt, PBrediger 3u werden. Seinen wabhren Be- 
rif, in der Poilofophie Grofzyes au Leijten, thr neue, dauernde Bahnen 
aut weifen, erfannte er frithe. Da er in diiritigen Verhaltnijjen [ebte, 
war er befreundeten Studenten in thren Studien bebilflich und ver: 
fcaffte fid) dadurd eine gewijje Erleidtering in BVejdhatfung femer 
VebenSbediirfnijje. Gein Bater ftarh im Yabre 1746. Der Sohn 
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jehrieb hinter die Cintragung in die Familtenchronif: Gott, der 
thn in diefem Leben nicht viele Sreude Hat geniepen Laffer, laffe 
ihm dajfiir die ewige Breude zu teil werden. Und im RKirchenbuch 
jtehern hinter Dem Begrabnisvermerf die vieljagenden Worte: ,, Still” 
(ohne Reichenfonduft) und ,Mrn” + : 

So iwar Rant gendtigt, nak Abfolvierung jeiner phtlojophtiden 
Studien, Stellen als Hauslehbrer anzunehmen. Das war damals 
die regelmapige Durdhgangsitufe fiir Unbemittelte. Cr war Haws- 
fehrer guerjt in etnent Bfarrhaus in der Mahe von Gumbinnen in 
Ojtpreuken, fodann bei cinem Ritterqutsbefiger von Hiiljen bet Vtoh- 
rungen, ebenfalls in Ojtpremngen, und zulekt in der Bamilie des Gra- 
fen von Ravferling. Die Gratin, eine vortretfliche, feingebildete 
orau, fehakte den jungen Rant wegen feines Wijjens und jeimer 
Bejfdherdenheit hoch. Jnthrem Haufe (in Nonigsberq) erfreute er 
fic) danernd hober Wertfehakung. Ueber fein ,,Sofmertjterleben” 
pflegte Nant gern 3 fcerzen und 3u verfichern, daR in der Welt 
vielleicht nie ein jeblechterer Sofmetiter gewejen mare als er. Er 
Hielt es fiir eine grope Rinjt, fieh 3weckmagig mit Kindern au be- 
jchajtiqen und fich gu thren Wegrifien herabgujtimmen: aber er 
erflarte auch freimiitiq, dai eS ihm nie modqlid) gewejen ware, fic 
—Dteje Munjft zu eigen 3u machen. Das tft wohl 3u veritehen. Wndre 
Probleme als Ninder in die Wnfangsgriinde der Nechenfunjt ein- 
gulveihen oder die Negeln der L[ateinijchen Deflinationen und Ron 
_ jugationen ihnen beigubringen, bejdaftigten feinen Geijt. Wher die 
Wrnut notigte ibn, diejer Bejchaftiqung fich 3u wtdmen. 

Sm Yabre 1755 trat Kant in den Lehrforper der Univerjitat 
Ronigsberqg bei der philojophijdhen Sakultat ei, naddenr er jich 
mit feiner Serift De Igne (iiber das euer) den pbilofopbifden 
Doftorgrad erworben hatte, Diefer Periode entftammmt fein erjtes 
Werf: Gedanfen von der wahren Schasung der: lebendigen Krafte. 
Dieje Erjtlingsarbett. des groken Philofophen ijt eine cingehende 
Disfujfion der swijdhen DeSecartes und Letbnik fehwebenden Streit- 
Frage ither das May der Krafte, fordert zwar fam die Sade jelbjt, 
Teqt aber Benqiis ab von dem ausgedebnten und etndringenden 


philofophijdh-naturwiffenjdaftliden Studien und 3iugleid von dem 


jelbjtandigen Urteil” des jmgen Gelehrten. Diefes and nod mehr 
das folgende Wert: Agemeine Naturgefhidjte und Theorie des 
Himmels ferngeidnen feinen Standpuntt in der Naturwiffenfchaft. 
Er fhlo® fic Newton an, dent e8 gelungen war nachguweifen, dak 
die qleiche Gefekmapigqkeit der Schwerfraft den Fall jdwerer Mor- 
per auf der Erde und die Vewequngen der HinunelSforper be- 
herrfeht. Sn der legteren. Schrift verfudte Rant, die Entitehung 


des Sonnenfyftems medanifeh su erflaren. Diefe und mebhrere fleine 
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‘Sa*hriften, die er in einem Beitraum von 15 Sabren jehrieb, ver- 
raten den originellen Denfer, obgleid in ihuen noc) dic doqmatifee 
Philofophie der damaligen Beit vorherrjht und feine Spur des 
| Rritigisnims 3 finden. ijt, welder die harafterijtijde Gripe und 
Bedeutung Smmanuel Kants werden jollte. 
Verfolgen wir indejjen guvor den augeren Leben8gang des ‘Bhi- 
Tojophen weiter, um ein modglichjt vollfontmenes Lebensbild desjel- 
ben gu gewinnen. Nant blieb 15 Yahre lang Brivatdozent und hatte 
in den erjten Jahren wabhrend diefer untergeordneten Stelling im 
Nehrtorper der Univerjitat nur ein auch fiir die damaligen Geld- 
perhaltnijje recht geringes Cinfommen und mute febr fparjam 
leben. Die ungewshnlid) lange Dauer diefer Stellung war nicht 
durch fete Berjon veranlakt, war vielmehr eine Golge der politi. 
jdhen Lage KbnigSbergs, welche die Univerfitat jtarf beeinflufte. 
Wabhrend des Stebenjabrigen Rrieges waren namlicd) die Rujjen in 
Oftpreugen eingedrungen amd hatten arteh NonigSberg befest. Erit 
mit dem Sabre 1762, als nach der Thronbejteiqung Peters I]. 
der Hriede 3iwijdhen Preujen und Nupland 3ujtand fam, befferten 
ich auch allmablich die Verhaltnijje an der Nonigsberger Univer- 
fitat. und Gant durfte Hotjen, die erjtrebte Brotetjur gu erlangen. 
Er hielt in der Bwijdenseit Vorlejungen iter POyfik, Mathematik, 
Logik, Metaphyjit und Moralphilojophic, phyjijce Geographie, Wftro- 
nomic, Unthropologie, denem er jpater noch Vortrage iiber matiir- 
Tide Theologie oder Religionsphilofophie und Wejthetif Hingufiigte. 
‘Sein Einflug und fetne Bedeutung als Privatdogent wich von 
Sabr gu Sabr. Micht jelten war die Zabl jeiner Zubhdrer fo grofs. 
_daR die von ihin gewablten Sorfale fic) als 3u flein ertwiejfen. Da- 
neben hielt er nod) Brivatvorlejungen vor rujfijdhen Offigteren iiber 
phyitidhe Geographic, und fiihrte die Mufficht iiber eingelne vornehme 
Wodlige, welche an der Univerfitat Monigsberg ftudierten. 
GS fonnte nicht ausbleiben, dah die prembijee Negierung, fpe: 
— ziell ba8 Minifterium fiir Nultus und Unterricht, auf Kant aufmert: 
jam wurde. Sein Muf verbreitete fic) ja mm die weiteften Kreife und 
30q Studenten nad) Ronigsberg. Bejonders feine Schrift: ,, Weber 
die Deutlidfeit der Grundjabe der natiirliden Thevlogic und Moral” 
lenfte die YWitfmerfjamfert auf ibn, Dieje Schrift war namlic&) ars 
Mnlak einer Preisfrage der preupijden Wfademie der BWijjenfchatt 
entitanden. Der Bbilofoph WMendelSfohn hatte dabet den erjten, Nant 
aber den aiveiter Preis erlangt. So. fonnte es nicht ausbleiben, dap 
Die Reqierting daran dachte, Rant fiir fetne Verdienfte git belohnen. 
Da feine Vorlefiungen fich iiber fo viele Wacher erjtrectten, qlaubte 
man, er fei jedem gewadjen und bot thm deshalb tm Sabre 1762 
die erledigte Profeffur der Dichttunjt an, die aber von Nant ab- 
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qelejut wurde; begreijlicerweife. Dies nahin nian ihm aber nicht 
jibel, wie aus einem Reffript der Regteriig hervorgeht. Und als 
1765 die Stelle eines Bibliothefars an der Noniglicden Schlop- 
bibliothef vafant wurde, iibertrug man jie ,,dem durch jeine Schriy- 
ten beriibmt qemachten Magiiter Rant.” Wit diefer Stelle war ein 
jabrlices Ginfontmen von 62 Talern verbunden, und das war das 
erjte fefte, amtlice Einfommmen Rants; denn fein Cinfommen als 
KRrivatdogent hing bon der Anzahl feiner 2ubdrer ab. 

Sui Sabre 1769 -erbhtelt Nant zwei ebrenvolle VBerujungen, naim- 
lic) ald ordentlider Brofeijor nad Erlangen und eine. jolehe nach 
Sena. Wabhrend er mit Erlangen in Unterhandlung jtand, erdtmete 
fich thin Warsfiecht auf eine fetnen Wiinjden entfprechende Stellung 
in Rontasberg,-1vo die Brofeliur fiir Logif und WMetaphyiif fret ge- 
worden war. Sie wurde ihn iibertragen und jo fonnte er in femer 
Vaterjtadt an der Wilma Wlbertina verbleiben, Wit der Schrift: 
wlleber dic Form und Pringipien der finnlichen und intelliqiblen 
Welt” trat er fein neies Lehramt am. Sn diefer Schrift traten sum 
erjten Wal die Grindziige der fritijden Bhtlojophie hervor. Sn einer 
Disputation verteidigte er die Grimdjake fetner Sehrtit. Sein Re- 
fpondent war der YMr3t Marfus Ser3, der bald daraut nach Berlin 
gurictfebrte, mit dem aber Rant wabrend jemes gangen Nebens 
freundjchattliche Begiehtingen unterhielt. Vow Rants Briefen find 
die metiten an diejen jetnen reund gerichtet, und fie bilden eine 
der wichtiqiten Quellen fiir die imnere Entiiclungsgeidhicte ants. 

Mls ordentlicher Brofejjor (,profeljor ordmarits piublicus’) 
war Kant endlich in qeficherte Lebensverbhaltnijfe qefommmen. Yar 
begat fiir ton dte Epeche der Wornuilieriing und YWursbildimg 
jeines Syjtems, das der Philojophie cine neue Nichtung gab, frei 
von den alten und veralteten, ftarren mittclalterlidhen Formen, cine 
Ridtirng, deren Cinflis bis in unfre Tage direft und indireft fort: 
dauerf. Wher cs danuerte nod 11 Sabre ernjter fchrweiqender MWrbeit, 
bis 1781 das Hauptiwerf femmes Lebens vollendet iwar, die, beriihmite 
/»>Rvitif Der reinen Vernunft.” Sor Verfajfer war damals bereits 
57 Sabre alt. Noch blieb ihn Beit und Rraft, die iibrigen Teile 
feiner Bhilofophie auszuyiihbren. Sedhs Sabre {pater erfdbien jeine 
»>RTItIE der praftijden Bernunft,” d. bh. feine Ethif, 1790 folate 
pdie Kritif der MUrteilsfraft,” die 3ugleich jeine Wefthetit und die 
Lehre von der organt{den Nature enthalt. Seine Meliqivnsphilo- — 
jophie Herauszugeben, wurde cr diurd die von dent fritheren Sof- 
prediger und nadberigen Multusininijter Wolhrer veralakte Zenfur 
gebindert.. Mach dent Tode Sriedridy Wilbelms I1., nachdem die 
Wollnerjcde Geijtestyrannet gebroden war, fownte auc) diejes Werk 
des PBhilofophen in die Oetfentlicdfeit gebracdht werden, Da diejes 
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die Brepfretheit bejeitigende, in der geijtiqen Freiheit etne Gefahr 
flix den VBejtand des Neiches erblickende, dent Grundpringip des 
Protejtantismus von der Hreiheit der Forfchung direft widerfpre- 
ende Syften ttet in Nants Leben einfehnitt, miiffen wir wohl noch 
einige Worte demjelben widmen. CS fann uns nicht verwiundern, 
dak cin Wallner an der Rantiden Philofophie WAnitoR nahm. Dare) 
das Meligionsedift vont 9. Ault 1788 follte die fojtematifde YWris- 
rotting der Waryflarung im Breuer beqounen werden. Durdy Zer- 
jur und Nnquifition; durdh Whjekungen und Straten unternabnr es 
die bon Willner beeintlupte Meqierung des befdhrantften, etnjettiqen 
ariedrid) Wilhelm IL, den Geijt feines, Vorgangers, Hriedrichs des 
Wroken, des Vertreters der Wujflarung auf dent preuifden Thron, 
zu bannen; ein ,,rechtes Regiment pfatfifdhen Refjentiments” (vie 
Barilien jich ausdritkt) war es. WIS nun Mant tm Sabre 1792 einen 
Muijak , Bom radifalen Bofen” in der Berliner Monats[hrift ver- 
offertlicte, fo erging von der Berliner Benfur das. Verbot, dicfen 
YMhaifiag yu verotfentlicden. Spater lie Mant denfelben in jeiner 
SdHhritt: Religion innerhalb der Grengen der blofen Vernunft 1793 
abdrucen. Die Whhandhing erreqte qroke Freude in der Itberalen 
Rretjen, hatte aber eine ungnadige KabinetSorder des KNonigs an 
Rant 3ur Solqe.* ,,lUnfre hochfte Lerfon” (fehon eine vielfaqende 
Bhrafe tm Yariang!) hat fehon feit qeraumer Bett mit gqrokem Wtifs- 
fallen erfehen, wte Nbr Eure PbGilofophie zur Entfielhing imd Ser- 
abwiirdiaung mancdher Saupt- und Grinbdlehren der heiligen Schrift 
und des Chrijtentums mibkbraucht .. . Wir haben une 3u Euch 
eines Gejjeren verfehen ujw.” Dann wird Kant arufgefordert, bet 
Rermeidung der Hochjten Unanade finitiqhin nichts deraqletdhen jth 
au Schulden-fommen 31 faffen, fondern fein MWnjehen und feine 
Falente dazu anzuwenden, dak ,,lnjre landeSbaterliche Sntention 
je mehr und mehr erreicht werde,” iwidrigenfalls er fic. bet fort- 
ceferter Rentteng unfehlbar unangenehmer Verfiiqamgen gu qetvir: 
tiqen habe. Wodllner hat diejes Reffript qegengesetcdhnet; eS atnet 
fetiren Geijt. Gleidacitta wirden die Dozenten der MoniqSberqer 
Univerfitat durch einen Revers verpflichtet, fetne Vorlejungen iiber 
Rants Reliqgionsphilofophie 3u halten. Kant war dainals 70 Sabre 
alt, 3u alt, um einen Rampf mit der. Regierung aufgunehmen. Cr 
antivortete mit einer Cingabe, worin er fich wegen der erhobenen 
Vorwiirie freimiitiq vertcidigt, auch an dem Recht des Gelehrten, 
in Neliqionsfachen jelbjtandig fein Urtetl gu bilden and befannt 
zu machen mit Entfchtedenbeirt fejthalt, damm aber im Schlupwort 
auf den Gebrand diejes Rechts fiir die Solge verzicjtet. Nan moge 
wegen diejer Unterwerfung feinen Stein auf Rant werfen. Wut 
einen Zettel jeines Nadjlajjes gejdjrieben findet fic) dazu folgende 
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Bemerfung: ,Widerruf und Verleugnung fetner tmeren Ueberzeu- 
qung ijt miedertradtig, aber Schweigen in einent salle, wie der 
gegemvartige ijt, ijt Untertanenpflict; amd wenn alles, was_ man 
jaqt, war jein mug, fo iit darunt nicht aud Pylidt, alle Wahrheit 
dffentlid) 3u fagen.” Sreilich tritt in der ibernontmenen Schweige- 
pfliht mebr Vorfidht als Wart hervor. Wher ,, Want war nicht von 
dem Stoff, aus dem Martyrer gemacht werden,” bemerft richtig 
Baulfen. Budent mocjte er fic) getrojten, day er ja das Harptjach- 
lichjte qefaqt habe. So wablte er fiir den furgen Reft fetnes Lebens 
Schweiger und Mirhe. Endlich fpricht fiir ihn, dak er zur Beit des 
Qontlifts den Sobepuntt des Lebens and der Kraft langjt iuber- 
fehritten hatte. Seon friiher (jeit 1789) hatte er in Briefen itber 
Wbnahme feiner Mrajte flagen miijjen. Sunehmende Wtersfehmache 
awangen thn, tm Sabre 1797 feine Vehrtatigfeit awjzuqeben. Seine 
Seijtesfahwacdhe nahm inSbefondere jeit 1800 merflich 3u und. der 
“Marasmus jteigerte fich aujehends. Wm 12. Sebruar 1804 nahn 
ihn e1dlid ein ,,barmberziger Tod” hintwweg. Die Befdhwerden id 
Fritbjale des Wters und der Einjamfett hatte er bis auf den Grund 
fojten-mifjen. Sein Tod. macdhte in der Stadt etmen imbejdyreib- 
lichen Gindrucf, men fann fagen, in allen Rlajjen der Bevdlferung: 
denn Rant wurde fett mehr denn 30 Sabren al® das Nietnod des 
Landes betwundert und verehrt. Dedermann iwiinidte nod emmmal 
die [ebloje Sitlle de8 herbvorragenden Geijtes 3u fehen. Seine Set- 
utatitadt und dte Unibverfitat hielten thn hod in Chren. ,,.Seitn Wr- 
denfen ft dort und nidit Blok dort. nod heute Lebendiqer als dic 
irqendeines andern deutichen Bhilofophen. Weber fetnem Grabe am 
Dom erricteten Kreunde die Stoa Rantiana al8 ein Winer zum 
Dom. Das auditorium maanum, in dem er fetne Rorlefuncert hielt, 
iit noch bi8 heitte in dem damaliqen Buftand in danfbarer Crin> 
nerina erhalten, Gleichfam als Grabidrift find in der Stoa Ran. 
tinna die aus der Nritif der praftifdhen Vernunft entnonmenen 
Worte eingegraben: Der geftirnte Himmel ther mir, das moralifeje 
Gejes in mir. Ste begeidnen in der Tat,” febreibt PBaulfen, , die 
beiden Pole feines Denkens: Der Mosmos, der Gegenjtand des voll 
formmenften Wrifens, war der Gegenjtand feiner Sugendliebe; das 


moralijdhe Gejes, der Gegenjtand der lester und hoebhjten Gewifheit, — 


iit Der Gegenjtand eines fajt myftifden Enthufiasnmg fetnes Wlters.“ 

Wut Kants Philofophie, den Anhalt feiner verfehiedenen Shrif- 
ten naber cinguqeben, verbietet mir der befdhrantte Raum, der mir 
sugewiejen. Dafiir Liegt aber aud noch cin andrer Grund vor, 
Rants Werke, msbefondere das Sauptwert jetnes Lebens, die Mrt- 
tif der reinen Bernunjt, find. fdiver gu Tefen und. air berftehen 
Legteres ift in ciner Sprache qejcrieben, die itberafl den @ampt 
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um den ridtigen und volljtandigen Wusdricé der Gedanten erfennen 
fapt. ,linter der jtarren Masfe fremder Worte Fiihlt aman das qei- 
{ttge Ringen und die begliicende, endlicy erreidte Nlarheit. Ob- 
wohl in der Darjtellustg fajt jede Spur von Berfonlichem ausqge- 
{hieden tft, macht fic) die Berjonlichfert geltend,” bemerft mit Recht 
ein Rantforfher (Cohn). Cs erfeheint mir deshalb geratener, bier, 
wo es fich um eine ehrende und danfbare Grinnerung an den gripe: 
ten deitidjen Bhilojophen handelu foll, mehr aut die Perjsnlidfert 
und den Charatter Mants einzgugehen, um dem Lefer etn getrenes 
Bild von diejent gropen Vlann 3u geben. 

Gs ijt unbejtretthar wahr, dah Nants Leghren eine Beit Laitq 
die Welt in Yaifrequng verjegten: ebenjo wahr ijt, daz fie noc 
heute mancdhen Yala 3u heftigen WXuseinanderjeviungen geben; und 
endlich mu wohl auch gugejtanden werden, dah jo imanche ,,Sei- 
jter” auf Lehritiblen und in Wrbeitszinimern fics ritbnien, ant 
berjtanden gu haben und find dod nur an der Obertlache jeiner 
KHilojophre Hatten geblieben; fie befampfen, was jte ~wicdht verjtan- 
den haben, erheben Borrwiirfe, die nicht berechtigt find und verdam- 
men in engbhergziger Qarajicdtiqfeit, was dem jtiflen Genter an der 
Ronigsberger ,,U{bertina” fern lag. 

“Rants durdaus rubigqes Leben war etn genaues WXbbild feines 
Ghilojfophie; es jtand unter der Herrjchajt von Grundjagen, die er 
forgtaltiq und genau ausgebildet, und nad welchen er gehandelt 
hat. Nur fo fonnen wir eS uns erflaren, dak er trog fetner fchwadh® 
lichen Ronjtitution, bet fetnen vielen YWrbeiten ein fo bohes Wlter 
erreicden fonnte, und da er nie franf war, nie wegen Sranfheit 
feine Lehrtatigfeit 3u unterbreden gegwungen war, bis das hohe 
Miter bet ifm einfegte und ein Halt gebot. : 

Aiinf Minuten vor 5 Uhr morgens, im Sommer und tp Wine 
ter, trat fetn Diener Lampe in fein Schlafznnmer mit der militari- 
jen Meldung: ,Cs it Beit!” fetnen Herrn zum Mutiteher mahnend. 
Unter feiner Bedingung, auch nicht nach einer jchlaflofen Macht, 30- 
gerte Nant aujziujtehen. WLS fiebengigjabriger Greis fragqte cr oft 
in Gegemwart feiner Freunde: Lampe, hat er mic) in 80 Sabrent 
mur an einem Morgen je zwetmal ween miifjen?” Und Lampe 
antwortete in der Weife eines ehemaligen Soldaten: ,,Iein, Hoch- 
edler Serr Brofelfor.” Rurg nad 5 Ubr jaf; Nant dann ber fei 
nem Zee, wobet er eine Pieife, die eingige wabhrend des Tages, ju 
rauden pflegte. Um 7 oder 8 Ubr ging er in das Kolleg (gu jer 
“nen Borlejungen), daS ein bis givet Stunden danerte; dann brachte 
er bis 34 anf 1 Uhr an feinem Schreibtifd gu, worauf er fich fer- 
tig machte, fete Lifehfreunde gu erwarten. Cr pfleqte ndimlich tn 
jeinen fpateren Sabren nie alletn gu fpeifen. Tagltch tid er gywet 
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wreunde cin, giuweilen auch mebr, aber nie ee als’ neun; .er 
pjleqte gu jagen, dak feine Tijchgefellidajt nie geringer als dite Zabl 
der Gragien und nicht Hosbher als die Zabl der Viujen fet diirfe. 
Wngenebhme Belehrung und Unterhaltung rwitrgte das Wahl, das 


guweilen bis 4 oder 5 Ur fich ausdehnte, aber nicht der Speifert 


wegen, die jebr cinta waren. ©r duldete feine ,,YWindjttile* m, 
der Unterbaltung. Stets wupte er neuen Stoff 3u bieten; aber 
fajt nie fain die fritijedhe PHtlojophie gur Verhandhing. Gleich nad 


Tifd) ging Kant aus, um fich etwas Bewegung 3u machen, ging 


aber immer allein, um in fetnen Gedanten nicht gejtort gu werden. 
Nah 6 Uhr jah, er wieder an jeinem %rbeitstijcdh; die OQaniner- 
jtunden waren dem ttejen Machdenten gewidmet. Cr jtellte fic) da- 
bet, ohne Niuicfjieht auf die y Sahreszeit, an de Ofen, von wo er durdys 
pelfter dem Lobenichtjden Turm fehen fonnte. Diejen Lurm pflegte 


‘er wahrend des Ytachdenfens angijehen. Cine Vterteljtunde por 1G 
Ubr abends unterbrach er fein Ytachdenfen und ging zu Bette. Sein — 


Shlaizimmer wurde nie gebheigt, wabhrend er im Wrbeits3ininer im- 
mer ete gtemlich Hobe Temperatir haben mupte. So war ein Lag 
ahnlich dent andern. Cs war feine Pedanterie, nod war thnr dieje 
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Nant war nicht verheiratet, war aber nicht wie Schopenbauer 
ein Weiberhaffer. LTatfachlich war er zweimal dara, jich gu ver: 
beiraten, itberlegte fic) die Sache: aber 3u lange, und andre famen 
ibin guvor. Wit Damen unterhtelt er jich qerie, fchakte aber die 
von diejen gur Schau getragene Gelehrjamfeit gering ein. 

ewiredt por. dem Tode fannte er nicht. Cinmal auperte er vor 


awreunden: Sch verficere eS Yhnen vor Wott, dap wemr ich’s tr 


diejer Nacht tiihlte, das ich jterben wiirde, jo wollte teh meine Sande 
aufbeben, falten und jagen: Gott fet qelobt! Sa, wenn ein bojer 


Damon aur int Yacker jaBe und mir urs Obr Flijterte: Du hajt- 


Wenfehen mrghitelich gemacht, Damn ware es etwas anders; Jn der 
Tat war er Wenfdenfreund im bejten Stim®des Wortes: Tiebte 
jeine Greiide, war bejorgt fiir feine Schitler und half, wo es not- 
wendiq war, und wie er es ant bejten forte, 


Nant nennt man gerne den Phtlofophen des fateqvrijdhen Yme- 


perativs. -,,Handle jo, dof die Maxime deines Willens. jederseit 
Pringip ciner allgemeinen Gejesqebung fein finnte.” Diele Yor- 
derung mennt er den fategorifchen Ninperativ, Das Sittengejets, fo 
lehrte er, ijt der eingiqe Befebl, ser: unbedingt, fateqorifd, den We 
fprudy aut Befolqung. erbebt. 


Vieles was gur Charafterijtif diejes feltenen Wannes dienen- 
fonnte, itbergehend, will ice) mit den Worten des Dichters Sobann 


Wottlieh Herder, der in den Sabren 1762 bis 1764 einer der etfriq- 
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{ten Sdiiler Rants gewejen, diefen Bericht jHlichen. Herder fehreibt: 
ws babe das Slitcl genoffen, cinen Whilofophen 3u fennen, der 
nett Lehrer war. Yu feinen blithendjten Sabren hatte er die Vim: 
terfeit eines Siinglings. Seine offene, 3m Denten gebaute Stirn 
war ett Sik iungerjtorbarer Setterfeit und reude; die gedanten: 
reidjte Nede flof; von fermen Lippen; Sehersz, Wis and Larne jtar- 
den thm ju Gebote und jein .. . Bortrag war der unterbaltendite 
Umgang. WMenjdhen-, Volfer-, Naturqefehicte . . . waren die Duel- 
Tem, aus denen er feinen Bortrag belebte, nichts .. . war ibm alete- 
qliichtiq . . . Er muimterte auf und sang angenehnt gun Selbjt- 
denfen.“ . 

Wen nran auch fein unbedingter Yuhanger Nants ijt, jo fiihlt 
man fic) doch gur Anerfermung gezwungen, day feine BhHtlofophie 
in ibren grogen Grinmdgedanfen acd der Welt- and Lebensanjchau- 
ung der Gegenwart die Wege 3 werjen beriujfen ijt. Und der Ernit 
und die Kraft, die er an der YWuflofing der L[evten rund hochjten 
Rrobleime qejekt bat, wird feine Werfe fiir alle Beiten sz cinem 
witrdigen und fruchtbaren Studi macen.* 


‘ 


Die Reliqion Ffraels im Rahmen der allqemeinen 
* Reliqionsgeldidte. 


Bon Prof. D. Gr. Wilfred Feremias (Letpziq). 


Vie wiffenfchaftlicde Beurtethiurg der Religton Sjracls tm Nabh- 
men der allgememen NReligionsgetchicdte Hat in den beiden TLesten 
Menjfehenaltern grundjtiirzende Wandhingen durdhgemacht, Vor dem 
Yuffommien der reinen entwihingsgejdhidtlicen WMiffatiung, dic 
unter der Etnwirfung natiurwijfenfchattlider Methoden die Defen- 
dDengtheorie auf das Getjtesleben der Wrenfchbheit and damit anf dic 
Entinicflung der Neliqion iibertrug, galt in der jiidifehen wie in der 
hrijtliden Theologie die biblijce Religion als umumijtrittenes Set: 
liqtum einer befonderen qodttlichen Offenbariung. Wan wagte gar 
nidt, fie in den Nahmen der itbrigen Religionen gu jtellen. Die 
,allgemeinen Religtonsgefhidten” fdhlojjen die Betradtung der bi- 
blifeGen Religion gqrundfablicy aus. Wo man PBerlen der Wahrheit 
in den Reltqtonen der Volfer fand, war man genetat, i der Bibel 
das Meer gu jehen, aus dent fie qefchoptt waren. , 

Das Beitalter der Vibelfritif raumte allmablich anit diejer pie- 
tatvollen Betrachtung ritcfficdhtsl[os auf. Die Religion Vfracls wiurde 

lho oade Ginfiihbring in den Gedanfenfreis der Kantfehen Philojophie 
empfehlen mir das Buch von Panlfen ither Mant. D Wed. 
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in das Brofrijtesbett des Cuntwiclungsgedantens gegwangt und 
unter dem wang des Entwidhmagsgqedanfens wurde die Ueberlie- 
ferung der Gefchichte Sjracls durd eine Gejdhidtsfonftruftion erjebt. 
_ witael” (in Wirklichfett hHandelt es fich bei der Hiblijden Meligion 
aunacdit gar nicht im ein Volt im ethnographifdhen Sinne, jondern 
um eine ,,@imder Sirael’ genannte religidje: Gemetnde) mark ji). 
jo meinte man, wie jedes Bolf aus niederjten ethrologticden or? 
men 3n Hdberen entwidelt haben, wobet die religidje Gedantenwelt 
das Sc&henra der Entwieling zeigen foll: etifdhismus, Wnimismus 
be3. Totemisnus, olydaemonismus, Polythermus, Henothersmurs 
ethifeher Monotheisums. So ergaben fic) vier Stufen der Ent- 
rwitectliung : 

1, Itiedere Bedumen-Meliqion wabhrend des Witftenaufent- 
baltes; , ‘ 

2. polytheijtiidhe Meligion der in) Ranaan jeBbajt gewor- 
Denen Bauer: 

3. prophettjche Religion (ethtjher Monothetsmus), von WXimos 
1nd Sojea entdect; 

A. nacherilifche Gejegesreligion. 

Hobere Yormen des YBWolfslebens und des religtojen Lebens 
in angeblich alter Seit, wie 3. B. dte Borjtellung von einent im 
Sinunel thronenden Gott, Beziehbungen Zur gejtirnten Welt, Seugq- 
nijfe einer Hoberen reliqtofen indtbiduellen Ueberzeugung, wurden 
von diefer Vorausfegung aus fitr jpatere Didhting und Sdealijie- 
rung erflart. Die Schule, die dieje Wnfchaiumg ausbildete, und 
tetfivetje nod) Heute vertritt, nannte jich religqionsge|dhidtlice Schule. 
Sie qlaubte, der veralethenden Religtonsqejchidte aut dem Gebiete 
dcr traeclitijdhen Neligion, fiir die wie in feiner andern NReltqion 
der Welt durch Sabhrtanfende Liicferloje Urfunden vorhanden find, 
das allgemein qiiltige ,Specitmen” und Schema qeqeben zu haben. Sn 
Wirflicfert hatte fic) die Schule weder reliqionsgesdhidtlidy nennen 
diirfen, Denn fie erfegt die Gefdichte durch eine Nonjtruftion, nod 
reliqiousge}chicdtlic&, denn fie jepuerdet mit threr naturwi}jentdait- 
lichen Tendeng der Religion das Herz aus dem Leibe, udmlich die 
objeftive Offenbariang, 

_ Das Modell fiir die qefordertem primitiven YWnfange der tfraeli- 
tijchen Bolfs- und Religtonsgefehicte nuibten die Wraber heraeben, 
als das cinjgigeg Volf, das die Wiljjenfchaft vor der Entdecfung der— 
WMomunente vont vorderen Orient wirflich fannte. Mus der-vor- 
iflamifejen Poejte der Wraber jlo} man auf prinitives Beduinen 
leben als den fiir die Yorjdung erreichbaren Uragujtand. Und wie 
man mit Silfe eines untgeheuerlichen Wnacdhronismus das lerifalifcde 
Verjtandnis der nordfjemitifchen bhebraifden Sprache aus der um 
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viele Sahrhunderte jiingeren fidjemitijcen Spradjtufe! der YXraber 
ablettete, jo bemtihte man fic, das Verjtandnis der altejten erred 


‘baren Neligionsjtufe der Hebraer aus einer angeblicen Beduinen- 


religion der vormubaimmedanijden Wraber gat qewinnen. WXuy fprad- 
fichemt Gebiet hat man Langjt wmaelernt. Die altere Stufe des 
Hebrhijeen liegt im Utfadijehen, dem femitifsen Babylonijey, vor, 
nicht rin Mrabijecen. Die jiidifchen Gelehrten haben das inmer gee 
abut. Sm Lrattat Pejadhim wirft cin Rabbi die Brage aut, warum 
Gott die Suden nach Babylon gefithrt habe. Cr fagt: Weil ihre 
Sprade der Thora verwandt ijt.“ Gin andrer Rabbi fagt: ,,Weil 
®ott fie in ihr Wtutterland jehicfen wollte.” Witf Dent Gebiet der 
Hraelitijden NeltgionSgefdhichte ijt der alte Standpuntt nod lanaglt 
micht iberipunden, Da die herrjcende Sflamijforjdung fich nod im- 
mer bon der von ©d. Glajer angebahnten Wtonumentalfor{chung 
fernbalt, hat tic) noch nicht einmal die Crfenntnis. allgemeine Xn- 
erfermung erringen fonnen, day das vermeintlice Mufterjtite der 
porti{lainijden WXraber gar nicht jtinumt. Wrich die voriflamifce Re- 
figion der YMraber war in ihrer Oberjchicht feineSwegs priniitiv, 
jondern bangt 3ufantmen mit einer alten inindijden Qulturreligion. 
Wenn man aus den Ltebesliedern der voriflamifden HSofpoeten art} 
die Kultur deS Landes jehlteRer wollte, fo wiirde nian denfelben 
Srrtum beqeben, wie wenn man aus den mittelalterlicen Trou- 


badourliedern die Riltur des Reiches Burgund erjehliesen wollte, 


oder man aus Barjifal jchliepen wollte, dak die CEuropaer jener 
Beit wejentlich aus umberirrenden Mittern bejtanden Hatten. Und 
felbjt wenn die MXntange der tlamtfdhen Religion fich im einer Welt 
abgeipielt batten, die fiir Beduinenleben tm Sinne eines primi- 
tiven Stadiums noc) Nan gebhabt hatte, fo wiirde das feinestalls 
pon dem Schauplak der Anfange Bjraels qelten. Much Bujtarde 
hentigen Beduinenlebens anf palaftinenjijden Boden find dajitr fet- 
nesivegs mapagebend, Die Ylonumentalforfdhung hat qegetgt, dajs 
jich Ste Unfange der Gemeinde Sjraels in einer Welt pollzogen ha- 
ben, die von hobher Kultur getragen war. Es gibt feine fulturlofe 
Zeit innerhalb der Gefchicjte und Religion Yfraels. Die Beduinen- 
Theorie fir die Antange der Religion Vfraels ijt in alle Wege hin- 
falliq. Die Foridung Hier in neue Bahnen geleitet gu haben, und 
Die biblifehe Ueberlieferung von der Entitehing und Gejchicte der 
biblijden Religion in wefentliden PBunften bejtatigt 3u haben, tit 
das Verdtenjt der orientalifden Wtertumsfunde. Wenn Steine re- 


den! Dte Entdeckung der Urfunden Babyloniens, Meqyptens, wt: 


arabienS und des Settiterreides haben die Wirgeln bloBgeleat, aus 
denen die Meligion Sjraels hervorgegangen ijt, und den Rahmen, 
in dent fie fic) nad ihren filturellen Begiehungen gejtaltet haben. 
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Die Betradhtung der literarifden llrfunden Sfraels im Bujanuen+ 


hang der Sefehichte und Geijtesfultur des alten Orients mwirft itber- 


rajcendes Licht auf den Bujammenhang der Religion Sjraels mit 
der allqeimeinen ReligionSgejdichte. 
Die beidenim gegemvartigen Bibeltert inemander qearbeitetem 
Gefehichtsquellen Fiihren die biblijehe Religion anf Wbraham suri, 
den , Vater der Glaubigen,” der auf Grund einer empfangenen 
Offenbarung von Ur in Chaldda bez. von Harran in Wejopotamien, 
den beiden gropen WMondfult-Orten Babyloniens, aws nad) dent Weijt- 


land (Qimoriterland) mit Xnbhangern, die er gewonnen hatte, eine — 


MiSwanderung (Hedjdra) vollgogen haben foll. Die Vateragejchidten 
find in der vorliegenden Form religidfe Leqende, wie die Sejchichte 
Mobhamnneds legendarijch iberliefert ijt, und wie ctiva die Gejchichte 
Rarls des Groen und jeimer Baladine tm der franftjch-volfstiim- 
iden Ueberlieferung. SHSinter der Legende jteht gefchichtliche Ueber- 
fieterung, Das ijt bewiejen durd den Nachwmeis, dak, das, Milien 
der Gejfdhidten, insbejondere die in thr vorausgejekten Redts- und 
Rulturverhaltniffe, bis im die Cingelhetten 3u dem. jtimmmen, was 
uns die Mtomiunente fiir die gefchictlic voraus3zujesende Beit be- 
zeugen. Spurew annaliftijdher Ueberliejerung, an die die volfs- 
titmliden gu religios erbauliden Steen gejdhriebenen Er3abhnr 
get. angefniipft haben imdgen, legen 1. Ytojes 14 im der Erzab- 
hing vom Seldguq Wborabams-und in 1. Mofes 23 im der Ergah- 
hing vom Sauf des ‘Landgebietes in Hebron vor, Die Gejtalterr 
Whrahams, des VBabyloniers, des in aller Weisheit Babyloniens 
qefdult 3 denfenden hebraijdhen WMahdi8, und die Wejtalt des 
Mofes, de3 in aller Weisheit Xequptens erzogenen Piibrers, der 
der religidjen Gemeinjdhajt am Sinai das beilige Gefek gab, ba- 
ben gefdicdtliden Sintergrind, Sie bezeugen die wurzelbatte Ber- 
binding der Anfange Sfraels mit den vier groken Multuren der 
damaligen vorderafiatijden Welt: dem der Vabylonier, Settiter,. 
MNeqnpter, YMraber, 


Die Monumente des alten Orients fegen uns auc im den 


Stand, uns ein Bild von der religivfen Bewegung 3u machen, die 
den Hintergrind der Wanderung Xbrahams, der nad) 1. Mojes 14 


in Sichent (wofiir fpater Salem-Nerufalen) qejett wurde, 818) 
©, Chanifin’ (Geweibte) um fic hatte, qebiloet haben muh. 


inter der babylonifcen Volksreliqion mit ihren ver{diedenent 
fultifben Wuspragungen ftand bereits in der altejten uns urfundlid 
befannten Seit, alfo unt 3000 ». Cor. (alfo mindeftens 1000 Sabre 
bor der fiir Abraham vorausgujegenden Seit) cine Hobe qeiftige 
Lehre, die aut gwet Wriomen berubte, die fich im Offultisims aller 
Beiten wiederfinden: 
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1. Der Nosnrws in allen feinen Terlen ijt Stoffwerdung der 
Wottheit. Die Welt ijt das Dafein des gittliden Seins, Gott ift 
die Seele der Welt. Jusbefondere ijt der Menjeh als Mifrofosmos 
Trager des gottlichen Lebens. Das Gottlide im Menfchen fucht die 
Gemeinjehaft mit der Gottheit unter Ueberwindung der dia 
jtehenden chavtifchen widerqottlichen WMachte. 

2. Das gottliche Leben im RNosmos entfaltet fieh mm rers- 
laufen. Sm AWblauf von Weltfreislaujen wird ein goldenes Seit- 
alter erwartet, cine Endzeit, die der Urgett entfpricht. 

Die mythijhe Symbolijfierung diefer Lehre firhrte zu einem 
Polytheisimus mit monotheijtifdher Neigung. Se nach der Xusbil- 
dung der Lehre wurde einer der grofen Gotter, der die jeierls 
liberragende fosmt{dhe Exfdeinung fynibolifierte, gum ,,boditen Gott’ 
erhoben. Sn der Beit der fiidbabylonifden Reiche war imsbejondere 
Sonnengott oder Mondgott je nach der fultijcen Muspraqung , Herr 
Der Herren, der Gotter Gott.” Die Symmen der babyloni{dhen Mond- 
jtadte pretjen den Mond als ,barmbergigen Vater,” der allinachtig 
iit mm Hunmel und aut Erden, dejjen Wort alle Sdhopfung ins Daz 
fein ruft, dejjen Betehl alle, Gotter und Geijter gehorden. 

Seitdem Babylon die Metropole cines geeinigten babylonijden 
Reices gemorden war, galt Marduk von Babylon (bei Nefaias Me- 
rodad) genannt) in der babylonijden Reichsfirde als ,Herr Sime 
mels und der Erde,” ,Gott der Gotter,” Herr der Herren,” als 
Weisheitsjpender der Urzeit, als Steger itber die chaotifdhen Wachte 
und al§ Gringer der neuen Beit. Die Lehre war in frajfen poly- 
thetjtifdhen Rulten verborgen, bet denen die Zauberriten zum Bann 
der finiteren Wtachte alle tiefere Neligion 3u erjticken drohten. 

Sn dtejer religisjen Welt lebte der Sebraecr Wbraham und 
entpfing prophetifde Xnjpiration. ©8 wird von thm gegolten: ha- 
ben, twas Waimonides (Moreh Mebuchim 2, 36) jagt, ,,daR nur 
jolehe Manner der prophetifden Nnjpiration terlhaftiq werden fon- 
nen, dic guborder}t Durch eigene mtenfive GeijteSarbeit den Gipfel 
Der jetweils miglicden wiffenfcaftliden Erfenntnis erflommen ha- 
ben.” Die GotteSerfenntnis, die er in Buftanden reliqtsjer Efftafe 
empfing, offenbarten ihm die MMebertveltlicfert Gottes. Sn ganz 
eiqenartigen altertiimliden Namen der Gottheit hat die legendartjde 
Ueberlieferung die abrahamijfdhe Gotteserfenntnis angedeutet. Gott 
war ihm el olAm ,Serr de8 Weltfreislaufs,” el saddai, das dite 
Septuaginta mit Bantofrator itberjest, ,,Xiherrjder,” el eljon, 
koneh, b. 6. ,,Wefiger Simmels und der Erde,” el r6'i ,,Gott des 
Erjdeinens,” ,,Gott der fich offenbart.” Gott jagt ju Wbraham: 
 ,Xceh bin el saddai, wandle vor mir und jet tamim. Was unter 
tAmim 31 derftehen ift, zeigt dem Sinne nad) die flafjijdhe Stelle 
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1, Mofes 15, G6: Abraham qlaubte (he’émin), und das jah Gott 
als Rromimigfeit, Gerechtiqfeit (sedakah) an.” 

21 dtefen betden Kenngeiden vertrauensvollen. und reinen Ver: 
haltens gegenitber Gott fani als drittes Merfmal: er war nabi, 
d. h. Verfiinder, Prophet, namlic) der neuen Beit. Ibn Hisam, 
der Biograyh Mauhanimeds, neunt als Renngeichen Neauhaimmeds und 
aller Bropheten: ammana (hebr, he’emin), sadaka und nsr. Das 
legtere hat als Mottvwort den Doppelfinn: ,,retten” und _,,jproijen.” 
Ver nsr ijt wie der nabi ,Verfiinder der Netting,” ,Verfiinder 
deS Weltenfriiblings.” Das berithmte Wort des GHabafuf (2 
, Der Geredte wird feines Glaubens leben,” enthalt alle drei Mo-. 
tive: qlauben, gerecht fein und Ieben, d. b. fo leben, als ob der 
Weltenfrihling jcdhon da ware. 

Dicfe Religion Nbrahams bedeutet eine Neufdhspfung tuer- 
halb der antifen Weltreligion, die die Wifjenden aller Volfer qe- 
meinjam Hatten, und deren Wriome wir vorher genannt haben: Yat 
die Stelle der Hoben Crfenntni$ (Gnofis$), die die Welt als Stoff- 
werdung der fchaffenden und erbaltenden Gottheit anjab, ijt dte Er- 
fabriung von dem perjontiden, iiber die Schopfiung erhabenen [eben- 
digen Gott getreten, der die Gefchicke der Welt und des Menjdjen, 
der jeinerfeits den tiefjten Sinn der Swhspfung darjtellt, Liebevoll 
durdiwaltet, und an Stelle der natiirliden Setlbringer-Crwartiung 
tritt dite Grwartung einer Welternenerung, in der cin Konigqreidh 
deS richtenden und-rettenden Gottes aufgertehtet wird. 

Mach der biblifehen Ueberlieferung wird cin Teil der reltqiojen 
Hebraergemeinde in OHunaersnotzeciten nad Wequpter verjchlagen. 
Wie der Hebraer WXbraham in Babylonien, jo wird der Sebraer 
Sofeph in Meqnpten erzogen. Yad den CErzahlungen des 3zweiten 
Buehes Mofes haben die gu Gofen tm Delta anjaffigen Hebraer, die 
aefnechtet waren, alS fie cine Gefahr fiir die Meqypter btldeten, 
ihren Wusguq ergwungen. Mach auerbiblifden, fagqenbhatten Berich- 
ten, hinter denen gefchicdtlides gale jteben mag, wurden fie als 
Unreine und Wusfagige vertrieben d. h. in der Sprache des Witer-. 
tums als jolche, dte fiir die cane tm religisjen Sinne als ver-- 
abfcherungsiwurdig galten. Es it febr wohl modglich, dak fie mit 
jener eigenartigen bee ene Stronuimg in Wequyten fympa- 
thijiert haben, die wwabhrend der 18. Dynaijtie cine Bettlang blihte, 
und dann mit furedtbarem Sak von den polytheiftifden Wnronsprie- 
jtern ausqerottet wurde. Der Hiihrer des Wusangs war Mofes, der 
in der Legende als cinfader Hirt am Horeb cine Offenbarung bes. 
Wottes der Vater hatte. Sn Wirklichfeit wird er eine hochpolitijde 
PerfHnlichfeit qewejen fein, die aus religidfen Griinden am Sofe 
mipliebig wurde, und die am Horeb mit midianitijden, d. 6. mi- 
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narfden Hibverperfonlicfeiten (Sethro, amd Yaron, feinent Brie 
der“) in Verbindimg fam. Er foll gu den Sfracliten fagen: JHVH 
hat mich au Cich qgejandt — Neh bin, der ich bin, d. bh. Was ich 
an fic) bin, joll offenbar werden, namic) tm Sinne der anaefiin- 
diqten Errettung. Ob der im Vierbuchftabennanten (Tetraqranm) 
ausgedritcte Mame nit cinem babylonifdhen Nanen Xahu yufan- 
menbhangt, ijt fiir das fachlicde VBerjtindnis des tfraelitifeen Wot- 
tesbegrijfs ohne Belang. Befanntlicd) war die Xusfprace verboten, 
aber gewif nur die Yasjpradhe tm profanen Sinne. Der Name 
wurde bet der Hodchiten fejtlihen Gelegqenheit ausgefprocen, nam- 
lich wenn dey Name Gottes auf das Bolf qelegt wurde (4. Mojes 
6, 27). Und ish Habe Grund zur WXnnahine, dah dieje fererliche 
Masfpradhe Jehovah lautcte. Die Musfprache Yahve, dic witjenfdait- 
lich iiblich geworden ijt, ijt jedenfalls ein Sindling der thcologijden 
Stidierjtibe. Daj bet dem YXussiug etwas fiir das religisje Erle- 
ben Sjracls CEntjdheidendes gefchehen jein mip (die Leqendarifhe 
Ueberfietering riibmt cs als den Diurdguq durch das Rote Weer) 
qibt auch die herrjcdende religionsgejchidtlide Schule gu. 5. Mofes 
4, 19 f. Ddatiert von diefem Creiqiis die cntficdeidende Trenming 
der ijraclitijdhen Gejchichtsreligion von der auperijraclitijdhen, dem 
Orient gemeinjamen, Yaturreligion, wenn er fact: 


/ Wenn du deine Blicfe gen Himmel! rictejt und die Somnne, den 
Wlond wnd die PBlaneten und das ganze Sternenbheer (Den Yixjtern- 
Himmiel) betrachteft, jolljt du dich nicht verleiten Lajjen, dic) vor 
ibnen niedergitiverfen umd ibnen Verehrung gu bezeugqein; dein Wott 
hat fie allen Yolfern unter dem Himmel (bet der Weltenjdictfals- 
verteifiung). 3ugetett. Cuch aber hat er genommen und aus dem 
Sten Nequptens qefubrt, daj Sor- etn Bolf fernes Ciqentinns 
rwitrdet.“ 

MF (rund Siete Erfabrung gab Wojes aut Sinat der We- 
meinde das qottlidje Gejeg: Cs ijt dir gefagt, Wench, was dir su- 
fount, ind was dein Gott von dir fordert: das Nedhte tin, Liebe 
iiben wud demiitiq fet vor detnem Gott.” 

Mnf der andern Seite verfpric&t Gott, der Sjracl auy YWdlers- 
ene getragen hat, der Gott Siraels int Sine einer bejonderen 
Crrettiung 3 jem. 

Diefe reine Sehovah-Neligion jollte die Neligton des Boltes 
fein, das fic) ,Ninder Yiracls”, nannte, aber das blich Adealjzu- 
ftand, der nur in Seiten hoher enthujiajtifeher Sparnung des. reli- 
gidjen Lebens verivirflidt wurde. Es ging wie bet allen Hoheren 
Religionen. Das Bolf hat immer die Neigung des Mitefjatls ins 
Seidentum. Neben der Sdealreligion geht eine BVolfsreligion ber, 
die ihrerfeitS wieder eine Oberftronning ind eine Unterjtronning 
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bat. Der Unterftrommg gehosrt das ganze Gebiet des W2Wherglaubens 
an, das iiberall die NranfbheitSerfcheiming der Neliqton bildet. Dte 
Oberftromunq enthalt die retnen reliqidjen Wabhrhetten, aber in 
mythijeen Bormen, die der Maturreligion entitanmnen. Dieje niythr 
fehen Sormen, die tm Niultis und in der bildlichen religisjen Sprache 
in die Eridhetming treten, bilden aber gugletch die Briicke gwijchen 
der Sdealreligion und den Wahrheitsqgedanten der groper qnojtt- 
jehen allqemeinen Weltreligion, die in den verfchiedenen Nuliurfret- 
jen deS Witertunts mer die Dialefte emer innerlich etnbheitlichen Geir 
jtesjprache darjtellt. Wid) die Sodealreligion fann der Symbolif nicht 
entbehren, die geiwifjermapen ihr Begritfsalphabet' tit Ste Zetqt 
jich in der ifraclitijdhen Sdealreligion: 

1. Sn den Kult-Symbolen des 8eltes der Berjanmilung’ 
mit feiner Orafelbetraqung mittels -der Urtm und Taummnim, die 
Dann durd die Unterweitfung (Thora) erjest wird, in der trag- 
baren Lade, im fiebenarmigen Lerudjter, den Schairbroten ujiw. Die- 
jer Symbolif entjpreechen die Gottesnamen der mojaijchen eit: 
Nahve Sebaoth, Sahve, der auf Kerubim thront. Der Tempel Sa- 
fomos, den tyrifce Minitler nach babylonifdent Mhuijter bauten. 
war das Wbbild des MNosmos, in Defjen Werberliqiten die Gottheit 
thront. “A 

Die Ph mythijden Stil der Ergablungen, die dte Reprajen- 
tanter der Seilsqejehiehte als Bringer der Nettung bezeichuen, die 
inmmer den Weltenfrithling tm Wleinen bedeutet. DesShalb erfcheinen 
die Helden als Drachenfampjer. Gejtalten wie Yojeph, WMojes, Da- 
pid werden alS Tarn3-Wdonis-Gejtalten qegetchuet, die dure Gost 
fenfabrten bindurd als Seqensbringer emporjieiqen. 

3. Xn der wifjenfdaftliden Lehre von der Weltentjtehung 
und Weltentwiching, die tmmer getragen ijt vow der eiqenartiqen 
religiojen CErfabrung der Religion Sfraels, die mit eingiqartiger 
Siderheit Gott fagt und von dem Schopfer und Erbalter auch die 
Erneuerung der Welt erwartet, die die Mlenfehbeit amd srunachjt 
das. erwablte Bolt frajt der BVerbeikung der Vater auf ein be- 
jtimmtes Biel bin Leitet. 

Die Meligionsgejdichte der nachmiofaifdhen Zeit geht feinesmeqs 
aradlinig. Der BHtlofoph Hegel hat etrmal gefagt, dak feine Pht 
fojophie anf alles pajje, mir nicht auf die Gefchichte Ajraels. Die 
erjte fanaandtfdhe Beit ijt cine Beit des religisjen Iederqanaes. 
Aber immer fehroebt itber dem Chaos der Geijt der alten Gottes. 
vorftelhing: Sfraels Gott ijt der beilige rictende Gott (defjen Ge 
qempvart die Lade reprajentiert) amd der rachende Gott. Zede Ret- 
ting von den Seinden ijt wie die Rettung ans Weqypten ein Bor= 
jpiel der formmenden Netting, die nit dent Nommmen emes bleiben-. 
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den Nonigreidhs Gottes auf Erden eintreten wird. Das wirthdge 
Ronigtumt SfraelsS hat dtefen Kdnigreids-Gedanten fermnesivegs erjt 
gefdhaffen (er ijt der Sorm nad dem gefamten alten Orient gee 
meijam), aber e8 hat ibn geftetgert, David, der Sfraels Ddeal> 
fonig war, fihlt fich jelbjt als Seilbringer und Bringer der neuen 
Beit nad dem Sieg iiber die fetndliden Macdte. Der fiblbare Y8i- 
derjpruch gwijdhen dem Ninigsideal und der jeweiligen Erjdeimung 
des wirlliden Nonigtums hebt die Soffnung nicht auf, jondern jtei- 
gert fie 3u immer neuen iiberfdivengliden Erwartungen. Die Sym- 
nendidter der juddijden RonigSgeit haben gerade aus diejent Wider- 
fprud) heraus thre hocbite Rraft entfaltet. Die Spannung givijden 
Wirflichfert und Vodeal gibt auch jolden Liedern mejjianifegen Cha- 
rafter, die gunadjt als Hofdichtungen fiir bejtinunte Wnlafje qedichtet 
waren. Die Synagoge hat wohl gewupt, warum fie dtefe Lieder 
als Yarsdrucf der mefjiantjdhen Hotfuung immer von neuem iw01- 
geftaltet und benubt bat. 

YS nach der Meidjstettung das davidifche Konigtumt den Rif 
befommen hatte, traten grofe religidje: Berfonlichfeiten auf, dite - 
nicht mitde wurden, dem Volfe gugurufen: ,Mebrt guritc,” und die 
eine Sludhgeit verfindigten und eine aus der Sludgeit fiir einen 
 keit” enworjtetgende Seilszeit. Dak dieje Propheten zugleidh qroe 
Politifer waren, berjteht fic) von jelbjt. Politte and Neligton ijt 
nirgends 3u trennen. Sm Orient ijt betdes qeradegu identifch, und 
offends im alten Sjrael. Day die Bropheten den ethifchen Ytono- 
theigimus erjt erfunden hatter (WMmos die Geredhtigfeit ind Sojea 
die Liebe Wottes) it unbhaltbare Schulmeiming. Chenfo tit die Wkin- 
fhamung durdaus anbaltbar, dite den religidfen Yndibidualismus 
erjt einer jpaten Beit 3ufdreibt. Er hat innerhalb der biblifchen 
Reliqion niemals ein Gemeindebewuptfein gegeben ohne religtojen 
Xndividbualtsniur8, und gliicflicerweife aid mtemals einen religiojen 
Xndividualtsnurs ohne Bewuftjein der Zufammengebhorigfert mit 
der Gemeinde. 

Man unk iibrigens vom religionsqejdhichtlidhen Standpuntte 
aus auf da8 tiefjte bedauern, dah dic religiofe Ueberlieferung, des 
iHraclitifhen Nordreihs ju Gunften der deS judaijehen Stidretds in 
den itberlieferten Quellen unterdriict worden ijt. Dte tm alten Te- 
jtament vorliegenden Literarijden Redaftionen der Cingelqueller 
und Gefehichtsiverte find jamtlid) unter judaifchem Gefichtspuntt qe- 
fehehen im Suterejje jerujalemifcer Neligionspolitif. Dasjelbe gilt 
bon der talimudiiden Literatur; die nordifraclitifden Ueberlieferun- 
gen, die ebenfalls cine Seilserwartung gebhabt hat, jdernt in dte 
heterodore Literatur gefliidtet gu fein. Your wenige Spuren find 
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geblicben; jo der Weffias, Sohn Solephs, der int Talnmud neben 


dem Mejias, Sohn Lavids, ftehen geblieben ijt. 

Die Bropheten, die das ,,Siracl nach dem Gerjt” auf die Hobe 
fiibren wollten, faben in der Bolfsreligion, die wie grob entarteter 
Seiligenfultus imnerhalb der chrijtliden Religion gu beurteilen wt, 
Wbfall. Die Polttif verdirbt nicht nur den Charafter, jondern arch 
Dic Neliqiont, und aller Xbfall in Sjrael hHangt mit politijden Ber, 
Haltnijfen gujamimen, Wie es jehemt, hat auch das Priejtertum ju 
gewtijen Zetten mi Dienjte der reliqidjen Entartung gejtanden. Was 
ein Ezechiel im 8. KNapitel vom Tempel gu Yerujalem beridjtet, ijt 
erjdrecfend. Der Tempel glich dDamals einfach emem hHeidntichen 
Hetliatiun mit allerlet polytheijtifehen Napellen. Yin YXordtor jtebht 
das ,Ciferbild,” daS wabhrjcheinlich identijdh war mit dem von 
Manaije in Dienjte der babylonijchen Bolitif errichteten, von Yojia 
zeitweije befeitiqten WAjtarte-Bild. Xn einer dimflen Napelle brin- 


gen 70 Meltefte Rauchopfer dar vor , Gewiirm und Bich, die an die 
g 


Wand gemalt find,” das jimd Bilder mythifdher Tere, wie jie ar 
dem Xftar-Tor von Babylon und an den Toren von Sendjchirlt ge- 
funbden wurden. Wim Mordtore fiken Vrauen und balten in der 
Sonnenwende dte Klage um Tamuz, der jabrlich ftirbt. Sm mne- 
ren Borbhof aivifehen Brandopteraltar und Tempelvorballe jtehen 


PO Manner vad Oiten gewendet und verneigen fic) anbetend vor 


der Sonne. Ser Prophet Veremia (Mapitel 44) fieht, wie die Frauen 
heionifecben Nultus tretben. Cr fehilt die Wanner, dap fie derglet- 
chen diulden. Da jpracden fie allefamt: ~Wir wollen dir nicht ge 
Horden, fondern wir wollen tun nach dem Wort, das aus runjernt 
Wtunde geht, und wollen der HSinmelsfoniqin raucdern. und ihr 
Tranfopfer opfern, wre wir und unfre Vater, unfre Montqe und 
eiiriten qetan Haber tm den Stadten Sudas und auf den Gajjer 
au Serujalem!” ©s wird alfo der Sujtand, day der Sinunelsfoni- 
qin gerdiuchert wurde, als der gewdbnliche Bultand auch der Glteren 
eit bezeichnet. 

Herder fprieht von der qottltehen Erziehung des Menfehenge- 
fehlechts, die in der Gefechiehte Sjraels ihr Glanaftiice habe. Das ent. 
jhetdende Eretqnis mm diejer Ergiehungsaqefchicte war das ECril mit 
jeiner Berftdriung der gqejamten ifraclitifhen Multur, Das Wort deg 
Hojea hat fich feit der Weafihrung der Nordjtanune nad Mifyrien 
und der’ Nudaer nach Vabylonten fiir Menfcenalter erfirllt (3, 4 f.): 
»Xange Geit jollen die Afraeliten ohne Konig und ohne Obrigfeit 
und ohne Opfer und ohne Malitein, ohne Ephod itd Teraphine 
jein. Danach werden die Sfraeliten umfebren und ihren Wott fucher 
und werden it der damn folgenden Beit voll Furcht Gottes jein 
und git fenemt Segen eilen.” Sn diefer Crilsgeit Haben die graften 


a 
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— Bropheten ihre Triumpbe gefeiert mit ihren: ,,€rmutigt, ermutigt 
mein olf, redet mit Serufalem freundlich, jagt ihr, day ihre strieqs- 
Zeit ein Ende hat, dah fie Siwiefaltiqes von der Hand des Herrn 
empfangen bat fiir alle ihre Simde.” 


Wan redet biel dDabon, day die fitdifehe Religion im Exil dure 


die perfifche Lehre des Zarathujtra beeinflust worden fei. Siir ge- 
mijje Stitefe, 3. VB. fir die Wusbildung der Engellehre gibt es die 
jlidijde Tradition felbjt zu. Wber unendlich tiefer wird untgefebrt 
der Cinflup gewejen fein, den die Yuden, die das Gewijjen der Welt 
jen jollten, im Cril auf die religidfe Untwelt ausgeitht haben. 
Ys Nyros, der Berjer, den der Prophet als den Gefalbten Wottes 
beqritkt, in jetner tiefen Neliqiojitat die Nulte der unter feine Herr- 
fehaft gqebradten Belfer wiederbhergujtellen bemiibt war, wie une 
feine feilinjchriftlicben Winalen bezeugen, bat er a derjelben Zen- 
denz auc) das merfiniirdige Volf der gefangenen Suden gtehen Laj- 
jen, ihren Tempel wieder gu bauen. CS war damals eine Beit der 
Hochiten religidjen Spanning der gangen fultiviertenr Welt. Bu 


qleicher 3eit als dies gefdabh, blibten in Griechenland die Mtyfterien. 


mit threr Sebnjucht nad Exjullung ,,juberer Ooffnungen,” wie es 
jpater Cicero nannte, und weniq fpater traten in Griecdenland die 
groRen Bbilojopbhen aut mit trem Suchen nach dent jehiwer git tin- 
Denden Vater des MMS" (Sofrates). Zur felben Beit ritftete fich in 
PRerfien der junge Zarathujtra fiir feine Berfiindigung von dem 
_»qrogen Creiqnis,” von der Vollendung des Weltlarts.” Und git 
jeiner Mahima, ,gut au denfen, gut gu reden, gut 3u handel.“ 


2ur qleichen Beit predigte im Bend{chab-Lal Buddha fete Lebre, . 


pou der er fagte: Wie das Wieer nur einen Gefehmact hat, nant 
lich den Gejemack des Salzes, fo hat meine Lehre nur einen We- 
fehinacf, nanilicy den Gefcehmact der Erlofing.” Zur gleichen Beit, 
ojne daR ener vom andern wupte, lebrte im fernjten. Often Kungtye 
(Coitfucius), die uralte Weisheit, die die Gegenwart dem YVerfall 
entrethen follte. MXber mebr als alle diefe Wanner waren Sfraels 
Bronoeten int Stande gewejen, die Menfdhew sur hochjten Erfenntnis 
wd reinerer Lebenstiihriung 3u bringen. 

Snnerhalb der judatjeben Neligqion bat fic) mm aber wabhrend 
des GErils cine cigenartiqe Entiwielung vollgogen. Das cinjt inter 
Nofia neu fodifizterte Gefes der alten mofatfden Religion, verbin- 
den mit Erechiels Vijionen und mit den Crgebnifjen der Braris 
per Verbannungszett verdicdhtet fic) gu ciner Gefebesreligion, die 
ihrer Aiftion nad Bolfsreliqgion war, aber tatfachlich Weltreliqion 
fein follte. Der Talinud hat hernach dieje Gejevesreligion gegen 
alle onerjiidiiden Cinflike jtreng abgejdlojjen. 

Xn diefer einfeitiqen Entwidhing nad) der qefeblichen Sette 
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hin Liegt cin fehwerer Mangel. Lie Hoehjten Gedanten der Brophe- 
ten waren in Gefahr, unter der gejelicen Strontmung 3u dverjchwine 
den. Die alte Heilserwartung fliicdhtet jich in die Bolfsreligion 
und wurde hier gur Erwartiung eines. meffianijdhen Rrieges aus. 
“ gejtaltet, aus dem ein neues politifees Monigtum Hervorgehen jollte, 
oder fie wurde philofophifch verflidtigt gur Erwartung einer Welt 
inifjion Der Gynagoge als des ,,Bethaujes fiir alle Volfer.” Bu 
Grunde gegangen ijt der alte prophetijde Gedante nie. Bejonders 
in heterodoren reifen ijt er immer wieder emporgetaudt als Wej- 
fiaserwartung 3ur Crlofung der Welt. 

Sedenfalls gebiihrt der Religion Sjraels im Rabhnten fee all: 
gemeinen’ NeligionSgejdichte ein erhabener lag. Religion ijt Su- 
cen nad) der Gememjdhajt mit Gott unter Ueberwwindung der dies 
fer Gemeinfdajt entgegenftehenden Wrachte des radifalen Bofen. 
(S$ gibt gwei Méeliqgtonen, die von fich behaupten, abjolute Religion 
au fein, weil fie int Stande jeien, dieje Gemeinjdhajt mit Gott, die 
Wahrheit, Frieden und Leben verbiirgt, rejtlos dargubieten: Suden-: 
tum uid Chrijtentum. Was fie jeheidet, ijt das prophetijdhe Bro- 
blem. Das Chrijtentint qglaubt an die Ertiifhing dejjen, was das — 
prophetifde. Sudentium nocd erwartet: Das Nommien des Welthei- 
ands. Wher dte Chrijten werden nie vergejfen diirfen, day thr Vieje 
fiaS aus der alten tfraeclitifcen Religion bervborgegangen ijt. Wie 
die Bropheten Sjraels, jo waren alle Mpoftel. der chrijtlicen Bot- 
{ehatt jiidifche ae Si diejent Sine ,fant das Seil von den 
Suden” (Soh. 4, 22). Baulus jieht in den dret Napiteln des No- 
merbriefs, mesh pon den Gefchicfer Sions handeln (9—11), umd im 
denen viel verborgene Sdhake Nieqen, die Sufuntt des Aiudentums 
im Sinden des Seilandes (,,Gang Vjrael foll jeliq werden,” 11, 26). 
Die Religion Ajraels felbjt aber bat im MNahimen der. Religtons- 
qefchichte ihr eiqentliches Siel Langit erretcht: fie hat das Mommen 
deS Weltheilandes vorbercitet, 


THE WILL OF GOD 
Shall It, Can It Be Done on Earth as It Is in Heaven? 
By Rey. J. H. Horstmann, CHAIRMAN COMMISSION ON 
CHRISTIANITY AND SoctaL PROBLEMS 
I. THE BIBLE PRINCIPLES 

“The fool hath said in his heart, there is no God,” says the 
Psalmist (Ps. 14: 1). No doubt there are just as many fools of 
that kind as ever, but they do not publish the fact as they have done 
at some other times during the past. Few people today openly 
and flatly deny the existence of God. They realize that this would 
not be popular. The average man instinctively believes in God. 


\ 
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Even though with the masses this may be but a vague and in- 
definite feeling, it is nevertheless an actual reality, and one that 
can’ and must be reckoned with. The average man, even outside. 
the church, is conscious of moral responsibility ; he cannot but feel 
not only that there is a God, but also that the will of God is the 
backbone of the moral universe. He realizes quite clearly that as 
an intelligent and moral being he is responsible to God and that 
a day*of reckoning will come on which he must give an account 
of his attitude toward the will of God. If the man on the street 
is thus more or less conscious of God and his will, the Christian is 
all the more under serious obligation to consider the will of God 
as binding in every particular. The subject is therefore surely 
important enough to justify a special effort to discover what the 
will of God includes and implies so that it may be better under- 
stood and obeyed. 

The Bible reveals God’s will, that is, his purpose in the world 
and with men, the real heart and mind of God. We find traces of 
this revelation in nearly every page of the Bible. The most concise 
and complete declaration of the divine will is given in the Ten 


~ Commandments. From time immemorial, however, the real and 


sweeping significance of this unique and inspired moral standard 
thas been only partly understood. Most Christians have grasped 
only the personal application of the Ten Commandments and are , 
still content with the belief that God is interested’ chiefly if not 
solely in a godly personal life. This, however, is only one side, 
one-half of its meaning. The whole fulness is still to be learned. 
A new trail, as it were, has been discovered and the most advanced 
of God’s children are seeking for new developments in their un- 
derstanding of obedience to the will of God. If the individual 
feels his responsibility toward God, does it not logically follow that 
this responsibility rests on all individuals, all mankind together, 
the whole of human society and all its affairs and relationships ? 


For thirty-five centuries the searching and far-reaching social im- 


plications of the Ten Commandments have been overlooked or 
ignored, and even now Christian people are all too slow to under- 
stand. . 
Moses AND THE WILL oF Gop 

Nothing can be plainer and more definite than the social spirit 
and purpose of the Ten Commandments. The first three are pri- 
marily personal, but only because human society consists of in- 
dividuals, and because individuals must be in the right relation- 
ship toward God before they can be in the right relationship toward 


other individuals. The fourth emphasizes one day of rest in seven 


‘because continuous toil degrades and demoralizes society. The 
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fifth safeguards the authority of the hades as the Sroiuaheon of 
society. The sixth proclaims the sanctity of human life which is 
essential to the permanency of society. The seventh protects the 
purity of the married relation, the violation of which inevitably 
corrupts and destroys society. The eighth establishes and defends 
the rights of private property, without which society could not 
maintain itself. The ninth insists on truth, without which inter- 
course between the individual members of society would be worth- 
less, and the tenth clinches all of them by declaring that right so- 
cial living is impossible where the heart is ruled by scpodty lusts 
and desires. 

The Ten Commandments may be called the Constitution of 
the new and divinely instituted government of early Israel, of 
which God himself was the head, in whom all the powers of the 


state, legislative, judicial and executive were united; they represent _ 


the will of God in regard to human conduct in general, the eternal 
and fundamental principles of his rule on earth among men. What 
we would call the By-laws of this constitution are found in the 
“Book of the Covenant,” (Ex. 21: 1; 22: 17-19, 21-27; 23: 1-13, 
20-23), the law of righteousness, which deals with personal rights 
and matters such as slavery, personal injury, property rights and 
responsibilities, the rights of strangers-and the poor; with kind- 
ness and mercy as the corollaries of justice and righteousness. 
These provisions are applied and explained in sufficient detail in 
many passages scattered through the Pentateuch as well as the 
Psalms and Proverbs and some of the prophetical books, that, as 
Prof. Vollmer has shown convincingly in his illuminating article 
“Some Hconomic Principles of the Mosaic Law,” published in the 
July number, all the fundamental social problems of today are 
covered. If little or no attention has heretofore been given to the 
social significance of the '’en Commandments, the constitution of 
early Israel, practically none at all has been given to that of the » 
by-laws. at 

It is clear of course, that these provisions, easily applicable 
to the primitive conditions of those days, are not to be literally in- 
terpreted and. applied to our complex modern economic life. But 
the purpose and the spirit of the principles laid down can and 
must be applied if our civilization is not to perish as did that of 
Israel and the other civilizations of antiquity. 

The central thought +of all these provisions is that God is 
the absolute Sovereign of his people, even to the extent that he is 
the owner of the soil, the Lord of their land, their means of sub- 
sistence, their entire life; they are therefore in duty bound to put 
their absolute trust in him, never doubting his word or power, and 
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_ always obeying him and thus always receiving his unbounded bless- 
ings. As the chosen people they have possession of the land through 
his grace only. If Israel lives, works and prospers as a nation, it 
is indebted to God’s unmerited lovingkindness. All their social, 
economic and political relations were to be built upon their divine 
calling and shaped according to God’s sovereign. will. 

The people were never to lose sight of the fact that they were 
brothers and sisters of the theocratic daicdon! Only through loy- 
alty to God were they free and could they ever hope to remain free 
aah independent of all other masters. The jubilee year especially 

“was evidently closely connected with the high calling of the Jew- 
ish people. It was a part of the divine plan looking forward to 
the salvation of mankind. Its deepest meaning is to be found in 
the restoring of all that which in the course of time was perverted 
by man’s sin, in the establishing of the true liberty of the children 
of God, and in the delivering of the creation from the bondage of 
corruption to which it was subjected on account of man’s depravity 
(Rom. 8: 19). In the year of jubilee a great future era of 
-Jehovah’s favor is foreshadowed, that period, which according to 
Isaiah 61: 1-3, shall be ushered in to all those who labor and are 
heavy laden, . him who was anointed by the spirit of the. Lord 
Jehovah. . 

“The fact that the people were to live on what the fields had 
produced in the sixth year and whatever grew spontaneously, neces- 
sarily developed the habit of living within very limited means. 


- Nothing was expected of them but faith in Jehovah and confidence | 


in his power, which was not to be shaken by any doubtful reflec- 
tions. ‘Man shall not live by bread alone but by every word that 
proceedeth out of the mouth of God.’ ” 

It is surely most remarkable that such laws should be given 
to Israel as the will of God for their whole social, economic and 
political life. The permanent significance of the principles under- 
‘lying all these provisions has been almost entirely overlooked, re- 
gardless of the very apparent and far-reaching benefit which their 
working out would necessarily carry with it for the people. It is 
easily understood that the most pressing social problems would tend 
to right themselves almost automatically through the enforcement 
of such provisions. Under them there could be no exploitation of 
the land, and no land monopoly; poverty could not become a per- 
manent institution and there. would be fostered throughout the 


people almost involuntarily a strong consciousness of freedom and | 


justice, of brotherly love and fellowship, a sense of solidarity and 
a spirit of fraternal communism and cooperation which would be 
of inestimable value in securing the welfare, happiness, content- 
ment, and prosperity of all the people. 
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It is a Striking side-light on the history of Israel, that the 
chronicler tells us (2 Chron. 36: 14-16, 20, 21, as compared 
-with Jer. 11: 8) that the destruction which finally put an end 
to Israel’s independence was visited upon them “to fulfill the 
word of Jehovah by the mouth of Jeremiah, until the land had 
enjoyed its sabbaths, for as long as it lay desolate it kept sabbath, 
to fulfill three score and ten years.” Because the greed and 
cruelty. and disobedience of the Jewish people toward the will 
of God kept them from enforcing the provisions laid down in the 
Mosaic law and intended only for their national and economic 
welfare, they suffered the terrible’ punishment which came upon 
them through the loss of their country, their independence, and 
in their bondage to foreign oppressors. It is a lesson which is of 
greatest significance to the so-called Christian nations of today. 


THE PROPHETS AND THE WILL oF Gop 


The fundamental idea that the will of God concerns itself with 
the whole life of Israel was carried out and applied by practically 
all the prophets. Every one of that long and noble line was more 
or less of a passionate agitator for moral righteousness; they were 
more interested in social and political righteousness than in private 
religion or. morality, and their sympathy was wholly and passion- 
ately with the poor and the oppressed. 

Just a few of the outstanding examples will show how the 
chief aim of the prophets at every national crisis was obedience 
to the will of God, as applied to the whole life and policy of the 
nation. 

Samuel was what we would call a reformer, a prophet and 
also a judge, at the head of the nation, thus combining civil and 
religious authority in one person. During his vigorous adminis- 
tration the land enjoyed freedom from foreign domination. When 
later the people demanded a king, they rejected not Samuel’s au- 
thority, but the will of God and had to suffer the consequences. 

Elijah declared the will of God to Ahab and to the whole 
people in a most emphatic manner (1 Kings 18: 1-40; 21: 1-29), 
and those who disobeyed came to realize their mistake. 

Amos, as chapter six shows, made known the will of God 
concerning the wickedness and corruption of his time in a manner 
which could not be misunderstood and Israel did not need to wait 
long for the fulfilment of the doom he promised. . 

Isaiah proclaimed the will of God in regard to Judah’s in- 
ternational relations, and the decline of the nation was a direct 
result of. the disobedience of his counsel (8: 12-14; 2 Kings 16: 
7, 8 and 10). 


Jeremiah exhorted the people, in the eleventh hour, to hearkem 
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to the words of the covenant entered into at Sinai and showed how 
God had visited them with all the evils threatened there for dis- 
obedience (11: 1-8, as compared with 2 Chron. 36, as already 
mentioned ). 

In John the Baptist the spirit of the prophets again appeared. 
He demanded’ obedience to the will of God in very definite and 
practical suggestions to the tax gatherers and the soldiers, the all 
too visible government of those days, because he felt that these 
and other social wrongs would be in opposition to the coming of 
the Kingdorh of God. 


JESUS. AND THE WILL oF Gop 


And Jesus continued what John had begun. His aim was a 
society’ in which the will of God should be the supreme law, and 
the Kingdom of God, the royal rule of God in all human affairs 
and relationships, Was the heart and center of his teaching. — In- 
stead of a society resting on coercion, exploitation and inequality, 
he desired to found one resting on love, service and equality. His 
healing power was for social help and the relief of human suffering 
as much as for evidence of his divine mission. By birth and by 
training, by. moral insight and conviction, by his sympathy for 
those who were down, and by his success in winning them to his 
side, he was a man of the common people, and he never deserted 
their cause. “His idea of society involved the abolition of rank 
and titles, the only titles to greatness which he recognized was 
distinguished service at cost to self.” If he dedicated his life to 
the fulfilment of the law and the prophets (Matt. 5: 17), his work 
of redemption, accomplished by his death and sealed by his resur- 
rection, must include their message of righteousness and justice, 
‘as an essential element in establishing the Kingdom of God. For 
this reason he taught his disciples to pray for the coming of the 
Kingdom, which to him evidently consisted in doing the will of 
God on earth as it was done in heaven, until finally the kingdom 
of the world could become, as John puts it, “the Kingdom of our 
Lord and his Christ: and he shall reign for ever and ever” (Rey. 

15). 

Such are, as the writer sees them, the Bible principles for do- 
ing the will of God on earth as it is done in heaven. God is the 
sovereign ruler of the nations and his will is the supreme law for 


mankind. There can be no doubt what his will requires, nor is 


there any doubt that his will can be done on earth as it is done in 
heaven if man really wants to do it. “There are still Christians, 
it is true, who think that it is their part to pray in one breath, 
‘Thy Kingdom come, thy will be done on earth as it is in heaven’ 
and, after a decent interval, » fo profess the faith (or lack of it) 
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that neither the Kingdom nor anything like it is ever coming on 
earth and that it is quite impossible that the will of God should 
ever be done on earth as it is done in heaven.” But can we imagine 
that Jesus himself would pray for something that could not pos- 
sibly be done, and to teach his disciples to do the same thing? 


Tate CHURCH AND THE WILL oF GoD 


To the writer’s mind, the contemplative, pietistic, personal 
application of Christian principles fostered by the peculiar political 


conditions under which the Protestant Reformation was obliged 


to work itself out in Germany, has, in spite of many excellent 


“spiritual results, greatly obscured the application of the life and 


power of the Goat vel to the whole of hurnan life in those churches 
which acepted a more or less modified Lutheranism. The Re- 


formed conception of a more energetic, determined application of .. 


Gospel ideals and principles to political and social conditions, 
worked out as it was in the freer political atmosphere of Switzer- 
land, Holland, England and Scotland, is a necessary complement 
to the Lutheran interpretation which came to control German 
Protestantism. The Evangelical position, which seeks to do jus- 
tice to both viewpoints, dare-not minimize one by over-emphasizing 
the other. There is no escape from the ideal of a Christian social 
order as set up in the New Testament. “Whether or not the Chris- 


tian believer must look beyond time to see the perfected city of 


God, at least he is eee to the attempt within time to make 
earthly life approximately as nearly as can be to the principles 
established by Jesus, the Author and Finisher of our faith and, 
the Founder and Head of his Church. It is one thing to believe 
that beyond the range of time there is an eternal Kingdom in which 
nothing shall be left incomplete and no dreams shall be unfulfiled ; 
it is quite another thing to believe, on the strength of this hope, 
that it is no use working for the approximation to that Kingdom 
so far as earthly conditions permit. The two beliefs by no means 
necessarily go together.” | 

In view of the above we may be very sure that in our day the 


will of God cannot pertain only to church or religious matters, or 


to the heavenly life. Jesus was interested in the whole of human 
life, and if his Church and his people are to be true to his spirit 
they cannot ignore any human need. It cannot, for example, be 
the will of God that property should, by common consent, take 


precedence over human life and welfare; that the masses of the 
people should work for and be oppressed and exploited by the few 


who, have secured control of the country’s natural resources and 
transportation systems; that one marriage in every ten should end 


in the’ divorce court, or that the Lord’s day should be made a day 
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of morlelly pleasure and excitement for the sake of pecuniary profit, 
while the masses are robbed of the opportunity for real rest, divine 
worship and spiritual and physical recreation; that millions of chil- 
dren should know only hard daily drudgery ees of happy help- 
ful play and occupation; that workingmen should be compelled to 
labor week in, week out, year after year, without a day of rest; 
that women should be forced to work long hours amid unsanitary 
_ and demoralizing surroundings for a wage that will barely keep 
body and soul together; that the white man should deny the black 
man and the yellow man equal educational and industrial oppor- 
tunities, and that millions of human beings should die every year 
from preventable diseases and accidents. And if these things and 
many others that keep the Kingdom of God from coming into our 
community life, are not in accord with the will of God, the Church 
of Jesus Christ is not only wholly justified in marshalling her 
forces against them, but is in duty bound to fight them to a finish, 
mindful of the fact that the Son of God was s manifested that he 
might destroy the works of the devil. 

Considering all this there can also be no doubt that the Church 
must take a definite stand against war, because all war, as we know 
it today, is sinful, inhuman, unjustifiable and utterly useless as a 
means-of settling international disputes. It is, therefore, a Chris- 
tian duty to expose war in all its satanic hideousness, to render it 
so difficult to make war that no civilized people will dare to under- 

take it again, and to provide Christian ways and means of settling 

disputes between nations. If the World War has demonstrated any- 
thing, it has shown that Christianity and war,are radically and 
irreconcilably opposed. If the will of God is to be done on earth 
as it is done in heaven, mankind must learn that it is not God’s 
will that nation shall lift sword against nation and that they shall | 
‘not Jearn war anymore. 

The only reason why no really serious attempts are being 
made by Christians and the Church to do the will of God on earth 
as it is being done in heaven is to be found in human selfishness 
and greed, which have always led and will always lead to all kinds 
of oppression, corruption and brutality on the one hand, and to 
the needless and endless misery, poverty and suffering on the other. 
While the Bible has no “program” as we speak of a political plat- 
form or,map out a campaign of propaganda, it is shot through with 
the spirit and principle of love and, righteousness and justice, and 
thig spirit, whether appled by Christians as individuals in all their 
affairs and relationships, or collectively in commerce, industry, and 
politics, will always at least try to find a way to realize God’s will 


on earth as it is realized in heaven. ; 
her ’ ; (T’'o be continued) 
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HEALING WITHOUT MEDICINE 


Is It Possible, Commendable, Scriptural ? 
f F 
Rey. Askan Sturuer, M.A., D.D., Haminton, OHI0 


Medicine and surgery, the two main branches of the healing ~ 
art, have advanced to such a high stage of knowledge and efficiency 
in our day as to cause admiration and astonishment. It must: fill 
us with wonder and amazement, for instance, when we hear of a 
case where the heart was removed and replaced and the patient has 
received back his life, as it were, at the hands of a skilful surgeon- 
physician. The writer himself would incur the stigma of ingrati- 
“tude, should he ever forget the medical treatments and surgical 
operations which frequently restored his health and strength. There _ 
are, however, other methods of healing, methods to preserve health 
and cure disease without the aid of drugs or instruments. Whether 
there is any merit and value attached to them, in their preventive 
as well as curative aspects, and what should be the Christian’s at- 
titude. towards these movements, this we purpose to determine in 
our treatise, ; 

The limitation of space makes it impossible always to give 
credit where credit is due. But we want to say here in a general 

way that beside the Bible, for information and suggestions we con- 
sulted and used principally the following literary sources: CO. H. 
Brown, “Faith and Health”; G. G. Atkins, “Modern Religious 
Cults and Movements”; J. V. Coobs, Religious Delusions”; Ph. 
Vollmer, “New Testament Sociology”; A. J. Gordon, “The Min- 
istry of Healing” ; A. B. Simpson, “The Gospel of Healing”; N. N. 
Riddell, “Vital Christianity; Th. J. Hudson, “The Law of Psychic 
Phenomena”; Th. J. Hudson, “The Law of Mental Medicine” ; 


F. W. Peabody, “The Religio-Medical Masquerade; Pastor Blum- ~ 


hardt, Selections from his life and ministry ; E. Coué, “Self Mas- — 
tery through Conscious Auto-suggestion.” We have drawn freely 
upon these works and disclaim originality. Naturally the lectures 
of our late teacher, that prince of psychologists, W. M. Wundt of 
Leipzig University, are also largely responsible for our position. 
Only the more important theories of healing without medicine 
can be considered in this essay, details and illustrations must be 
reduced to a minimum, and for this reason we beg of the reader 
not to look for exhaustiveness. Yet we hope that the discussion 
will yield a fair understanding of the subject in the light of scien- 
tific research and divine revelation, and stimulate interest in fur- — 
ther study of the subject matter. 
d. 


Apart from medical and surgical treatments, there are, ‘or haye | 


§ 
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been, in vogue numerous systems of healing, such as: Mesmerism, 


Weltmerism, Hypnotism, Spiritism, Faith Cures at Lourdes, Relic 
Cures, King’s Touch, Fetichism, Charms, Incantations, Christian 
Science, Maicical Therapeutics, Animal Magnetism, Suggestion, Au- 
“tosuggestion. All of these methods are to a Lee or lesser degree 
based upon mental laws, or psychotherapy. The power of the mind 
has been recognized all through the ages although a correct working 
basis for it was found only in the last half century. The old Latin 
adage “Mens sana in corpore sano” is generally understood as 
meaning to say that a healthy body is conducive to the acquisition 
of a sound mind. We shall not dispute this interpretation, but 
believe that with more probability the aphorism signifies the influ- 
ence of the mind upon the body: A sane soul and spirit will pro- 
duce a strong and well physique. 

Some years ago Professor Anderson of Yale University demon- 
strated in a scientific-experimental way the power of the mind, the 
influence of thought upon bodily conditions. On a perfectly bal- 
anced disk in his laboratory he had a young mathematician sus- 
pended whom he asked to solve a difficult mathematical problem. 
As soon as the young man began to think the well-balanced disk 
tipped over on the side where the head was, because the blood was 
caused to flow more freely to the brain whereby the weight on that 
side of the scale was increased. Then the man was told to think 
of running, and being an enthusiastic football player he thought 
of his favorite sport. The blood now flowed in increased amount 
into the feet and legs, and the disk tipped over to that side. When 
the man repeated the multiplication table of fives the disk did not 
move quite as much as when he was repeating the harder table of 
nines. Without any physical movement the center of gravity in 
the man’s body shifted: as much as four inches by the mere change 


‘of thought, the power of the mind. 


What wonderful things the mind can do! It not only solves 
the laws of gravitation, marshals worlds into order, clears up the 
sun’s spots, mounts upon wings, cuts its way through tthe Starry 
zodiac, gives us glimpses of the world beyond, reproduces the events 
of a lifetime in a moment; but it also can create happiness or pro- 
duce sorrow, heal or make sick, kill or cure. For a fuller under- 
standing of the activities of the mind with regard to sickness and 
health it will be necessary to state some of the latest findings of 
psychic science. 

The first’ discovery that we want to mention refers to the 
duality of mind. It is true that many ancient Greek philosophers, 
as for instance Plato, who held that man consists of soul, soul-body 
and earth-body, as well as the Bible and the early Christian Fa- 
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‘thers, who teach that man is made up of body, soul and spirit, have - 


recognized the dual character of man’s mental and spiritual organ- 

‘ization. But only in recent years the nature of the two elements 
which constitute the dual mind has been more clearly defined. The 
two components of the mind, or the two minds, as we better term 
them, are absolutely distinct from each other, possessing separate 
powers and being capable, under certain conditions, of independent 
action. They have been designated the one as the conscious, the 
other as the subconscious, or the objective and the subjective mind, 
or the outward and the inner man, or the supraliminal and the 
subliminal state of consciousness. 

The objective or conscious mind takes notice of the objects 
around us, accepts and rejects, calculates, classifies, reasons. Its 
means of observation are the five physical senses. The subjective 
or subconscious mind, instead of taking notice of its surroundings 
by means of the senses, perceives by intuition. It is the seat of 
the emotions. I has perfect memory and never forgets anything. 


It has the power of telepathy. While it will reason deductively 


from a given principle down to all legitimate inferences with a 
marvelous cogency, it cannot reason inductively. 

“The real distinctive difference between the two minds seems 
to consist in the fact that. the objective mind is merely the function 
of the physical brain, while the subjective mind is a distinct entity, 
possessing independent powers and functions, having a mental or- 
ganization of its own, and being capable of sustaining an existence 
independently of the body. In other words, it is the soul.” 


The second fact to be mentioned here is the discovery made © 


by modern science that the objective or conscious mind in its nor- 
mal condition can not, against reason, positive knowledge or evi- 


dence of the sense be controlled by the suggestions of another, while” 


the subjective or unconscious mind is constantly and unqualifiedly 
amenable to the power of suggestion. Every statement, though it 
be eyer so absurd, incongruous or contrary to the objective experi- 


ence ‘of the individual, will be accepted without hesitation ot doubt 


by the subjective mind. 


A third principle of the utmost importance is the phenomenon 
of auto- suggestion. As the two minds are in their powers and func- 
tions absolutely independent of each other, the subjective or sub- 
conscious mind must be as liable to be influenced by the suggestions 
of an individual’s own objective mind as by the suggestions of an- 
other man’s conscious mind. 

In addition to these facts a fourth finding of science pertaining 


to mental healing or psycho-therapeutics needs to be mentioned. It. 


has been discovered that the subjective or subconscious mind abso- 
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lutely controls the functions, conditions and sensations of the body. 
For all who are familiar with the simplest phenomena of hypnotism 
this is self-evident. Perfect anasthesia can be produced by mere 
suggestion. Hundreds of persons in the hypnotic state have under- 
‘gone the most severe operations without pain. With particularly 
sensitive subjects the phenomena can be produced even in the wak- 
ing condition. mY 

The objective faculties are like guards, watching and deciding 
what shall enter man’s mind. ‘They exercise their power best when 
the body is in perfect health and in its normal condition, while the 
subjective mind domimates and is most active in sickness and in- 
sanity, in natural and artificial sleep (hypnotism), and in medium- 
‘ship: To influence the whole man is to suggest to the subconscious 
mind, which can be done only with the consent or the elusion of 
the guard, the conscious mind, by auto-suggestion or suggestion. 
Any Ee that it is possible to make to the Se ai mind 
will be acted upon. 

The foregoing laws cover the whole domain of mental healing 
or psychotherapy and explain the cures that have been performed 
by the various schools and systems of psycho-therapeutics, despite 
their widely differing theories and philosophies. Many indeed are 
their failures, but each of the systems mentioned can show unmis- 
takable evidences of effective healing without medicine. 

“Mind Cure is simply the acquiring of control over the im- 
pulses, emotions and habits which demoralize. It substitutes other 
habits if necessary. The person gains mental poise and leans 
toward optimism. The mind liberates the nervous mechanism and 
the vital fluids of the body, so that all the functions, both physical 
and mental, are performed normally.” 

The essential prerequisite to the successful exercise of psychic 
power is faith. This is the underlying principle which is common 


to all systems of mental healing, and when we consider the erro-. 


neous, preposterous, and irrational teachings of some of them, as for 
instance the Lourdes movement and Christian Science, and yet 
hear of their marvellous and well attested cures, we are reminded 
of the words of ‘Theophrastus von Hohenheim: “Whether the object 
of your faith be real or false, you will nevertheless obtain the same 
results.” 

The faith required for therapeutic purposes is a purely sub- 
jective faith and is attainable upon the cessation of active oppo- 
sition on the part of the objective mind. It is different from bib- 
lical faith and may be defined as the assent of the soul, or sub- 
jective mind, to the truth of what is declared to be true. It is 
that emotion of the human soul which consists in the unhesitating 


356 r Healing Without Medicine 


acceptance and belief in the absolute verity of a suggestion. The 
best results are, of course, produced when the conscious and the 
subconscious mind work in harmony, i. e., when there is concurrent 
faith of both minds. 

As a proper suggestion cures, so an adverse suggestion induces 
disease, whether it comes from without or within. Some people are 
always talking about their ailments and studying symptoms. An 
old Jady used to say: “I always feel bad when I feel well, because I 
know [ will feel had the next day.” The quack doctor fills the town 
with his literature describing the symptoms of some disease, and 
the minds of the readers dwell upon these symptoms. They ima-. 
gine symptoms like those described, and in a short time-they have 
them. Sickly thoughts will express themselves through a sickly 
body. Thoughts of fear have been known to kill a man as speedily 
as a bullet, and they are continually killing thousands of people 
just as surely though less rapidly. The people who live in fear of 
disease are the ones who get it. Anxiety and worry quickly de- 
moralizes the whole body and lays it open to the entrance of disease, 
while impure thoughts, even if not physically indulged, will soon 
shatter the nervous system. Out of a defiled mind proceeds a de- 
filed life and a corrupt body. 


Mind is “the fount of action, life, manifestation; make the 
fountain pure, and all will be pure.” 

There may be two conflicting or opposing suggestions seeking 
‘to influence the subjective mind at the same time. Especially do 
auto-suggestions arising from habits of thought, or settled prin- 
ciples, or convictions, or prejudices, often prevail against extraneous 
suggestions. In such cases the stronger force necessarily predom- 
inates, 

While theoretically all the diseases of mortal man are curable 
by mental processes, the range of psycho-therapeutics is practically 
limited to nervous and functional disorders. Suggestion will not 
set a broken bone nor adjust a dislocated joint. However, in all 
cases where medicine or surgery are indicated, mental therapeutics 
may assist in the healing process, and vice versa, material remedies 
or operations may be potent agents of suggestion to the mind. 

In all the above-mentioned systems of healing without medi- 
cine the processes and conditions are essentially the same, no mat- 
ter what the theory and method of operation may be. The first 
condition is the perfect passivity and receptivity of the patient. 
That is always insisted upon. ‘The rest is accomplished by sugges-— 
tion or auto-suggestion, either oral or mental, with the ‘patient 
sometimes partially or totally hypnotized, sometimes asleep (the 
equivalent for the hypnotic state), and sometimes awake. 
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Since all these systems, regardless of their methods and inde- 
pendently of superstitions, errors, inconsistencies and absurdities 
in their doctrines, aré governed by the same laws and are able to 
record genuine cures, we have treated them summarily. To dis- 
cuss them individually would require a volume and result in’ no 
other appraisal of their merits. or like reasons we have refrained 
from giving the history and mentioning by name the exponents of 
the-art of mental healing. 

We have shown that disease and health are rooted in thought; 
that the body is the servant of the mind; that it obeys the com- 
mands of the soul; whether they be deliberately chosen or auto- 
matically expressed. We have seen that at the bidding of adverse 
suggestions the body sinks rapidly into disease and decay, while at 
the command of glad and beautiful and salutary thoughts it be- 
comes clothed with strength and beauty and health. We have 
pointed out the tremendous power of mind over matter and close 
this chapter with the words of the poet: 

“Mind is the Master Power that moulds and makes, 
And Man is Mind, and evermore he takes 
The seal of Thought and, shaping what he wills, ~ 
Brings forth a thousand joys, a thousand ills: 
He thinks in secret, and it comes to pass: 
Environment is but his looking-glass.” 

(To be concluded) 


POST-GRADUATE COURSES FOR OUR 
MINISTERS 


By AtFrep 'G. DIETZE 

The following recommendation was referred to the pastoral 
conferences of the Atlantic District by the 1923 district confer- 
ence: “The Atlantic District recommends that some plan be worked 
out whereby graduates of Eden Theological Seminary may be given 
the opportunity of being guided by the faculty of the Theological 
Seminary in an informal course of study, this privilege to be had 
at a nominal cost.” (Miscellaneous Resolutions No. 17, page 36 
of the Minutes of the-39th Annual Conference of the Atlantic Dis- 
trict.) This recommendation was persented in the form of a reso- 
lution by the conference committee on educational institutions, and 
occasioned considerable interest and approbation of its matter on 
the part of the ministerium. ‘The Reverend Vice-President A. H. 
Becker also attested to the need and desirability of such a. plan. 
He remarked that some of the denominations required their candi- 
dates for ordination, especially if they did not have the advantage 
of a full college and seminary training, to pursue an approved 
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course of home study during the first year or two of their ministry 
and give evidence of having done this before a responsible com- 
mittee of the ministerium. After further comment from various 
members of the conference, the matter was referred to the pastoral 
conferences. 

When this was brought up in the session of the Baltimore 
Pastoral Conference, convening in the fall of last year, it started 
an interesting discussion. Those present seemed agreed that a 
plan whereby our pastors, especially the younger men, could receive 
the expert advice of the theological faculty in the pursuance of 
their studies after graduation and especially to help him with the 
problems met in the field of labor would be a good thing. It was 
believed that such a course would immediately find a number who 
would be eager to take advantage of it. Some remarked that they 
would gratefully have welcomed an opportunity of this nature in 
the early years of their ministry and would endorse a plan giving 
this opportunity to our pastors in the event that it should ever be 
undertaken. ‘The delegation then expressed the desire that a pa- 
per be read at the conference to bring up a discussion of this idea. 

Realizing the difficulty of religious work in the present age, 
Marcus Dods said in one of his later letters, “I do not envy those 
who have to fight the battles of Christianity in the twentieth cen- 
tury. Yes perhaps I do, but it will be a stiff fight.” It is an ad- 
mitted fact that with the progress of civilization, both national and 
‘personal, life is becoming more and more complex. The minister 
of the present day is confronted with ever increasingly complex 
and difficult problems. The Great War has affected religious life 


as well as the rest of the social life, and much of the thought life’ 


since the War is chaotic in the extreme. That demands a sane 
view of things and extreme care that one be not carried along in the 
whirl of some stream that leads to chaos. Social science has 
brought about a change of emphasis in religion from the salvation 
of the soul to the salvation of man. (This, of course, is the same 
thing approached from a different angle.) And so the minister 


realizes that keener and more alert minds are required to cope with 
“present situations. Submerged in a great round of routine duties, 


meetings, parish calls, community work, personal advise and what 
not, he is nevertheless compelled to keep pace with the times. and 
with the ever growing knowledge of the things and conditions 
that concern his work as a minister of God to man. He soon be- 
gins to feel that the work in the seminary has been but an intro- 
duction to the knowledge and practice he needs to cope successfully 
with situations that he meets on every hand. Its chief function, 
after all, has been training in study and thinking. The real study 


! 
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and thinking comes when the young pastor is in active service in 
some parish, and well for him, if the preliminary training has been 
thorough. But no matter how good the preliminary training has 
been and how assiduously the student has applied himself to its 
attainment, there comes a time, and that right soon, when he 
hardly knows which way to turn for guidance in his work. He 
turns to the vast literature on theology and social science, and his 
' head begins to swim before the sheer magnitude of it. From that 
maze of books and pamphlets and periodicals, how is: he to select 
the things that are helpful, and still have time left for his parish 
duties, which are insistent? He has not time to brouse around un- 
til he finds the thing he needs; and even had he the time to ex- 
amine a great number of works before he finds the information 
he is looking for, his finances would not permit such experimental 
reading. As to the public lbrary, he is not usually near enough 
to one that he could make use of it'as a source of help. Thus the 
yastness of the literature that might be had is of no direct or real 
value to him, for both leisure and the where-with-all are lacking 
for winnowing the chaff from the wheat. How grateful he would 
be now for some good solid advice from one of his old professors 
in Eden! How it would help him in his work, if the books that 
are most to the point were suggested to him, or if he had the out- 
line of some course of study that he could follow in order to ac- 
quaint himself more fully with the implications of the phase of 
work which interests him at the time! It would make his reading 
and study so much more profitable, for he would be reading to the 
point; and he would have time thus saved for more intensive work. 


_ The possibility of enrolling in the theological seminary for a 
course of guidance in practical church work with the privilege of ; 
corresponding with the department about his special problems : i 
would accomplish this for him; it would direct him to the best ; 
books and would allow a department of experts to diagnose his 
local situation for him and aid him measurably in the solution, of 

» his problems. For often men who are not directly on the scene 
of activity and in intimate relation to its peculiarities are better 
able to arrive.at a clear perspective because they can judge more ob- i: 
jectively. The worker on the field, on the other hand, may have “i 
his judgment clouded by the very fact of his intimate personal in- y 
terest in the situation. He stands so close to the object of his ef- na 
forts that he easily overlooks some of the wider implications of his 
specific problem, or the farther removed contributing factors to 
his difficulty. It is a case of not seeing the forest because of the 
many irees. We therefore have a natural division of labor here be- 
tween the scientist and the practical worker. The latter is right 
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in the toil and interested in bringing about conditions and has not 
much time. for diagnosis and experimentation. The former, how- 
ever, is chiefly engaged in just that work of diagnosis and experi- 
mentation, and from his detached position has a more objective 
view of the situation. Thus such a plan might not only be found 
to be useful to the young pastor, but also to the department giving 
the instruction, for it would keep it in touch with the actual situa- 
tion in the field and make unnecessary the numerous hypothetical 
cases that professors pawn off as illustrations. The actual scene, 
where the real battles of Christianity are fought, would thus be 
a broad and. far reaching laboratory for those who make the: re- 
searches and instire that the real vital points be emphasized in the 
instruction of the seminary itself and the elimination of wasted 
energy in the direction of problems that are not vital under modern 
conditions’ because they do not exist in the hfe of the people. 
Then there is the matter of the minister’s private study. Not 
only have situations become more complex with the forward march 
of civilization and as a result of recent world upheavals, but the 
mental make-up of our audiences is rapidly changing, this being 
without. doubt fundamental in the entire situation. People are 
no longer willing to accept ready-made doctrines in any department 
of life, and this holds especially true with regard to a ready-made 
theology. They want to know why’s and wherefore’s. Many of 
them are reading modern journals of religion and books on theo- 
logical questions. Every once in a while one is surprised by some 
statement made in the Men’s Bible Class and even in the cate- 
chetical classes that shows that the modern trend is having its in- 
fluence, even in places where you would least expect it. Everybody 
is questioning old concepts. This is an age of reconsideration, of 
rejection, of recasting, and of reconstruction. The question for 
the thinking classes is no longer, “Why should we reject this or that 
doctrine?” but, “Why should we accept it at all?” “You make 
the affirmative,” they say, “and the burden of proof lies with you.” 
All this means that the minister must more than ever know what 
he is about. ‘Fhis change in the thought-life of our people is not 
something to be condemned. , It is, much more, a healthy sign, 
for, it shows that people have interest in the one thing needful and 
are thinking about it. But there is the danger that for lack of 
knowledge of sufficient facts, or because of having read the wrong 
books without direction, many will reject what is good and recast 
into forms that are demonstrably not good. In view of this it 
must be obvious that the minister who has the real welfare of his 
people at heart must study more than ever. He must know the 
trend of modern thought. If he wishes to maintain a doctrine, he 
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must assume the burden of proof. He must be able to state the 
why’s and wherefore’s of his faith in the language of today and 
not in the parlance of past theology. He must be able to steer a 
clear course on the waves of the controversy between Modernism 
and Fundamentalism, so-called. All of this is especially difficult 
for the young laborer, and it would be of inestimable value to him, 
if he could have the guidance of the old Seminary in selecting 
the books that will give him the clearest vision and that will give 
him an ever deeper understanding of the mind of Him whom he 
serves. Reading courses in contemporary philosophy and theology 
would fit in just right here. They would keep him in touch with 
the best, help him to avoid the works that do nothing but rehash; 
-and the comments and criticisms of the instructor would help him 
to evaluate what he reads. The active pastor has only time for 
the best, no time for the superficial, trashy literature of which there 
is much in the market. 


In view of what has been said above regarding the complexity 
of the modern situation, it would seem all the more desirable to 
have such a course because many of those who leave Eden have 
not had a full. college training, and the work in the theological 
seminary must needs have been handicapped by this. For them 
some kind of supervised reading as a supplementation and con- 
tinuation of the seminary work would be extremely helpful. And 
for such as are certificate graduates it might even be advisable to 
make it a requirement for a certain period before they are ordained. 
This would insure continued interest in theological study and 
would make for higher standards in the ministry. And God knows, 
the standard for the ministry in all respects cannot be too high. 


The objection might be raised that the seminary should have 
given the student all the direction he needs to make him capable of 
assuming the duties of the ministry, and for whatever else he needs 
of a particular nature he has recourse to homiletical periodicals, a 
great number of which are on the market. To be sure, the seminary 
did give instruction in the disciplines needful to the pastor, but in 
three years it could have given him only the essential outline of 
‘the course that theological thought has taken through the centuries, 
and after graduation the student must himself become acquainted 
with particular movements and problems. As to the magazines 
referred to above, they are not what they are represented to be. 
Some of the material contained in them is useful, but much of 
it is of a cheap and superficial nature. From the seminary we 
could expect material of a higher grade. 


The question presents itself here, “Can a correspondence 
course, as suggested by the resolution referred to, give really ef- 
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ficient direction to the student?” Sufficient proof that work of 
a certain nature can be carried on successfwly and efficiently by 
correspondence is the fact that many of the most representative uni- 
versities of the country have a correspondence department. Among 
these are the schools of the highest caliber, such as the University 
of Chicago, Columbia University and the University of Wisconsin 
and others. From the catalogue of the University of Chicago we 
take the following, “Experience has shown that many subjects can 
be taught successfully by corespondence. Direction and correction 
can often be given as effectively in writing as by word of mouth. 
Obviously self-reliance, initiative, perseverance, accuracy, and kin- 
dred qualities are peculiarly encouraged and developed by this 
method of instruction.” Its purpose in carrying on a correspon- 
dence department it declares to be “to give the privilege of taking 
a large number of the same courses as are given in regular resi- 
dence to such whose regular residence has been interrupted, and to 
extend as fast and as far as possible the means and privileges of 
academic training.” That school gives many courses in theology, 
including comparative religion, Old Testament literature and in- 
terpretation, New Testament and early Christian literature, sys- 
tematic theology, practical theology, church history, and religious 
education, The purpose of the Home Study Department of Co- 
lumbia University is similar. Its catalogue says, “In developing 
this new department, Columbiafeels that she can reach and assist 
that far greater number of mature persons as well as younger men 
and women who are unable to attend resident classes. To this 
large group the University offers its facilities for expanding their 
education and training under circumstances which permit them 
to carry on their regular work at the same time.” A high grade 
university like that of Chicago or Columbia would not initiate a 
department of home study, if it did not think that such work 
would be of a sufficiently high grade, or if it would tend to lower 
their standards as an institution of higher learning. These schools 
are really doing very much toward democratizing knowledge in 
this way. 

Some of the foremost educators of our day pointed out the 
advantages of correspondence study. Among them are President 
Harper, lately of the University of Chicago, President Pritchett of 
the Carnegie Foundation, and President Eliot, lately of Harvard: 
University. President Harper said, in a public address shortly 
before his death, “It is safe to say that the standard of work done 
in the correspondence courses is fully equal to that done in the 
large class. Indeed, I] may say that there is a greater proportion 
of high-grade work done by correspondence than in class reci- 
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tation . . . The work done by correspondence is even better 
than that done in a class room. The correspondence student does 
all the work himself. He does twenty times as much reciting as 
he would in a-class where there were twenty people. He works out 
the difficulties himself and the results stay with him.” 

If, then, colleges of high rank give instruction by correspon- 
dence, and educators like Dr. Harper give their stamp of approval 
to such instruction, it would seem that such work is both practical 
and of high quality. Indeed, those who have taken correspondence 
work say that they never had to work as hard in any other course’ 
as in a correspondence course, and a superintendent of schools who 
examined students who took their secondary school work by cor- 
respondence said that such students knew their subject well and 
were able to pass the examinations with high honors. Pastors, 
who could have the guidance of the seminary within their reach, 
would, therefore, have a reliable and profitable source of help. 

The need and the quality of this method of instruction estab- 
lished, the method deserves attention. This in the main and in 
its details would, of course, be left in the hands of the department 
giving instruction. There may be a range of study from quite in- 
formal courses or direction in reading to formal work of a uni- 
versity grade. Most of the courses of the University of Chicago or 
of Columbia University are formal and seek to impart the same 
knowledge and in the same high grade way as resident courses 
of the same title. Mimeographed lectures and outlines are sent 
to the student and bibliographies are given. With each lesson 
definite work is assigned, such as reading, writing of papers, or 
making of experiments and researches. Questions are provided | 
for help in study and review.* The student sends in his answers 
to the questions, his theme papers, and the results of his experi- 
ments and researches, and writes about any difficulties he might 
have run across in his preparation. These are read by the profes- 
sor in charge, who then returns them with appropriate criticisms 
and suggestions. Thus the needs of the individual student can 
even be met much better in this way than in residence. ; 

Such a formal plan might be found to entail too much hard- 
ship to the professors concerned; and the student, too, may wish 
something more elastic, something he can adapt to his own needs. 
If so, the work could be carried on quite informally. The Post- 
Graduate course of the Theological Seminary of the Reformed 
Church in the United States in Lancaster, Pennsylvania suggests 
work of this nature. We quote the following from the catalogue 
of that institution, “Students, when they leave the Seminary, of- 
ten feel the need of guidance in their study. Many of them find 
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it impractical to continue their studies, as resident post-graduate 


students, in this or any other theological seminary. For the bene- 


fit of such the following courses of study have been arranged. Any 
one may take up one or more of these courses without enrollment 
and without charge. The professors of the seminary will be glad 
at any time to assist any of the graduates of this seminary who 
may wish to take up any of these courses, either by correspondence 
or otherwise.” Then are enumerated a number of outlines of 
courses such as this: Ethics—First Term: The Ethics of Jesus. 
Literature: The Four Gospels; James Stalker, The Ethics of Jesus; 
Shailer Mathews, The Social Teaching of Jesus. Second Term: 
Christian Ethics. Literature: Thomas Hall, History of Christian 
Ethics within Organized Christianity; J. Clark Murray, Handbook 
of Christian Ethics; Thomas Hall, Social Solutions in the Light 
of Christian Ethics. Similar courses are provided in philosophy, 
theology, church history, Old Testament, New Testament, prac- 
tical theology, ete. 

For our purposes the method‘ might be similar to one or the 
other of these, or it might be a combination of the two. The pro- 
fessor giving the course would prepare a Soe and an outline 


_ of the course, and a good bibliography, and would indicate briefly 


the chief problems to be discussed. He would also prepare a set 
of questions to go with it and a number of special topics for inves- 
tigation at which the pupil could work. This would give the stu- 
dent a definite aim in his reading from the very start; the ques- 
tions would stimulate thought and the topics would suggest inde- 
pendent work. Hach student could pursue the course as he de- 
sires, and be privileged to seek help from the professor in charge 
whenever he meets with special difficulty. If any of the students 
desired to be examined on their work, an examination might be 
given them by the professor for an appropriate fee. 

This paper is only meant to be suggestive of how the resolu- 
tion of last year’s conference might properly be carried out. In 


the event that this idea were adopted, the faculty of Eden Seminary - 


would best know how to work out the details. A committee might 
also be asked to work outa questionnaire to be sent out to the min- 
isters of the Synod to ascertain whether a sufficient number of 
men would be interested in a correspondence course to warrant 
its being given, and in what particular line of work they would be 
interested. As to the cost of such instruction, that could also be 
determined by correspondence with institutions that have it, and 


by experiment. It would seem that the plan could be managed 


in such a way that it would be self-sustaining and remunerate the 
instructors in an appropriate manner. | 


\ 
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Thus are indicated the need, quality, and the method of cor- 
-respondence study, or, in other words, of a\plan “whereby graduates 
of Eden Theological Seminary may be given the opportunity of 
being guided by the Theological faculty in an informal course of 
study.” This might be a fruitful topic for discussion, and it would, 
be well if pastors interested in such an undertaking, ana especially 
the members of our theological faculty, would state their opinions 
in the “Sprechsal” of the Theological Magazine, with the, permis- 
sion of the editor. (This permission is gladly extended.—Ed.) 


Der Yufities der fozialen Frage in der Gvangelijcjen Synode. 


YWuf den vertlofjenen Dijtriftsfonferengen war nach unfrer Wet 
mung die Wagttation gur Befanipfurtg des Rrieges die pringiptell 
widtigite rage. Diejelbe war auch von dem Synodalprajes in 
jeinemt Bericht berithrt worden, fie bildete aber den Oauptgegen- 
jtand der Berichterjtattiung der ,,Commijjion on Chrijtianity and 
Social Broblems.” Sie war ein deutliches eugqnis dafiir, dah 
das Social Gospel” in unjrer Synode Hausrecht erlangt hat; 
ijt dod) der Nampt gegen den Krieg geqempartig der Brennpuntt 
der fozialen Tatigfeit der Nirden. CS hat einer verhaltnismapig 
fangen Wrbeit bedurjt, bis diefes Biel erreicht worden ijt. CS jtebt 
nicht jo, alS wemr die ganze Synode im thren ajtoren und threr 
Laiengltedicatt jchon mit ,jogtalem” Geijt erfiullt mare. Sm Ge 
qenteil, diele Seite firdlicer Wrbeit ijt nod) cin Neuling bet ims, 
aber eS ijt zu ermarten, day fie mit der BSeit das Denfen und Stre- 
ben infonderbeit der Niingeren iumter uns jtetig mebr beeinfhijjen 
wird. 

(s ijt von Snterejje, den CEntivichingsgang fic) gu vergegen- 
wartigen, der uns bis au dent jebigen Stande der Dinge gebracht 
hat. 

Man fann wohl ohne Gefabr des Widerjpriuchs jagen, daj es 
eigentlich W. Raufchenbujdh gewejen ijt, der dem ‘Brotejtantisnurs 
unfers Landes die Wirgen iiber das fogiale Problem geojfnet hat, 
und zwar mit feinem 1907 erjcdhienenen Buch: , The Church and 
the Social Crijis.” Seitdem ijt die fogtale rage etme der bren- 
nenditen im firchlichen Leben YWmerifas geworden. 

Unire Rirde bat lange Zeit diejer Sache gang fern gejtanden. 
Sbrer WAbjtammung und Cigenart nach hat fie fic) auf die Predigt 
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des Wortes und die firchlice Ergiehung iprer Glieder beidjrantt; 
dem Sffentlichen und bejonders dem politijden Leben jtand fie mit 
groper Buriichaltung gegeniiber. Dtefe Haltung mar ein Crbteil 
ibrer 3um groken Teil lutherijden Geijtesridtung. Das Luther- 
tum ijt, feinem groper Neformator getreu, jtetS damit 3ufrieden 
gelvefen, wenn, mur der Predigt des Wortes fein Hindernis tn den 
Weg gelegt wurde. Dieje Predigt war thm wejentlid) Glaubens- 
und Selspredigt, eine jolche, dic das Geelenbheil des Cingelnen ins. 
Yuige fapt. War dies gewahrleijtet, jo itberlies man es dem Staat, 
dic Lebens- und Gejellfchaftsordmingen auszubilden. Wan meinte 
damit dem Natjer. 3u geben, was de8 Natjers ijt.“ Cs war dann 
CShrijtenpflicdt, fic) jo gut als moglich mit diejerr Ordiungen ab- 
3ufiiden, 

Dicje Stelling der Mirche wird von dem jtrengen YLutherfium 
unjers Landes noth Heute fejtgebalten, wenn aud) die etnzelnen 
Rirden nicht alle gletch weit darin geben. Ytocd) vor einigen Sabh- 
ren lieR fid Pfotenhauer, der damalige ‘Brajes der Wlijjourijynode, 
be3itglich fozialer YMrbeit dahin vernehmen, dak der Kirche die Glau- 
benspredigt iibertragen fei, nicht aber jet eS ihre Wujgabe, jich mit 
Meuderung der gefellfcattlicden Ordmung oder mit Sosztalgejeb- 
gebung gu befajjen. Dieje Kirche bejteht auf der jtriftejten Sdhei- 
Ding von Staat und Rirde, fie it ausichlieplich firchlich-dDogmatijd: 
intercjjiert und findet in fich fiir Sogialethif meder Berut noch 
Gabe. 

Vie Cvangelijdhe Synode hat jich gur jogialen Brage 3um 
erjten Wal auf der Generalfonfereng von 1918 (Louisville, My.) 
gedupert, als fie bon einem fogialijtijd) gerichteten Wajtor unirer 
eigenen Mirde angeflagt worden war, dah fie fein Verjtandnis fitr 
die Rechte der YXrbeiter habe (Gen.-Wonf.Brot., S. 21, t.). Dte 
fer Vorwurf iwiurde von dem damaligen Brafes Pifter mit Ent- 
ritftung gurivfgemtejen mit dem Hinweis auf die dreipig Wobhltatig- 
feitsanjtalten, in denen ,reichlich fogiale Wrbeit getan toerde” (Maw 
fieht, Wifter verjtand unter jozialer YWrbeit wefentlicd die Webung 
barinherziger Liebe), Die Generalfonfereng jagte in dem auf B- 
jters Bericht gegriinbdeten Bejdlupy: ,Die Generaljynode warnt ibre 
lieder entichteden bor den. tendengidjen Wuswiichjen des Sozialis- 
ms und protejtiert gegen die Wifchuldiqung, dah fic) unre Synode 
micht um das Wohl der Mrmen und Clenden, refp. der Wrbeiter, 
fiinunere, alaubt aber, da} e8 durchaus angebracht jet, wenn ibre 
ajtoren jich mit dew dfonomijdhen Sragen deS Sozialismus ver- 
traut maden.” Serner wurde auf derjelben Monferen3 auf Grind 
eines Meferates von S. H. Sorftmann iiber das Evangel vom 
Reid) and feine Wufgabe im 20. Sabrhiundert” befelojien, eine 
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Gommiftion fiir Vol€swohlfahrt su freieren, welde die joziale Srage 
jtudieren und daritber jabrlich an die Diftritte berichten jollte (Brot., 
S. 805). Sm Sabre 1917 auf der Generalfonfereng gu Pittsburgh 
beridtete dieje Nomniffion gum erjten Mal. ES heibt dort: ,Der 
Gejamtinhbalt der Religion Sefu Chrijtt fommt gum WAusdruc in 
dem Begriff das Reid) Gottes.’ Die Kirche Chrijti miijjfe eine ge- 
jelljchaftliche Drdnung anjtreben, deren Grundgejey der Wille Got- 
tes jet. Die Nirdhe habe fich jehon bisher mit der Bfleqe der Elen- 
den abgegeben, tn Zufunft aber miiffe fie auch auf Borbergung der 
Werelendung ibr Wugenmerf richten, Wf verjchiedene Weife joll- 
ten ajtoren und Gemeinden in diejer Beit der foztalen Gegen: 
jage mit den Broblemen des gefellfhaftliden Lebens befannt ge- 
macht werden.” 

Wiles dtejes Iapt deutlich den Einfluf der Lehren Raujden- 
bujdhs erfernen, twie derjelbe denn aud) von der Nonmijfion ge- 
beten worden war, am 19. Sanuar 1917 im Bredigerfeminar einen 
Vortrag iiber dic fogtale Frage 3u halten (Gen.-Nonf.-Prot. 1917, 
S. 159—161). Die Mominijfion follte in Bufunft beigen ,,som- 
mijfion tir chrijtltch-jogiale Mrbeit.” \G3 wurde Biirjorge getrof- 
fen, da eS auch in den Di seein und in den Blatter der Synode 
nicht an Bertretung und Beiprechung der vielfachen Gebiete jozia 
ler Tatigfeit feble. 

€s ijt bejonders das Verdienft bon J. H. Horjtmann, dent 
Nedafteur de5 ,,€vangelical Herald,” gewejen, dies Programm 
wirflich zur Musfihrung gebracdht gu haben. Cr -hat jeitdem in 
Det LVettartifeln jetnes Blattes fiir das Verjtanodnis der uns noch 
fo neuen fragen eine fyjtematijidhe Wautflarungsarbeit getan. Cine 
20it lang bat er monatlid) eine Seite des Herald” der chriftlich- 
fozialen Disfujjion gewidmet, Wr. Wallis von Chicago wurde als 
Subredafteur fir dieje Seite gewonnen. 

Wich manche unfrer Bajtoren haben in der Folge jtarfes Sn- 
terejie an den au grimde Lfiegenden Problemen geacigt. Die haufige 
Bejpredung jolder Materien tn ,Theologijden Magazin” in den 
Iegten Xahren zeigt dies. Wn fiithrender Stelle jtehen umber Sen 
jelben $. Sahn und Profeffor . Niebubr. 

YMauf der Generalfonferens von 1921 twurde wieder ein Sdjritt 
porwarts qetan. E38 wurde bejchlojjen, eine ,Conunijfion for Social 
Service” gu befdhaffen (die Nommiffion fiir Soziale Wrbeit war 
unterdeffen wohl zur Rube gegangen), und weiterbin wurden arf 
Xntraq deS Obio-Diftrifts die fogenannten ,,Social Wodeals” des 
,prederal Council” angenommen, welde Mrbeiterichubaejebe fordern, 
einen hinreidenden ohn, verfiirzte Arbeitsitunden, Verbot der Kin- 
derarbeit ftw. 
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Sehr charafterijtijd ijt e$ auch, dap unjre beiden Legten engl 
jchen Gejangbiicder, das ,Cvangelical Hymnal” von 1917 und das 
/Elmburjt Symnal” von 1921 eine neue Rubrif pon Liedern ein- 
geftigt baben, fiir ,Social (oder Chrijttan) Service and Brother- 
hood,” melee den Geijt der neuen Beit atnten, jo 3. B. das von 
yy. M. North, Where croR the crowded ways of life” und von 
Gilman, , od fend uns men,” wo eS tm giweiten Vers Heit: 

“God send us men alert and quick 
His lofty precepts to translate, 
Until the laws of Christ become 
The laws and habits of the State.” * 


Die oben genannte , Sommiffion for Gocial Service” wiurde 
yont Synodalprajes ernannt. Sie hatte ibre erjte Sikung tm Sep- 
tember 1923 und berichtete gum erften Wal in den diesjabrigen 
_Seridten der Gynodalbeamten und -bebdsrden.” Gie mennt jich 
dort ,Commijfion on Cbhrijtianity and Social Broblems.” Der 
harutige Weehjel des Mamens zetgt an, wie neu die Sache noch ijt, 
und wie man erjt tajtend nach etner Begetdymung fucht, die jowohl 
treffend wie allgemein verjtandlich ijt. YXatRer threr Agitation fiir 
Verurtetlung des NKrieqes jettens der Mirde lenft die Nommijfion 
die YWufmerfiamfeit aut die jogenannte ,,yellow{hip. for a Chrijtian 
Social Order,” eine Freie Vereinigung folder, die da glauben, dak 
die Hochjte YWutgabe der Mtenjchheit in der Wufrichtung des Meiches 
Wottes auf Erden bejtehe, dajzy jich diefe Watfqabe nur im Geijt und 
gemak der Lehre Chrijti verwirflichen Lafje, und dak die Rirdhe in 
diefem Streben vorangehen miifje, 

Wie jon gejagt, es feblt mod viel, dak joziales Wirfen ge- 
meinjames 3iel aller inter uns geworden ware. Mber ein ver- 
Heipungsvoller MXnfang ijt gemacht. Cine bedeutende Hilfstraft ijt 
dtejer Ntehtung in dent vor 14% Yabhren uns beigetretencn Bro- 
fejfor Bhi. Vollmer erjtanden. Cr fommt von der reformierten 
Wirdhe, die befanntlicd) von Calving Zeiten jdon fich durch AXagrej- 
jivitat und BVeeinjhiffung des offentlicen Lebens ausgezetdnet bat. 
GF ijt jtart jogtologifeh cingejtellt, hat fiirzlich ein treffliches Buc 
itber die CSozgtologie deS Neuen Teftaments gefdrieben (von ims 
in Diejem Heft regenjtert). Seine Vortrage itber joziale Gegen- 
jtande werden iweithin erbeten und mit Begier gehdrt — ein Bei- 
chen, wie jtarf jchon die Synode bon dem neiten Geijt berithrt iit. 

*) Die obigen Wusfithrungen find ein teiltweifer XhdrucE aus dem von 
mir berfawten Buch: ,,Die Gefehichte deS religqivjen Lebens in der Deit}den 
Cvangelijhen Stmode,” Kap. 18. Das Buch foll im September im Verlag 
deS Gden Publifhing Houfe erfeheinen. D. Red. 
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Ueber alles diefes wird man fic freuen diirfen. Wir fonner 
es nicht flir emen YMbweg halten, dak die Wirde heute nicht mebr 
mit der Rettig des Cingelnen gufrieden ijt, fonderm auch die Bu- 
jammenbange, in die der Cingelne jich gejtellt findet, mit chrijt- 
—Tichen Geijt erfitllen will. Selbjt in Deutjdhland, da8 doh, als we- 
fentlic) Lutherijdh, frither andre Wege gqeqangen ijt, fordert man 
bon der Kirche gebieterifdh, dafy fie bet der Newordnung der Ber- 
haltnijje, in den Broblemen von Kapital und Mrbett, ihre Stinime 
nachoritclich Horen lajje. Bei uns ijt die Virdhe von jeher gewobhnt, ° 
al$ ein widchtiger Qaftor im offentliden Leben mitgujpielen. 

Natiirligh ein leichtniiitiger OptimisSmus ware nach den Erfab-. 

rungen dcS Weltfriegs vodllig finnlos. Gr wiirde im Ernitfalle 
ebenjo verjagen wie der Optimismus der Vorfriegszecit. Es ijt in 
den Nirchen viel idealeS Streben vorhanden, aber wentg Bupe 
und Wiedergutmadhung. Man beraufeht fieh an der Vifion ctner 
friegjreien Welt, aber das Unbeil, das der verfloffene Nrieq ge- 
bracht, riibrt man mit fetnem Vinger an. 
Day eS jemals 3u der Wufridtung eines Reices Gottes aif 
Grden fommen iwerde durch blope Wilege der in der Gemeinde: 
liegenden geijtliden ratte, begweifeln wir jebr. Snumerbhin bat 
uns der Serr geboten, wm daS RNommen jeines Retches (hier auf 
Erden) 3u beten und dafiir 31 arbeiten. Darium ijt e8 gerecht{fer- 
tigt, dies alS Xdeal im Yatge gu bebalten, indem man dabei fick 
des 3ahen Lebens alter Auititutionen und lajjenintere|jen bewupt 
bleibt. ; 

®oethe flagt itber das [ektere fchhon vor mehr als bundert 
Nahren (tm aut): 

/€8 erben fic) Gejes und Nedte 

Wie ete ewmage Kranfheit fort: 

Sie jleppen von Gejchlecht fic gum Gefdlechte 
Und riicen fact bon Ort gu Ort. 

Rernunft wird Unfinn, Wobhltat Blage, 

Weh dir, da ou ein Enfel hijt! 

Vom Rechte, das mit uns geboren ijt, 

Bon dem ijt leider nie die rage!“ 

Wan fann die Worte des Dichters unjehwer auj den Kapi- 
talismus unjrer Tage amvenden, der ficy tm Kampf unt jeine Su- 
terejjen auf die Gefebe und die Konftitution des Landes beruft, 
und der im dDiefem Kampf dic macdhtige Stiike des Gefeges und 
der Gerichtshote auf feiner Seite hat. 

_ Maujfdhenbujd fagt dazu (in ,Chrijtianizing the Social Order,” 
Seite 33): 
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“The customs, precedents and traditions of Law are as faithful 
and clinging as an hereditary disease. But if precedents are not tough 
enough, we institutionalize them in law, and if law proves revocable, 
we put it in the Constitution. After that we can rest from our labors, 
and our work will follow us. Law needs reformation quite as much 
as theology, and in our country it receives far less of it. Our nation 
has come to the point where the Constitution of the United States ur- 
gently needs revision, but before we get it, we shall discover what it 
signifies when tradition is institutionalized.”’ 


Dieje Worte unterjtreichen nachoriicflicdh) den Crnjt der Sach 
lage und die Bitterfeit des Nampfes. ES liegt auf der Hand, wie 
piel Gachfenntnis unjre itbrer noch fic) 3u ermerben haben wer- 
den; wenn jfte dte Gemeinde richtig leiten wollen. Moch mehr aber 
werden fie fic) 3u gegenwwartigen haben, daz ibre Hauptwatfen 
geijtlicder Matix find, umd daB, wenn das Netch Gottes nicht in 
uns ijt, eS auc) nite wuter wns fein wird. 


Das amerifanijche Kirchene und SeFftentwejen. 
(Erfter Teil ausgelajfen. ) , 
1. 


Wir fommen bon der allgemeinen Wrbeit der Nirchen zu der der Cingel- 
gemtetitde- in ihrem eignen Begirf. Die Durchfchnittsgemeinde, fet e3 auf 
einem Dorf, fet eS in einer Stadt, will ntemals aufgefakt fein, al8 ein gez 
jondertes Haufryen, etn aus der allgemeinen BVerdammmis geretteter Meft, 
obgleich dDicfer Gejichtspinrft bet der Glaubensserj{plitterung nahe lage und 
tatfachlich in ctlidhen apofalyptifd-c3chatologifden Géften vorherrfdt. Sicher 
fommt e8 nicht felten vor, dap auch in fleineren Ort{ehaften mehr als ge- 
niigend bverfchiedenglaubige Rirchenforper jich Nonfurreng machen, indent fie 
Wnhanger fuchen und Kirchengebaude errichten, aber meijtens herrjcht doch 
awifeben folchen nebeneinander jtehenden Gemeinden Harmonie. CS tit das 
Gefiihl, das Vewuftfetn, das Vedlirfnis der praftifden Bujammenarbeit, das 
das erldjende Wort fpricht und fogar gemeinfchaftliche Gottesdienjte an Fejt- 
tagen aur Regel macht. Ote Cingelgemeinde will der Ort}chaft, dem Bezirk 
(, Community”) als folchem dienen. Gind deren mebhrere an einem Ort, 
jo fahlieht diefes Gefiihl das Sntereffe am Gangen nicht ans, es fann e3 foz 
gar fordern. 

Ym bejten tritt diefer Geift des Ynterejjes und der Tatigfeit am Gangen 
(, Community Worf") gutage in dent Arbettsapparat, iwelchen die eingelne 
Rirehengemeinde als wirklich typifeh amerifanifhes Produlft entivicelt hat. 
Um die Gefellfchaft an jich zu binden, tft die amerifanifde Kirdhe gum Terl 
aud Gefellfdaftstirde, Gefellfahaftszentrum geivorden. Dte Gemeinde jtebt 
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midt nur als cine vor Gott fic) qemeinjam aujammenbeugende, fondern arch 
als eine noch bejoviders in jich gegliederte, nach Ynterejfen und Alter qeteilte 
Cinheit da. 5 if das innerfirchlide Vereinswefen, weldes diejes PHanomen 
ergzeugt. Cine tuohlorganifierte Gemeinde hat Durchjchnittlich ein halbes 
Dubend oder mehr dem Wlter und dem Anterefje angepapte Vereine. Gind 
Diefe bet reifererr Kindern und gang jungen Leuten griptenteils gejellfchaft- 
Ticher Natur (Pfadfinder, Jimge-Leute-Maww3), fo waht mit dem Meber- 
gang des Weitglieds in einen der Hoheren Wltersitufe beffer entfprechenden 
Verein das wobliatige und das religtdfe Nnterejfe, wenn das febtere auch 
bon Anfang an cine wiehtige Rolle fyielt. Go fejfelt. die Rirde alle Kreife 
bon friih auf. Yatinltch funftioniert das Syftem ntdt in allen Fallen jo 
glatt, wie eS ausjehen mag, doch das Schema tit jedenfalls vorhanden, mehr 


oder weniger perfett, je nach den Fabigkeiten und der Etnficht der Leitung, - 


1nd durd dag Schema getwinnt die Kirche einen ungeahnt gropen Cinfluk. 

Wis Mittelpunft diejes Vereinsmefens, als permanentes Nebengebaude 
der Kirche jelbjt, hat jich das Gemeindehaus (,,Rarifh Soufe”) eimgebiirgert. 
Mit Nahituben, Verjammlungstofalen, einer fompletten Miicheneinrichtung, 
Turnhalle, KReqelbahn umd was micht allem, fptelt eS im Alltagsfeben eine 
grope Rolfe an allen Orten, abgejehen bon folchen, two c3 durch die fleine 
CintwohnerzaGl unndtiq oder unerfchwinglich itt. Deshalb vergeht artch fein 
Taq oder Abend an dent nicht im amerifanifdhen Mirdhenivefen ,,ctivas 03” 
fodre. Die Rolle des Pajtors bei diejer Gachlage merden wir noch jpater 
beriibren. 

Solchem Sireben ergeben, eine immer operierende Kraftzentrale fiir ein 
ethijch geregeltes und mit pofitiven Grund{aben aufgubauendes Gefamtleben 
deS einzelnen wird der Gefellfchaft au fein, fann dann auch die Rirdhe nicht 
anders alS von propagandiftifher Veranlagung jen. Wher nicht in erjfter 
Linte poftrinarzpropagandijtijh. Wan gehe an ciner Kirche vorbet. Fatt 
immer ift Davor cin fchwarzes Brett angebracht, auf dem die Durch Mechams- 
mugs umftellbaren tweiRen Buchftaben die Beit Der Gottesdienjte, die Predtgt- 
themata oder die Verjammiungen angeben. Dtefer Weethode entipricht dann 
auch fwieder die populare Einjtellung der Predigt als folder. Das rein 
GEregetijdhe tritt Hinter der Anwendung de$ Prinaipiellen auf die Wtags- 
probleme in der Prediqt gurii. Man befchaue jich die Samstagabendzei- 
tungen, im jeder arope Snjerate aller mogliden Denominationen nebenetnanz 
der, die alle daS Volf einladen. Und tatfachlich gibt e3 auch ein gropes 
Publifium, das einem efleftifden Verfahren huldigt und die Wahl feines 
Rixehgangs am fommenden Gonntag nach dem geijtlichen Beitungsangebot 
trifft. 

Reflanve — ohne diefelbe ijt die amerifanijhe Kirche faum gu denfen. 
G8 fallt mir dabei cin Blatt cin, welches teh gufallig enmal in einem Theater- 
proqrammbeftden gu feben befam. Oben ein Bild des verehrten friiheren 
Prafidenten Lincoln. Taneben die Worte: Abraham Lincoln war toirflich 
reliqiss veranfagt. Er fagte einmal: GSobald irgendeine Kirche iiber ihrem 
Altar als die ausfehliekliche Bedingung zur Mitgliedjdhaft die Worte jeben 
wird: Dit follft Gott, deinen Serrn, lieben von gangem Herzen und bon 
ganger Seele und von gangem Gemiit, und deinen Nachiten als dich jelbjt,’ 
bin ich bereit, mit gangem Herzen und ganger Seele diefer Nirche beigutre- 
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ten.” Darimiter dann die Worte: ,,Das obige ift die eingige Bedingung Zur 
Mitahiedfchaft in Dev und der Kirche, Strake fo und fo, Yuniumer jo wnd jo.” 

Natiirlich fann das Meflametvefen fehr letcht ausarten, je nach Dent 
Margel an Feingepubl nes PfarverS oder der gu bearbeitenden reife. 
Manche Kirchen iwenden fitch davon ganglich ab, andre gebrauchen nur das 
Notwendigite, aber charafterijttjch ijt und bleibt diefe ganze Mrbeitsnrethode 
Demnod). i 
Wich in dem Finangwefer fptelt die Meflame cine groge Molle. Cs ijt 
(eider inmmaiglich naher auf dieje Sette der Wrbeit emmgugehen oder eine um- 
fajjende Startitit angufiihren. Sm Jahre 1910 murden fiir ret inners 
firchliche Biwecte 330 Wlillionen von den Nirchen YXmertfas qejanunelt. Daz 
mit ijt aber noch wenig gejagt, da 3. B. der Chrijtliche Jung-Manner-Verein 
1920—21 allet 16 Mtillionen einnahin, abfeits von der obigen Verrechnung, 
und Ghnlich viele andre grofe Unternehmumgen. Kurz das amerifantide 
Sirchenimitglicd ift tm Geben twobhlgefchult. 

So tit denn die Wrbeit der amerifanifden Kirche, wie auth ihre Wrbeits- 
methode in vtelem indtviduell gefarbt — in der Verbindung mit der Gejelle 
fchaft, in dem Wusnuben eben diejer Verbindung, befonders aber in der Rege 
famfcit und Satfraft immerhalb der angegebenen Babhien. 

Doch min noch gulest einen Blice auf das, was hinter all dielem Weunwerz 
lichen fiegt. Was ijt das Wefen des amcerifanifmen Kirdentums? Die Frage 
ijt angefichts der Vielheit der Cingelpragungen nicht leicht gu beantworten. 

Wir beri’hrien vorhin die religions- pipchologifeh interejjanten Crtre- 
miftenfetten. ©S find das befonders die pneumatifdhzglofjolalijder Wet 
(,3ungenredner”).*). Befannt-jind unter ihnen die ,,Ooly Mollers,” die 
fich unter pneumatifen Cinfhijjen auf dem Boden walgen follen, oder die 
ertremen Wethodijten (,,Shouting Wethvodijts”), welche ihre Verzitcung 
3. BW. mabhrend der Predtqt mitt fauten Mufen fundgeben. Doch fan diejer 
Seijt auch auf nicht eigentlich pnemmatijehe Kreife iiberqreifen, wie das bei 
Den meijten Megerqemeinden der Fall ijt. Ganz eigenarttg find daneben die 
Gefundbeter, cine in feiner Weife organifierte Gruppe, tvelche niit tiefem 
Grnft und felfenfefter Uebergzenqing die Mefiltate der Vfyehotherapie als 
Wnadengaben des Geijtes anjtreben. Wan wird tn diefem Bujammenhang 
oft an die Phanomene des apoftolijdhen Beitalters ertmmert, den e8 find eben 
nicht mir Verirrungern, fonder urtotichjige Krafte, welche jich hier herbortun, 

Verhreiteter find dageqen die jich in den Gedanken der Wpofalyptif und 
Eschatologie bewegenden Kreife, welde vornehmlicgh folehe Gemeinjdaften tie 
Die Der AWdventiften, Weillenartjten, Sivedenborgianer, Ruffeliten und Heiliz 
gen der Lebten Lage (Mormonen) btlden. Teilweife als Nadhflange des 
Chiliagmns, der Lehre von der taujendjahrigen Herrjdaft Chrijti auf rz 
Den, gu verftehen, bauen etliche noch fich befonders auf Vijionen und Offen- 
bavungserlebnifjen ifrer Stifter auf. CS ibare interejfant, die Offenbaz 
rungserlebniffe folder Manner tdie Siwedenborg, Ruffel und Smith **) 

*) Die Heidelberger Dtffertation des Wmerifaners Dr. Mofiman, 1911, Bat ,,das 


Sungenreden, gefchtchtlic und piochologifh” arch auf Grund eines reidelt amerifanifden 
Materials wuinterfircht. (vb. Sd.) : 


**) Den lebteren Hat der Hollander Dr. Mt. ban der Balt allerdinas in feinen ver- 
dienftlichernt Bitderit itber die Morhtonen und ihren Stifter 1921 und 1923 vollends ale 
patbologifhen Scdtvindler entlarbt. (b. Sc.) 
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naber gu betradten, und aud Hier 3u aeigen, wie fie) Urkrafte und zan- 
jhauungen unter bejonderen Verhaltnifjen wieder Hervorgetan haben. Doch 
aufs Groge gefehen bedenten jolde ertreme, exflijive Stromungen nur eine 
Durdfegung eines ibnen gegeniiber doch fejtitehenden allgemeinen Nivears, 
auyp das wir nun naber etrgugehen haben. 

Wie jhon bemerft, mitijen wir me vergefjen, dah das amerifanijee Volk 
aus Cinwanderern und deren Nachfonimen gujanunengefebt tit. E38 waren 
ohne Sivetfel gum qrigten Teil folehe Leute, die in ihrer urfpriinglicen Heiz 
mat durch Stelling und hoheren Stand nteht gebunden twaren, alfo meift 
ganz etnfade Leute, die cs ohne Wagnis unternehmen fonnten, in etnem 
neuen Land iby Gite gu juchen. BWtelfach in primitive Verhaltniffe verjest, 
die geiftiq feine Wnfpritche machten, find fie und ihre naheren Nachfommen 
mit ifnen in dieler Hinfieht lange anfpruchslo3 geblieben. Go fonnten fie fich 
eimmal ohne Rejerve oder Rlafjenqefihl an andre Clemente in der neuen 
Heimat anjehltenen. Hter lieot gum Teil die Erflarima des erfolgreichen Be- 
ftandS und des Wejens der anterifantjchen Demofratie, ivelche, wie mir fejon 
jahen, auch in der Kirde die praftijdhe Cinftellung und die Bujammenarbeit 
der Seften verjtandlich macht. YXber Hier liegt auch der Sehlitffel dafiir, dak 
Dent Wejen nach die Kirche in Wmerifa theologijch anfpruchslos getwefen tit, 
Die Meueren dogmatijden Vewequngen nicht niitgemacht hat oder mit andern 
Worten noch den ultraz oder den einfach fonjervativerr Standpimft allqemein 
beibebalt. 

Gefordert iwird diejer Stand der Dinge iwieder durch das Getrenntz 
bletben der thenlvgifcdhen Fafultaten von den Wniverfitaten. Yn den oftlichert 


Staaten gibt eS Hier rithmliche Ausnahmen, von iweldhen aus der aftuelle’ 


Port{ehritt der Neuzeit ausgegangen ijt. Dennoch bletbt dte theologijche Lehr- 
anjtalt {merifaS im ganzen eine firdliche WAnjtalt, in der die twijfen{chaftliche 
Theologie, wo immer jte mit der traditionellen Doqmattf in Widerftreit qez 
rat, unterlieqt, und wo das Vilwegebringen des xeliqidjen Grunderlebnijfes 
Des eingelnen und die Webiung in praftifcher Arbeit die Haupttache bleiben. 
Das Biel tft: Der Hierdurch erzeugte Paftorentyp foll fich volliq fompetent 


in der Bredtet wie auch in der fozialen Arbeit bewahren ind etn Bolksleiter 


twerden. a4 ty 
Demnach hat denn auch der Pajtor eigentlich jehr twenig des alten Priez 
jterlichen, Wusgefenderten und Bugefnodpften mehr an fich, jondern tft wie ge- 
jaqt der Leiter einer refiqids ind ethifch cingeftellten Gemetnfchaft, ein 
primus inter pares. 
Hier ftoken wir dann auch noch auf einen andern allqemetnen Wefens- 
aig der Kirche Amerifas — das Borwalten des Latentums. Cs ijt wiederum 
‘per demofratiide Grindzug und das ziemlich einbheitliche Niveau des Publiz 
fim, welded bier fundamental twirft. Nicht nur im Gottesdienft als Laien- 
redner (,, Lay Reader”) funftioniert der Privatmann in vielen Mtrehen neben 
Dem Pajtor, nicht mix, da er im Mirchenvor{tand aftiy von grofer Bedeu- 
tung ift und 3u Verwaltungszweeen fein muh, nett, auch in den Synoden und 
Oberbehsrden, two folche find, fpielt cr eine qroke Rolle, als Eingelperfon oder 
adh wieder al3 Delegierter eines iiber der Cingelgemeinde ftehenden Laten- 
bundcs. US packendes Beifptel deS fortjdrittltehen Latenivejens fann e3 an 
aefiihrt werden, dak dic Pereiniqung des sftlichen Luthertums gur ,,Vereinig- 


‘ 
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ten Luthertfdhen Kirde in AWmerifa” im Gahre 1918 durch den Cinflup der 
Laien deS futhertjchen Latenbundes (,,Lutheran Brotherhood”) gzurwege ge- 
bracht tourde. Bei hierarchifeh geftalteten Mirdhengruppen, tie dem romtjden 
RKatholizismus, ift diefer Cinflup zum gropten Tetl pringipiell ausgefdaltet, 
aber die amertfani{dzproteltantifde Kirche ift Durch diefe meitgehende Wuf- 
Hebung .de3 Wjtands giwifdjen Bfarrer und Laien ii viel geringerem Mak 
cine institutio salutis, eine SeilSanjtalt, gemworbden. 

Cin weiteres! Wenn wir vorhin bemerften, dah jich die Cintwanderer 
meiftenS aus gang fdlichten Kvretfen refrutterten, jo jclieBt das doch nicht 
aus, Daf e3 Unterfchiede gab und dag die 1m Lande am Langiten. Unjajjigen 
au einer Wrt PatrigierfAidt haben twerden fonnen. Dieje Stellung nehHmen 
denn auch wirklich die aus England als erfte heriibergefommenen RKongre- 
gationaliftifden Gruppen cin, twelche jebt noch bejonderS in den jogenannten 
NeuzEngland- Staaten vorherrfdhend vertreten find. Dag von thnen und 
ibresgleichen aus das amerifant{dhe Kirchentwejen feinen allgemein ritual 
{ofen Gottesdienjt, fete fehmuctlojen Ntrdjen, fetne Wonetgung gegen jtraffe 
Oberhoheit befommen hat, haben twir jchon berithrt. Wielleteht fonnen wir 
noch einen tveiteren Bug durch Herangiehung diejer Gruppen wud iWrer Me, 
benerjcheinungen beleucdten. 

Sch denfe dabei etnmal an die Gonderbetvequng der Unitarier (,,Uni- 
tarian Church”), melde glauben, durch Wblehnung der niganticden Chrijto- 
fogie Dex fogialen YXrbeit und der Wijfen}chaft leichter Cingang verfchaffen 
au. fonnen. XObgleich von fetner numertidhen Starfe, behaupten jie, unter 
neuzenglifehen Batrigtern verbreitet, eine bedeutende Stelhnig, wie jcjor 
dDaraus Hervorgeht, day der drittlebte Brajident der Vereiniqten Staaten, 
Taft, Mtitalted diejer Kirche war. Die andre Bewegung, welche jich auch in 
dew norddftliden Staaten cinen bejonderen Blas verfehafft Hat, ift die der 
/Ohrijtlichen Wijfenfdhajt’ von Mrs. Cddy in Botton ausqehend. Wer ihre 
Viicher forgfaltig gelefen, wird twohl urteilen miijjen, dak in der Mtatje des 
unverdauten Stoffes, welchen jte anfilhrt, nur twenige Korndhen Wahrheit 
vorhanden find. Und doch tit dte ,,Chriftlidhe Wifjenfdaft” erfolqreich, und 
Das, Iweil jie, wie eben auch die imnitari}dhe Nirdhe, in fich das Clement des. 
Weltoptimismus birgt, der 3. B. in der Verneimma oder AWbfchtwachung der 
— Mealitat der SGiinde Herbotritt. LAbgejehen von der rt, wie fich diefer Opti- 
mismus i den angegebenen Kretjen Hervortut, ijt derjelbe ofne Bweifel in 
der amerifanifden Kirche als folder vorhanden. Damit day er dort zur 
VorherriGaft fommt, verletht ex den Unitariern und der ,,Chrijtliden Wifjenz 
febaft” ifren Erfolg. ; ; 

Das Wort Weltoptimismus mutet uns in diefer Bett feltjam an, nicht 
ohne Grund. Wir haben aber daran gu denfen, dah amerifanifeher Optiz 
mismus und Adealismus nidft eigentlich eine Philofophie ift. Cs fagte mir 
einmal ein Curopder, der langere Beit in AWmerifa gewejen war: ,,Wir Curoz 
paer juchen gum erften nach einer Syntheje, nach einem Shftent, wir empfin- 
den al$ Grundbedingung unjers Lebens cine perfinlide Lebensphilojophie, in 
Die wir unite Winfchamungen und dte Welt einreihen. Anders ihr. Ahr jeid 
objettiver, geht ohne diefen Unterbau ins Leben Hinein, und feid deshalb freier 
und frdblidher. Nbr fonftatiert 3. B. wie Qames die Erifteng der verfdiede- 
nen Religionstupen, ohte diejelben in eine Pbilofophie oder Bf ychologie gut. 


. 
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verarbeiten.” Lif dDtefe richtig gefehene Lage der Dinge grimbet fic) jener 
Optimismus, der einen Menfdjen, der ihn nicht recht 3u erflaren meif, fait 
gur Vergiveifiunad bringen modhte. 

€3 ijt wohl wabhr, dah wir mit diejem nur auf das Objettive bauenden 
Optimismus des Kirchentwefens Wmevifas gugleich auch die Gefahr einer Oberz 
flachlichfeit tm Tun und Denfen fejtftellen, die eben auf diefem Gebiet gar 

jdfimme Folgen haben finnte. Cg ijt wahr, der faujtijehe Drang, das Ringen 
mit allen Machten des Himmels und der Erde, fehlt in vielen der citer des 
teligiofen Lebens Wmerifas. Wo er doch vorhanden ift, danft ev feine Gri- 
fteng dem Nontaft mit der europdijden Kultur. Doch man wird feine gez 
rechte Kritif an dent Optimismus und der etiva daraus entitehenden Oberz 
flachlichfeit nicht gu jdarf gujpiben diirfen, weil die boriviegend prattifde Cinz 
ftellung deS amevifanifden Rirdhentwefens: auf Arbeit jtatt auf Lehre jenen 
Charattergug nicht mur verjtchen (aRt, fondern auch feine nachteiligen W13- 
twitehfe verhiitet. 

2. 

Mit der Betonung des Gegenjabes Curopa — Wmerifa, fommen wir 
nun nod gulebt auf die Frage: Ymrwieferw hat die moderne in Europa ent- 
wicelte Theologiec fid) in Wimerifa fiihlbar gemadjt? Wie fdon ausgefiihrt, 
ijt Die Nichturig im Groen und Gangen, danf der Erftarrung alter Wnjtdhten, 
Danf toteder der Loslofung der theologijchen Fafultaten bon den Univerfita- 
ten, noch allgemein fonferbatib. Das fehliekt aber nicht aus, dak in geaviffen . 
Kreifen die neucren Gedanfen cine Gairung Hervorrifen. Ganz natiirlich 
find eS iwteder jene Sreife, twelche {chon am langjten Hier anjajfig jind, jene, 
Die, ivie twir faher, zu einer Art Patrigiertum qetworden find, jene, bon dene. 
wir auch die Griindung ver{chiedener Univerfitaten fonftatteren founten, in 
denen fich Die moderne Theologie fund gtbt. Go ift e3 denn, aber erjt wah- 
rend der febien Sabre, gu der ,GrundlagenzRontroverfe” (,,gFundamentaltit 
Controverfy”) itber die grundlegenden Clemente der cHrtitlichen Meligqion 
(nicht abjtratt der Religion als folcher!) gefommen. Yuf NKongreqationa? 
lijten, Bxresbyterianer, ja auch auf Baptijten und Wnalifaner hat diefe Non- 
troberje eingetvirtt. Bedeutende Kirchenmanner, 3. B. Paltor Dr. W. Faunce, 
Prafident der Brown Univerfitat, Pajtor Dr. G. BV. Smith, Profefjor der 
theologijden Fafultat der VBaptiften in Chicago, Prof. Dr. H. EC. Fosdie, 
Wrofeffor an der theologifden Fafultat des Union Seminary in Rew Port, 
ein Presbyterianer, Paftor P. S. Grant, ein hervorragender Nangelreoner 
der anglifaniiden Hochfirde, haben alle innerhalb der [eBten Wlonate mit 
freieren Weuferungen viel Staub aufgewirbelt. Sie geraten damit alle in 
Widerfpruch zu den Glaubensbefenntniffen threr Oeominationen, von deren 
ftrengeren Vorfampfern die Gegenaftion eingelettet mordet ift, ohye dap je- 
doch irgend ein Verhangnis iiber jene liberalen gefommen ware. Das fic 
fo mit neuen Grundjagen hervortuende Clement ift dasfelbe, das fich in 
engerer Berithrung mit den intelleftuellen Mretfen befindet. Go gewiR hier 
iiberall Stimmen der Beit gu horen jind, fo gewik ift e3 doch, daB Heute die 

—Garung faum begonnen hat, und dah der allgemeine Standpunft, tie er 
porhin gefchildert twurde, fich um feinen Boll verfchoben hat. 

Das ift das Bild des amerifanijden Kirchenz und Geftentwefens, getvr}; 
ein buntichecfiges Bild, das altertiimlide und oft bigarre Biige auftvetit, das 
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Uriwiiehjiges in fich birgt und gugleich von Willensdrang und tatfraftiger Wrz 
bett auf den praftifden Gebteten des Chrijtentums Zeugnis ablegt, gewif 
eins der vielen guin Vachdenfen reigenden Bilder in dem grojen Gaal der 
Religionsgefdhtdte. (Karl 9. Kraeling in ,,Die Chrijtl. Welt.) 


’ OS ae ey 


Der Deutihe Cvangelijche Kirchentag (gu Bethel). 
jiber die jogtale Frage. 

Unjtreitig Den Hohepuntt der Verhandhingen aber bildete die Stelliing- 
nabnie deS Kircdhentags gu den brennenden fogialen Fragen der Gegenwart. 
Seit dem ungliidjeligen Raijertelegranun ,,Chrijtlteh-jogial ijt Unjinn” und 
dent darauf folgenden trog der Rechtfertigqung des Prajtdenten Wroeller verz 
Hangnisvollen Erlak des Gvangeltfchen Oberfirhenrats von 1895 lagen hoffe 
mingsvolle fogialattive Ynjabe innerhalb der Kirche fajt vodllig begraben. 
Schon dure dte Wahl der Leiden programmatijden Hauptvortragsthemen 
aber befundete der Nirchenbund — iwenn auch uneingejtandDenermapen —- den 
Willen dex Machiriegstirche, Die abgebrochene Entwicklung von 1890, die mit 
der fogialen Botjchaft der offigtellen Kirchenregierung eingelettet worden war, 
wieder aufgunehmen. Prof. Titius (Berlin) forderte in jeinem erfehiitternz 
Den, Durch gum Teil noch unbefanntes Tatjachenmaterial unterjtitsten Vorz 
trag iiber ,,©bangelifes Chez und Familtenleben und feine Bedeutung fic — 
die Gegenwart” met nur die ebvangelifden Chriften gum tatiraftigen Be- 
fennen Der Hetligfett der Che als der Keimpelle eines gefunden Voltslebens 
auf, fondern verlangte auch von der Nirde ent)chlojjenes Cingretfen einmal 
durch innerfircdhlide WMaknahmen, unter denen die Schaffung eines einheitz 
ficken Trauungsrechts erivahnt fet, dann aber auch durch jharfen Druck auf 
die Gefebgebung. MXieht allen YWnrrequngen jeines erften Hauptreferenten 
fornnte der Rirchentag Folge letjten. Ooch Zeugen dte beiden angenomnienen 
EntjdhlieBungen, die ReichSregierung gur Verabfdhiedung des Schankftatten- 
gejebeSs (an defjen Vorberettung und Verjeharfung der Nirhenausfehuk mitz 
gearbeitet Hat) und des Gefeses gur Befampfung der Gefehlechtstrantheiten 
aufgufordern, von dem Willen der Kircdhen gu aftiver Sogialarbeit. Bugleid 
wendet fich der Nirchentag mit einer einjtimmig angenonmrenen RKundgebung 
an das evangelifde Volf und befehlieft, den erften wie aud den giweitten 
Hauptvortrag der tweitetten Oeffentlichfeit modaltehit jehnell auqanalicgh 3u 
machen. 

Diefer yivette Haupvortrag behandelte den ,evangelifcen Berufsqe- 
Danfen und das Yrbeitsleben dex Gegentvart.” Einen Weg, aus dem furdytz 
baren Elend der infolge Majchinenherrfdhaft und Materialismus entperjone 
lihten und entjeelten, entjittlicdten und entehriftlidten Wrbeit herauszufom 
men, fiebt Dev wirttembergijhe Generalfuperintendent Pralat Or. Sehoell in 
der Ernenerung des evangelifhen VerufSgedantens. Von da auch ergebe fich 
eine neue fittlich-religqioje und fogtale Grundeinftelhmg gun WArbeitsleben 
dev Gegenwart, die zunt Kampf um eine wahrhaft foziale Gejtalting der Wrz 
bettsverhaltniffe firhren mitffe. Die Schuld der Kirche an der graufigen Ent- 
widlung [aq an ihrer unridhtigen Betradtung des Wirt}Hhaftslebens und 
ihremt Haften an dem patriardalifhen Shftem. Ronnte die Rirde auch nicht 
den Gang der Creigniffe vorausfehen,, fo erwachft ihr mun die Pflteht, mit 
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einem altvatertjhen und unbraudbaren Chrijtentumt. aufguraumen. Aus 
einer wahren Gottesgemeinjdaft mu, eine neue Nenfchengemeinfdhaft Hervor- 
gehen, auch iiber den Rahmen der ausjhliehlih religivfen Gemeinjchaft bine 
aus. %Uus diefer Grundgejinnung des Cvangeliums Heraus, die fernab jedes 
acitgemagen Mofettierens mit dent Schlagnwort ,jozial” gur Tat drangt, lebnt 
der Vortragende als Ume und Ubivege die pictijttjhe Weltflucht wie die fre 
turprotejtanti{dhe Schetdung atvtjdhen perfonlidher und Gefdaftsethif, des re- 
ligidjen Komnumismus twte des religidien Sogialismus ab. (Dak diefe 
lebtere Whlehmumng irgendivie auf einem Mipverftandnis beruhen mug, getgte 
Die ufftelhnig des Grundjabes, dak der Wtenfch, das Heil feiner Geele, und 
nicht dite Ware und Proputtion, das Gachlide, oberjtes Wertgiel aller Wrbeit 
fein miifje; denn ift das nicht die Grundforderung der religidfen Soziaz 
lijten?) Doch fann und darf die Kirche nicht eine befondere Wirt{ehaftsform 
al3 fchlechthin hriftlich hinftellen, ebenfo wenig wie eine StaatSordnung. Daz 
— her fann imd mug fie die Schaden getRelw auf beiden Seiten des Wirtfchafts- 
fampfes. Doch geniigen nicht die blaffen allgemcinen Predigten. Die Kirche 
_ mu, Jeute in den aftuellen Fragen fonfret werden, mup gu praftijden Folge- 
rungen und Forderungen fommen. Bleibt aud) die Erneirung de3 Gertjtes, 
der Urbeit wieder alS Dienjt und Opfer auf Arbeitnehmerz und Arbeitgeber- 
feiten erfagt, die ,,conditio fine qua non,” jo mwird doch die Kirche ihre 
Stimme in der Frage der WrbeitSzeit, einer menjdhentwiirdigen Entlohnung 
erheben, wird Terrorvismus und RKlafjenhak wie Standeshocmut und %usz 
beutungsiviilen fcharf befampfen, wird AWrbettSgemeinjdhaft und rbeitsp flict 
fordern miiffen. Denn jie joll wieder das [ebendige Geiwijjen des Volts iwerz 
den. — Wit beqeijterter Zujtimmung beantivortete dex Rirchentag den hinret= 
Benden Bortrag und nahnt, wenn auch erjt nach Ueberivindung einiger alter 
bedenffichen und Gnajftlichen Rirchenmanner im Gogialen Wusjchuk, tm 
Plenum einjtinunig die Rundgebung und einen dem Geijt des Vortrags ge- 
magen Antrag gegen die GonntagZarbeit an: 

,den Herrn Preuf. Minifter fiir Handel und Geiwerbe gu erjuchen, dte 
im GrlaB bom 18. 1. 24 erteilte Genehmigung zur Cinfithrung des Domunel- 
Dinger Syjtems, die gundchft bis zum 1. 7. 24 gilt, au diejem lebtqenannten 
Termin mteder aufguheben.” (Nach diejent bon Luxemburg itbernonunenen 
Syjtem haben die Urbeiter der Groweijenindujtric an 46—47 Sonntagen im 
Nahr 12 Stundenfchicht gu arbeiten. ) 

Sn der erwahnten Rundgebung an das deutfche evangeltjhe Volf nimmt 
dex Rirdentag gu den Fragen deS Chez und Familtenlebens, der Ninderz 
ergiehung, der Sugendbetvequng, der gefamten offentliden Verhaltniffe Stel- 
hing. Qu den immer feharfer fich aujpibenden 

fogzialen Rampfen und Gegenfasen 
{pricht jich die Gejamtvertretung des deutjhen Proteftantismus im folgenden 
programmatijdhen Darlegungen aus: 

,_ Qwwijdhen Urbeitgebern und Wrbeitnehmern jehen mir mit ernfter Sorge 
wieder Kampfe entbrennen derart, dak fie die VolfSqemein{dhaft, die qegen- 
jwartig doppelt nottut, gu gerreifen drohen. 


: Wir haben volles Verftandnis fiir die auere und mnere Mot der Wrz 
beiterfdaft, die vieles zerrinnen fteht, mas jie qeglaubt und erbhofft hat, und 
rh 
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min auc) noch ven WUrbeitslojigfeit und dritdenden’ Sorgen Hedroht ijt. Ste 
fann fich jedoch dem nicht verfchlieBen, mas dte jchivere wirtfehaftlide Lage 
von aller BVolfsgenojjen ziwingend fordert. Cie darf die Mitverantivortung — 
fiir das Volfsgange, dem jie als widhtiges, gleichberechtigtes Glied angebsrt, 
nicht vergeiien. Wher auch von falfchen Schlaniworten follte fie fic) enltch 
frei machen twie denen, dap das Chrijtentiun cine PVartei oder Klajjenfache 
jei, Daf cS den geiftigen, fittlidjen und fogtalen Uufitieg Hindere und dap Die 
Wiffenfehaft den Glauben unmdgligh gemacht habe. Gottesglaube und Chriz 
jtentum find fitr die WArbeiterfeele genau fo unentbehrlich wie fir alle andern. 

Den Arbeitgebern aller rt legt dte grokere wirt{chaftlice Macht, die 
jie in Handen haben, unt fo gropere Verantiwortimg auf. Bjt ach ihre Lage 
vielfacdh unter den obiwaltenden Verhalinijfen tchwiertg, fo ijt eS doch eins 
awingende jittliche Pflicht fitr fie, fich vor etner Wusnitbung ihrer Macht ge- 
qeniiber witt{haftlich Echivacheren 3u biiten, dielmebhr bis an die Grenge der 
Mogliehfeit Opfer zu bringen, um nicht ohne Not A%rbetter brotlos werden 
au latien, um nicht aunmodtig die Wrbeitsgeit heraufgufeben oder den Lohn 
berabaubdritefen. Dte WXrbetter find nicht eine Majje, die mur abgelohnt 3u 
iverden brandht, fondern gleicdhguachtende BVolfSgenoffen, die um thre jogtale 
Sleichberechttqung xringen und emt Recht auf nerfennung, Verjtandnts und_ 
Biirdiqung ihrer Lage und auf Veriiefichtiqung ihrer materiellen und jeeliz 
jehen Bediirfnijie Haben und denen anch die Fretheit zu gewert\dhaftlichenr 
Bujammenfdlup nicht unterbunden fwerden dart.“ 

(,eranffurter Btq.”) 


What the Laity Thinks of the Modernist-Fundamentalist 
Controversy 


Millions of church members, a clergyman reports, have been shocked 
and distressed, and filled with painful doubts by the controversy be- 
tween Fundamentalists and Liberals. So it has seemed to the Homr 
LETIC REvirw not only interesting but essential to determine, if possible, 
the extent to which this is true, and of late we sent out a_letter to dis- 
tinguished men and women in an effort to reveal lay opinion. Natur- 
ally, the replies lack the background. which only theological training 
can give. Moreover, they represent the views of an intellectual elite, 


coming, as they do, from .writers, editors, edueators, business experts, 


financiers, and, in one instance, from a successful agriculturalist. But 
such people, though perhaps they can not be said broadly to reflect 
opinion, nevertheless make opinion, and it will be seen that while a 
proportion of them own up to a deep anxiety, others see in the conflict 
a clash whose issue promises good and good alone, while a few, perhaps 
as representative as the others, find it a thing that affects them not 
at all. For their interest—or possibly we ought rather to say, their 


-suggestiveness—we submit the replies, beginning with those from people 


who feel that the affair is something of a bore. For example— 


William C. Edgar, editor of the Northwestern “Miller, writes: 
-“In common with all the laymen whom I know, I have no interest 
{ 2 | 
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whatever in controversial aspects of religion. The difference between 
the fundamentalists and modernists does not affect me in the slightest. 
The controversy and its causes impress me as being of no importance 
whatever in comparison with the real needs of the world of today, with 
all its vital and pressing problems, which require for their solution the 
application of the simple gospel of Jesus Christ. In my judgment the 
best way to settle this and similar controversies would be effectually 
to silence clergymen who indulge in them. I have neither the inclina- 
tion nor the patience to consider such hair-splitting arguments and have 
only a feeling of disappointment and disgust for those who find no bet- 
ter employment for their talents than to argue about dogma or points 
of difference in the Christian religion while people are hungry for the 
essentials of the teachings of Christ, expounded without sensationalism 
and in language they can understand.” — 


Lawrence F. Abbot, formerly president and now contributing editor 
of The Outlook, declares 


“Such . theological controveries do not interest me; a generation 
hence this controversy will be as dead as the controversy between Socin- 
ianism and orthodoxy in the days of Cardinal Newman. My idea of 
fundamentalism and liberalism in an ethical or religious creed will be 
found in the eighth verse of the sixth chapter of the book of Micah. I 
do not believe that the Lord requires of us on this planet any more 
theology than that. 


Roger W. Babson, president of the Babson Institute and author of 
The Future of the Churches, writes: 


“At first I took the conflict between the fundamentalists and the 
liberal element of the Church very much to heart. I felt that Mr. Bryan 
was doing a great deal of harm and that it would result in driving 
the thinking young people from our churches. I still feel that Mr. 
Bryan is making a mistake, but already it is developing a reaction 
which may be more helpful than harmful. 


“Before the fundamentalists launched their campaign there was a 
latent liberal thought throughout every church, but it was not crys- 
tallized. We all believed and did not believe certain things, but we had 
not the courage or did not feel the need of frankly expressing our liberal 
opinions. The work of Mr. Bryan, however, and others, has made it 
both possible and necessary for the liberal element to come out frankly 
- for a sane and safe religion. Thus, in every church thinking young 
people have today a group with which they can associate and to 
which they can directly tie, where a few years ago no such condition 
existed. 


“Frankly, the layman is not interested in theology. He believes that 
all people are children of God and that God must feel very badly to 
see his children squabbling among themselves, especially regarding some 

thing which none of them knows anything about. Most of us laymen 
believe that if Jesus himself were here he would be surprised and be- 
wildered at these discussions of theology while great national and in- 
ternational problems were allowed to drift.” A 


/ 
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George W. Coleman, a leading Baptist, is director and chairman of 
the Ford Hall Forum in Boston. He urges a get-together policy: — 

“By all means let all people with the genuine Christian spirit do 
everything in their power to prevent the issue between the fundamen- 
talist and the liberals from coming to divisive action. These are the 
growing pains of the body religious; if we will only keep sweet and 
give time its chance to work, the result will be peace and progress all 
along the line. In the meantime, of course, those who find it impossible 
to make any change in their ways of thinking will quietly slip out of 
sight and hearing. The survivors of the present struggle twenty-five 
years trom now will laugh over the situation that now appals them, 
unless we are foolish enough to forget the true spirit of Jesus and in- 
sist on getting out our theological tomahawks and scalping knives and 
persist in destroying one another. Neither the fundamentalists nor the 
liberals have any monopoly of the spirit of the lowly Nazarene. With- 
out that spirit, the soundest orthodoxy extant is'a millstone around 
one’s neck and a stumbling block and a fence to one’s brother. And 
without that same sweet spirit, the most acceptable liberalism yet 
evolved will prove disappointing. ... But if we have the spirit of the 
Master—both liberals and conservatives—we will not... allow any 
lesser issue to drive us apart.” 

William T. Bawden, assistant to the United States Commission of 
Education and a member of the late President Harding’s church, is for 
peace and amity. Says he: 

“T suppose mine is the type of mind that is anathema to both sides 
of this controversy, for thus far I have been unable to get excited 
over it. : 2 

“It is... no new experience to find wide divergence of views and 
convictions in the Baptist church, nor is it a new experience to find 
persons of widely divergent convictions working together in complete 
harmony for common ends. I see no reason why this harmonious co- 
operation in earnest prosecution of the mission of the Christian Church 
in the world should not continue, indeed there is more reason now than 
ever before why it should. Those who obstruct this cooperation in any 
way assume a heavy responsibility.” 

George Foster Peabody, the well-known financier, refuses to recog- | 
nize in the controversy a justification for schism, though he is far from 
discounting its seriousness. ; 

“The difference between the fundamentalist and the modernist fol- 
lowers of Jesus Christ does affect me deeply. I think its existence a 
serious hindrance to the obedience. Christian disciples owe to his com- 
mand, ‘Seek first the kingdom of God and his righteousness.’ 

“The settlement of the controversy seems impossible except by an 
agreement to follow Jesus’ counsel, ‘Let the tares grow with the wheat 
until the harvest.’ I recognize the sincerity of the convictions of both 
parties: therefore no other settlement seems possible. If those insistent 
upon a, literal interpretation of the words of the Bible ... have the 
courage of their claims, they will, of course, ‘split’ the Church by a 
withdrawal, or drive out as inimical the ‘liberals.’ I do not believe they 
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can accomplish this on any such scale as. would include the greater 
number of Christian professors. 


“T think it clear that recent discussions have assured the practical 
settlement of the controversy in the Protestant Episcopal Church, for 
- instance, where further questioning of the right freely to express one’s 

convictions is not at all likely. This one fact is not unlikely to have 
a refiex influence upon other denominations.” 


Ralph Adams Cram, Episcopalian and architect of the Cathedral of 
St. John the Divine, gives-an interesting exposition of his views, de- 
¢claring: 

“I think the contest between fundamentalists and modernists is a 
eonvincing proof (if further were needed) of the necessity for an au- 
thoritative and infallible interpreter of the Holy Scriptures. For 1,500 
years such a source of infallible interpretation was recognized through- 
out the entire Christian Church. The plan of allowing. personal and- 
individual interpretation of the Bible has had no other issue than the 
present ‘fifty-seven varieties’ of Protestantism, each one of which stands 
dogmatically on its own interpretation. To the fallible human under- 
standing the Bible is a mass of contradictory statements, and it is 
possible for honest men, isolating one text from. another, to build up 
an unlimited number of quite definite but mutually antagonistic and 
destructive systems. It is also possible (it has been done) to arrange 
as Many standards of comparative values in the matter of dogmas and ~ 
ethical principles. The result has been, is now, and always will be, dog- 
matic confusion and complete loss of unity. 

“The Holy Scriptures, without the divinely ordained, authoritative 

interpretation of the Church, are a source of discord, and this state 
of things will continue until the nature and locus of this infallible au- 
thority is recognized and accepted. 
“The present contest is nothing new. The titles are different, that 
is all. If the result is a clearer demonstration of the futility of “‘pri- 
vate interpretation” it may prove to be a first step toward the unifica- 
tion of organic Christianity which is the one hope we have for escape 
from the dangers that now threaten civilization.” 

Fundamentalism will have only a -brief career, thinks Nathan 

_Haskel Dole, who observes: 

“Fundamentalism seems to me like hosts of other religious crazes_ 
which have made men miserable in the course of history and it will 
pass away just as Salem witchcraft died in the light of sense. I am 
sorry for these blinded fellow-citizens and I wish I might impart to 
their misguided minds some of the serenity which a philosophy of life 
based on reason affords me. I find in the New Testament, amid a great 

_ deal that seems to me like the relics of a tribal cult, many helps toward 
decent behaviour: the most important is this one text: ‘Love the Lord 
with all thy heart and all thy soul and all thy might, and thy neighbor 

“as thyself.’ What else can possibly be required?” 
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Growth of Protestantism in the United States During 1923 
The following figures taken from an article in The Christian Ob- 

server are interesting. The compilation is by Dr. H. K. Carroll for the 

Christian Herald: ; 


Groups : Communicants Gains 
ITCHAOMISESS IM SiMe air ty Micrt Ua eivbaPigy geany atid bo anata 8,622,838 87,683 
PLAID ELSE sole tee see eee ts yey 2 eh ace Rm Oe la men Da 8,237,021 192,520 
TTR TEV TTI esl i hy SR ke apes 2a JN ct Sate ep easel eee PR 2,465,841 22,825 
NES DVitETda Maa yeaah nes tio r Las cei eke a tani Si aed eva Ra 2,462,557 61,290 - 
Disciples oF Christer ai.) ae eek salon 3 Gee a 1,621,203 68,490 
Protestant. Bpiscopaly. 2 fy. ci eeeaies naan. ... 1,140,076 10,463 
Reformed. arn ees seek TEINS yk AU a APL es SC all 532,700 10,539 
~WUnited ‘Brethren sim Christ: 25 a sea weal 394.563 8,702 
German Baptist (Dunkard) ..... Re Osi ee oN es 142,695 210 
vient Ste taig Sette Naw tC rere em tn Adee aie 139,348 71 
Bren Wai. ach aN ee viel Vey ce ess MEL 116,110 1,973d 
MeNNOMITS Maite ee eae bea Mee Man Meopeees eat ts 82,639 2,393d 
Pentecostal cy wien cose lias etnias ak eos anes re 16,279 1 
Scandinavian’ Hivaneelicalhcm ia. weer nays 42,153 5,350 
Moranyva ihe ans eee PgR EAT ca tates See meas Stee 25,998 774 
Evangelistic Associations Ne EES fae SAL ORY cham nk a ; 13,933 a 
Brethren CEVA OUG Ries he Hues heetes eee Ua re a 13,244 — 
(Brethren (River) “rie oe.. wie ode ee cue mad ees 5.962 ——— 
ie Churchest Of the: dakvinie: God! evs fli) neato ane 3,500 500 


26,078,659 465,021 


Separate Bodies Communicants Gains 


Conegrecathionals Gane abee Lone ao ee Pefiuatdueevod 867,633 9,787 
Hvan eliCal Sy MOGs lular casa wie ve spokes OL Ree Ws 300,449 9,667 
MVanVenicalnOM ur ekg es wey ants nays ccoparie ssa ans aatalar cee 200,962 16,227a 
Christian SOnUroh hk MO eke Cr nae a, 103,091. 2,657 
Assemblies Ot God (OU wale steisiahe die me meals aban ale cae 70,000 10,000 
SAIVACVONs CAM DAY. Ts AUN SREP Tea ayy Nom ag gw EN UO ea Mn % 58,558 6,267 
Church: ofthe Nazarene? @ son ava ce eee Ry rama 50,721 2,779 
Church. of God (Winebrenner), 02) o.oo ees 26,553 181 
Churches of God General Assembly ............. 21,076 ST: 
Hiree Christian: OH WPrela))ii\s eis) kuek le see wee eels 6,225 — 
Five other bodies ............... SMS Ise SRE has 28,971 3,029 

1,734,239 — 28,140 


The total membership for the two Evangelical groups shown above 
is 27,812,898, an increase of 493,161 during 1923. 


The Roman Catholic Church reports a membership of 15,750,260, 
and the Eastern Orthodox Catholic Church a membership of. 64,745. It — 
must be remembered, however, that the Roman Catholic Church’ claims 
all infants and everyone who has received Catholic Baptism, as mem- 
bers of the Church. 


Rirchliche Fund yan, 
Shall St. Paul’s Be an Annex to St. Peter’s? 


} You may ask, and that appropriately, “What do the English people 
as a whole think of this Rome-ward drift within their State Church 
- with the knowledge and assistance of the clerical head, the Archbishop 

of Canterbury?” I clipped a few ‘sentences from London papers just 
after the story of the conversations at Malines was given out. Here 
is one from The Express of Dec. 30, 1923: “What a sensation would 
have been occasioned fifty years ago by the disclosures of the Arch- 
bishop of Canterbury regarding the secret conferences between the 
Anglicans and the Roman Catholics on a reunion of the Churches. I am 
sorry to say that I found Londoners in Christmas week only taking a 
very tepid interest in the matter. I am afraid we do not feel so passion- 
ately about these things as our parents and grandparents did.” “Tepid 
interest” is a very good description indeed. The word “apathy” is 
equally applicable. 

It must be-said in all justice, and with considerable admiration, 
that there are “seven thousand” in England who have not bowed the 
knee to Popery. And they have recently made themselves heard in 
vigorous protest against the Malines meetings and what they portend. 
‘But the sad part of the story is that these “protestants” are all too 
few, and numbered among them are scarcely any of the prominent lead= 
ers of the church. They form a weak minority against those who are 
dead set on union with Rome and those who don’t care which way 
the issue goes. ay 

Anglican Apathy and Rome’s View 

Descriptive of the apathy of many, Bishop J. C. Ryle says: ‘“‘The 
edge of the old British feeling about Protestantism seems blunted and 
dull. Some profess to be tired of all religious controversy and are 
ready to sacrifice God’s truth for the sake of peace. 


‘They have not made their minds up about any point in the Gospel, 

‘and seem to be content to be honorary members of all schools of 
thought. ... The explanation of this boneless, nerveless condition of 
soul is perhaps not difficult to find. The heart of man is naturally in 
the dark about religion—has no intuitive sense of truth—and really 
needs instruction and illumination. Besides this the natural heart in 
most men hates exertion in religion, and cordially dislikes patient, 
painstaking inquiry. Above all, the natural heart generally likes the 
praise of others, shrinks from collision, and loves to be thought charit- 
able and liberal. 

“And who does not know’that any one who denounces this state of 
things and insists that a clergyman should be loyal to the Articles 
of his Church is regarded as a party-spirited, ungenerous person, quite 
unsuited to this century.” The Roman Catholic comment is both inter- 
esting and significant. Monsignor Moyes, speaking’ officially for Car- 
dinal Bourne of England, who was ill at the time, said: 

.“The Archbishop has put the position fairly and honestly, but so 
long as the Anglican Church maintains the position of the sixteenth 
and seventeenth centuries, there can be no so-called reunion. The term 
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itself is wrong. We do not admit that there has ever been any dis- 
union. We say that some of our children have broken away, and we 
should be glad to welcome them back. There could not be one Church 
embracing all the doctrines of the various sections. The Anglican 
Church cannot hold out one hand to dissenters and one to us: it must 
let one go. So far as Roman Catholicism is concerned it must be the 
whole or nothing.” 


There’s the Catholic position stated in a nutshell.—We shall gladly 
welcome any and all churches, but it must be the whole or nothing 
for us. In other words, when the Anglicans are ready to surrender 
every vestige of their Anglicanism, and accept Catholicism without a 
single reservation, they will be received with open arms. And at the 
rate that the Anglo-Catholics are casting overboard their Protestant 
beliefs and putting in their stead Roman doctrines and ritual, it will 
not be a remote day when such a union will take place. 


Free Catholic Movement Gaining 

But is is only half the story, albeit the larger half. We have all 
known that the English State Church was the nearest to Catholicism” 
of any of the Protestant bodies, and its eventual organic union will not 
be so surprising as that the Free Churches in England have a group 
in them that is also strongly pro-Catholic. This movement is known 
as “The Free Catholic Movement.’ Among its leaders are Congrega- 
tionalists, Methodists, Baptists, and Presbyterians. Although not such 
a proportion in the Free Churches are infected with the bacillus Catho- 
licus as in the State Church, yet among those who are, the infection 
is every bit as acute, perhaps more so. 


Rey. William E. Orchard, a Congregationalist minister, and pastor 
of “The King’s Weigh House,’ London, is perhaps the outstanding 
leader in Free Catholicism. He is its founder. A few weeks ago I at- 
tended his Sunday evening service. Outside the church on the an-_ 
nouncement board were notices of masses at certain hours. The first 
thing that struck my eye within, was the altar with its crucifix, candles, 
etc., exactly as is found in a Roman Catholic Church. When the choir 
marched in they all genuflected when passing in front of the altar cru- 
cifix. When Dr. Orchard came in he was in ornate vestments, and 
bowed and made the sign of the cross before the crucifix. After a 
long service of prayers and chants, he retired, changed his vestments, 
and then mounted to the pulpit. Over his head hung another crucifix. 
Upon coming into the pulpit he faced the altar crucifix, bowed, and 
made the sign of the cross. After the sermon he followed the same 
procedure. 

Evangelical Churches Also Honeycombed 

In the Methodist Church of Bishop Frederick James, Prince’s Street, 
Cavendish Square, London, I found even a closer approach to Roman 
ritual and worship. In his chapel Bishop James burns incense; on the 
altar are twenty-two lighted candles, with an image of the Madonna. 
The mass and the “rite of Benediction of the Blessed Sacrament” are — 
an integral part of the services. During the service the bishop marched - 
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down the aisle carrying a “Monstrance”’ containing the “Reserved Sacra- 
ment.” As the procession passed along, the congregation knelt and. 
bowed their heads in adoration of the Host. 

In Oxford University four of the colleges have restored the daily 
mass, etc. In the college of John Wycliffe (Queen’s College), the east- 
ward position has supplanted the north, and the “Altar Cross” has been 
introduced. 


One of the foremost authors of the Free Catholic movement is a 


_ United Methodist minister, W. G. Peck. In a recent book, “The Com-_ 


ing Free Catholicism,’ he says that “The Roman Church is a marvel- 
ous institution, and all the world owes her many debts. She is the 
Mother of all Western Christendom, and even from our Free Church 
environment some of us look wistfully towards her.” In the same book 
he says that “the case for the Sacrifice of the Mass is just as strong 
as the case for prayer.” In his even more recent volume, “The Values 
of the Sacrament,” he comes right out and argues for mass, transub- 
stantiation, and all that goes with them. 


But there is vigorous remonstrance over the position taken by 
Orchard, Peck, and the other Free Catholics. While in London I at- 
tended a mass meeting in the City Temple “for the re-affirmation of 
protestant principles as understood and enjoyed by the Free Churches.” 
A half dozen leading ministers spoke, and one member of Parliament. 
Their theology and their Protestantism was absolutely orthodox, and 
expressed with fervor and conviction. The Rev. Sydney Berry, a Con- 


gregationalist, said that “there is coming on today another fierce and. 


gigantic conflict between those who believe in the Catholic interpreta- 
tion of Christianity and those who believe in the Reformation prin- 
ciples. No Christian in Britain will be exempt from this conflict. 
Every man shall have to decide to stand and fight on one side or the 


other.” 


Mr. Isaac Foot, M.P., said, ‘‘We have no desire to stoke the fires 
of religious hatred. We are not going to ‘fight like devils for concilia- 
tion, or hate each other for the love of God,’ but nevertheless the issue 
is a real one, and demands thousands of true soldiers for the Lord Jesus 
Christ and ‘the faith once for all delivered to the saints.’ ”’ 

A, Baker in The Watchman. 


Churches Against Mobilization Day 


Prompt action by the Federation of Churches in Philadelphia nit 
Chicago shows that the Christian forces of America are determined 
not to permit the plans of the war department for a national Mobiliza- 
tion Day néxt September to be carried through without active protest. 

The Philadelphia churches in protesting the proposed day stated 
that “We feel that such a focussing of the entire nation on the thought 
of war preparation would so divert the thoughts of men from the sacred 
purpose we have at heart as to neutralize our efforts for peace, and 
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at this time when, as Secretary Hughes remarked in a recent speech, 
our nation is in no,danger of attack from any enemy, the project seems 
to us ill- advised. Further, we cannot but note that in this appeal there 
is-adherence to the old war system; it is an attempt. to commit the 
whole nation to the policy of militarism which is antagonistic to the 
faith and prayerful spirit now animating the churches. Therefore, 
with deep regret, since we deplore the necessity of taking a stand con- 
trary to the expressed desire of any department of our government, 
and yet with the deep conviction of the righteousness and high patriot- 
ism of our: position, we, the members of the executive committee of the 
Philadelphia Federation of Churches, by a vote taken at our regular 
meeting on June 17 (the significance of the date in our nation’s history 
but adds to our feeling that we are true to the inheritance received 
from our forefathers), hereby declare that we view this proposed 
Mobilization Day with grave concern, convinced that it is a serious 
mistake and a menace to the peace on earth we hope to establish; and 
with all respect we call on the war department to withdraw this ap- 
peal to the nation.” 


When. the Chicago Federation came to consider the matter on 
June 20 after several weeks of deliberation they took action looking 
toward the same end by declaring that: 


“Whereas, it is announced that September 12, 1924, has been desig- 
nated by the secretary of war and the general of the army as a Mobili- 
zation Day, on which there is to be a demonstration of all the forces 
which our citizenship can assemble in case of war; and 


“Whereas, situations arise between other nations and our own, 
causing them to question our friendliness; and 

“Whereas, we believe that our people as a whole desire to hold 
themselves free from any action which, even though it be justified as 


an internal matter, might be regarded internationally as unfriendly; ; 


be it 

“Resolved, That we commend to the-attention of the President of 
the United States the question of the advisability under present cir- 
cumstances of promoting under military auspices a. demonstration to 
be known as Mobilization Day; and be it further 


“Resolved, That we commend to the President’s attention the sug- 
gestion that at a suitable time a day be set apart for a demonstration 
in which the entire citizenship may be brought together as fully as 
may be to express its hope that there shall be no more war and to 
pledge itself to support every practicable effort to establish interna- 
tional justice and friendship so that all provoeation to war may be 
avoided.” 


Reports from many other parts of the country indicate that hun- 
dreds of church organizations of all kinds and denominations will take 
similar action in the near future——Christian Century. 


(When ordering books, please mention this Magazine ) 
Norre—Reviews, when not signed, are by the Editor. 


New Testament Sociology, by Philip . Vollmer, Ph.D., D.D., 
Fleming H. Revell Co., 1928. 319 pages. $2.25 net. ; 


There is hardly a phase of our theological curriculum. that has 
received so much attention in the last 10 or 15 years as the compara- 
tively new department of sociology. Vollmer’s book on this subject 
constitutes an able addition to the growing body of literature on this 
subject. As a text-book for the student in seminary and college, for 
brotherhoods and adyanced Sunday school classes as well as for private 
study, it can hardly be surpassed. It is written in clear, non-technical 
English. It covers the whole ground of the social applications of the 
gospel of Jesus. It is almost exhaustive in pointing out books of refer- 
ence on every branch and subdivision of the topic under discussion. 
And, finally, it is absolutely consistent in basing all discussions of so- 
cial subjects, all its plans and methods for a reconstruction of man’s 
relationships, on the principles of Jesus, from the first to the very last. ; 


It may be said that it carries consistency to the very limit in this 
respect. The social view-point seems to us to receive a too one-sided 
emphasis. To quote some examples: Vollmer claims that the one sub- 
ject of all which Christ really emphasized was social relationships 
(page 27). He says, that all of Christ’s miracles were performed for 
the purpose of doing “social” service by relieving suffering (page 28). 
As to this latter statement we would ask only, was the raising of Laz- 
arus done to restore the family circle or to show Christ’s power over 
death. (At-most, there are the two aspects, the social and the ‘“‘theo- 
logical’, with the greater weight on the latter.) The fact that the sub- 
ject of sociology has received recognition only so late in the develop- 
ment of religious thought, is surprising. “Without going into the dis- 
cussion of the causes in detail, we will state only that in the opinion 
of many the eschatological viewpoint of Jesus and His apostles is 
largely responsible for this. He—and they—expected a speedy end of 
this ‘“aeon.”’ The cataclysm was soon to come, and’ then the heavenly 
life would supersede the earthly. That accounts—according to this 
view—for the absence, in Christ’s teaching, of any real system of social 
ethics in the larger sense; for the lack of interest in a reconstruction 
of culture, science, society and state. The ethical rules given in the 
sermon on the mount are to be understood under this aspect: they are 
ethics “ad interim”, provisional ethics, wholly unsuited to regulate life 
in a world of long duration, demanding a detachment from worldly 
things and a perfection, only to be expected of people who know that 
‘soon this world and all its diversified life will pass away. 
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Vollmer disagrees with this conception of Christ’s teaching toto 
coelo. He says emphatically that Christ “never, never meant to say 
that His Kingdom would not be established in this world until in the 
far distant future, or that it is established only in heaven” (page 53). 
He rejects categorically the “catastrophic” or “apocalyptic” view of 
the future, and believes heartily in the gradual realization of Christian 
principles in the present world system. He states himself that the 
“immediacy of the kingdom loomed so largely in the hopes of the 
Apostolic Church that. the New Testament contains over 300 passages 


alluding to Christ’s speedy and visible return to earth for the purpose 


of completing the establishing of God’s Kingdom” (page 57). But he 
seems to think that for various reasons the apostles came to stress more 
the “eschatological” aspect of the kingdom, while in the teaching of 
Jesus the gradual development of His Kingdom was clearly contained. 


He points out: that the kingdom idea was the root thought of all 
His preaching, and that from the second and third petitions of the 
Lord’s Prayer alone His belief in the establishment of this kingdom on 
this earth can be proved. Vollmer’s exposition of the “kingdom” term, 
its nature and implications, is exceedingly suggestive and fruitful; we 
consider it one of the best features of the book. 


The Kingdom is then treated in its relations to the individual 
(part III), to the family (part IV), to our political institutions (part 
V), our economic system (part VI), and the church (part VII). ‘What 
he says on the ‘““‘War System” (and its abolishment), in part V, chapter 
XX, is especially timely. He is an out-and-out pacificist, and demands 
that the church should declare war to be a sin, and not only war in gen- 
eral, but every kind of war. 


It is impossible here to discuss every phase of this most able work, 
The book contains an almost unbelievable wealth of material. The 
reader will find information on nearly every point that. belongs legiti- 
mately in this connection. Preachers who want to preach social ser- 
mons or touch on social subjects incidentally, will have a reliable and 
helpful reference book here. We especially commend Vollmer’s exposi- 
tion of the Sermon on the Mount and of Matt. XIII for his bringing 
out their rich store of social teaching. We congratulate ourselves on 
having in Eden Seminary a man so deeply steeped in the all-important 
subject of sociology, and so determined to have Christ’s principles rec- 
ognized in it and nothing less. 


Present Tendencies in Religious Thought, py A. C. Knud- 


son. The Abingdon Press, 1924. 328 pages. $2.00. 


In our modern thought world there are three factors which exert 
paramount influence: science, thé principle of democracy and sociology. 
‘All three of these are often seen at warfare with religion. Science 
limits all knoweldge to sense perception and thereby relegates religious 
knowledge to the field of vague feelings, if not to illusion. Democracy 
in its essential meaning is grounded on the belief in social progress 
through human effort. Its advocates have frequently found it necessary 
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to free themselves of traditional beliets, the belief in traditional reli- 


gion included. And the modern social movement, by adopting an eco- 


_ nomic interpretation of human history, has led most of its adherents 


to a materialistic world view. Of these three science was first in the 
field and is primary in influence. It has also most profoundly affected 


- traditional Christian belief. The author of these lectures (on the “Men- 


denhall Foundations” of De Pauw University, delivered in 1924), there- 
fore, devotes most of his attention to the question as to whether mod- 
ern scientific attitude renders it impossible to be a believer in the 
Christian religion and in ‘science, or, postively, whether one can main- 
tain the verity of his faith in this scientific age. 

He does not appeal to the Bible as the supreme source of authority. 
Truly the spirit of God breathes through seripture, but mere reference 
to Bible proof texts would proye nothing today, that is, in a contro- 
versy with the scholars of the age. 


He rather seeks to meet the opponent on his own level, and so he 
applies the scientific standards of experience, reason and utility_as tests 
to the truth of religion. Besides sense experience there is moral and 
Spiritual experience. The author shows how Pietism, Schleiermacher, 
and the Erlangen school of theologians sought by this latter way to 


- find reliable ground for their Christian faith. He judges that thus faith 


and life are kept close together, but that experience alone cannot deter- 
mine the true content of Christian belief. Yet, it enables us to throw 
off what of the traditional faith is in no living relation to the Chris- 
tian consciouness of today. This statement seems to us rather unsatis- 
factory. The religious needs that a person or even a church thinks 
they have, at any given time, never include the whole of Christian 
truth. The fulness of God’s revelation in His word must point the way 
here. We may say, for instance, at this time the ethical side of the 
Christian faith seems to be most in demand, but that does not prove 
that the more theological articles of the creed are not necessary any 
more. Or, many may feel today that God could forgive sin without 
Christ dying for us; would that justify us in discarding the doctrine 
of the atonement? 


Reason is the second test applied to religion. Reason has at times 
been thought to approve of ‘natural’ religion, but it has generally 
been a foe to revealed, supernatural religion. Reason, Knudson admits 
with Troeltsch, would never give us a religion that could satisfy or 
endure. Religion of the higher kind is always a product of history 
and connected with a great historical personality. Just as well, how- 
ever, as there is a moral reason that convinces us of the reality of a 
moral world, just that surely may there be a spiritual reason (a reli- 
gious “a priori”), a quality that is grounded in the constitution of the 
human soul and carries with it spontaneously the assurance of a divine 
presence. ‘ 


In the last chapter Christianity is defended from the view point of 
its utility to society as well as the individual. 


‘The books is one of the most stimulating we have read for some 
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time. It touches on all the currents of thought that surge around us 
today. The author is a progressive thinker. He is willing to abandon 
all that does not belong to the really fundamental things.. The recon- 


_ ciliation of faith and science is earnestly sought by him. He is in- 
timately acquainted with German theology (he received the degree of 
Doctor of Theology from Berlin last year). We do not know of any ° 


other. book that guides the earnest student so well and intelligently 
in his endeavor to find his bearings in the deep problems in which he 
finds himself involved at the present time. 


The Cause and Cure of Infidelity, by David Nelson. New Edi- 
tion. George H. Doran Co. 399 pages. $1.75 net. 

A new edition of an old book. Nelson wrote his book about 1836, at 
Quincy, Ill. He had originally been a physician, living in Eastern 
Tennessee. He became infected with French infidelity, then largely 
prevalent in this country. A careful. study of Voltaire’s, Paine’s and 
other deistic writers’ books, together with the influences of early Chris- 
tian upbringing, led him back to saving faith and to a belief in the in- 
spired word. He became a minister and an instrument in God’s hand 
to win many to Christ. 3 

In his book he declares that the two causes that produce infidelity 
are the depravity of the heart (‘‘men loved darkness more than the 


\ light’), and ignorance, After the manner of Paley he reasons with 


men to convince them that the Christian faith is rational, and that 
where reason fails us we have revelation to guide us. Fulfilled 
prophecies, especially in the prophets of the Old Testament, and in 
Revelation in the New, are one of his main arguments. Then the evi- 
dences of practical experience, the changes which real religion makes 
in men, are heavily underscored. 

Of course, the book does not deal with modern infidelity or “liber- 
alism.’”’ The whole mentality of the man who today.is estranged from 
Christiany, is changed. Yet the earnestness of spirit, the careful rea- 


soning of the writer, and the wealth of illustration he supplies are not 


without effect upon the reader even of the 20th century. 


Making a Personal Faith, by Bishop W. F. McDowell. The 
Abingdon Press, 1924. 155 pages. $1.00. 


In these lectures to college students the author attempts to show ~ 


the men and women of this time how to find their own way to Christ. 
He is not so anxious ‘to save the faith of our fathers as to save the 
children of the fathers to a living faith of their own.’ What is needed 
today is, according to him, a sense of what really matters in the Chris- 
tian faith, the power of a great vision, an understanding of the times, 
and the moral earnestness to fight sin in every form of life. 


The systems of theology of the past are like old garments; we — 
require a restatement of the old faith that fits our times. Even the 


Apostolic Creed is not altogether satisfactory: “the Kingdom of God” 
e: g., is not in it. : 


Book Review. 391 


Faith demands a personal basis. Even as Christ’s own faith was 
based on his knowledge of the father, and grew with that knowledge, 
so must ours develop in the same way. It must be a joyous, vital faith, 
entirely keeping out of the realm of speculation. It must be a faith 

_that produces character, rules in all our activities, fits us for fellow- 
ship. Is the Christian faith such a one as will be found practicable in 
ali relations of life? Is Christianity itself a workable system?. There 
are some who doubt it and consider it only a reliable method of prepar- 
ing for eternity. They frown on science and will not bother with “secu- 
lar” things. Their idea is that God was once in the world when he 
revealed himself in His incarnate son; and then withdrew from the 
world, and made it the task of believers to concentrate on that one 
period of history—as though God was not in all history. Over against 
that stands Christ’s word: “My father works hitherto and I work with 
him”, John 5: 17: the doctrine of the divine immanence. It makes all 
work in this world Christian if undertaken in the spirit of Christ. 
Yet our interest in this life should not make us indifferent to the fu- 
ture life. Eternal life was to Jesus a power for the life he was living. 
A view of the eternal life that makes it one of activity and growth, 
and not of rest and sameness, will appeal to the modern man and add 
to the creative and redemptive power of faith also the element of contin- 
uity and permanence. 


With great singleness of purpose the author holds himself and his 
readers to his subject, the necessity of having a personal faith, that is 
grounded in the Christ of the Bible and the Christ of experience, and 
makes its possessor a Christ-like man. 


The Successful Sunday School at Work, by C. S. Leavell. 
Educational Director, Central Baptist Church, Memphis, Tenn, Geo. H. 
Doran Co., 1924. 271 pages. $2.00 net. 


This seems to us a most excellent book, written on a most im- 
portant subject. The number of books on the Sunday school and its 
various phases is legion, but this book has special merits. It aims 
high, almost too high, the average teacher and superintendent feels 
tempted to say, but the author never leaves the fleld of fact and possi- 
bility. The idea that runs through the whole book is that he will be 
satisfied with nothing less than a real school, i. e., a school that has 
all the elements of a successful public school: trained teacher, a pu- 
pil willing to learn, the proper equipment, a curriculum, promotion, ade- 
quate organization and administration, and in addition to all this, 
the devotion and enthusiasm of the genuine soul-winner. The empha- 
sis on scholastic and administrative features is. strong, but that on 
the spiritual is still stronger. A superintendent should never content 
himself if things are going in the same old way. He should always 
hold.the ideals before his mind: Am I reaching all the people that 
- naturally belong to my district? Are my teachers properly trained? 
Do the pupils get teaching that deserves the name? Are there acces- 
sions and “decisions” right along? ete. 
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Teacher training is stressed again and again. The heaviest respon- — 
sibility is, however, put on the superintendent, and superintendent or 
pastor cannot read the book without feeling the great distance between | 
ideal and reality. The reader receives from the study of this volume 
not only a great deal of information but also the stimulus of inspira- 
tion for greater zeal and higher. effort. 


A First Primary Course fer the Vacation Church School, 
by Edith McDowell. The Abingdon Press, 1924. 219 pages. 85 cents. 


Vacation Bible schools are springing up everywhere. Here is a 
book to be used in them for primary children. In the first part sug- 
gestions are given on the equipment, period otf worship and instruction, 
expressional activity and. recreation period, in these schools. Then 
follows a course of 25 lessons, each consisting of program for worship, — 
lesson plan, games, etc. The lessons are all in form of stories, told 
with reference to pictures. The stories are from the Bible and other 
sources. \ 

The book would be a welcome text-book for the vacation Bible 
teacher. 


Church Music and Worship. A program for the Church of To- 
day, by Earl Enyeart Harper. The Abing bee Press, 1924. 324 pages. 
$2.00 net. : 


The matter of better music for the Church is here treated by a 
master hand. If one reads the book one thinks the author must be a 
musician, and it comes with a surprise that one is told he is a minister. 
The writer, then, combines in himself the two qualifications required 
for the proper handling of the subject, the artistic and the religious 
equipment. 


To him music is an important element of the “abundant life” — 
Christ has come to give, and it must find the vital place in the ser- 
vice ot the Chureh. that it deserves. The musical program of the 
church must be practical, it must have esthetic value and be imbued 
with religious spirit. The habit in many churches of leaving the sing- 
ing to the choir, of looking on and listening without participating, is 
entirely wrong. The author demands congregational singing, with all 
his emphasis. This cannot be had, however, without intelligent train- 
ing. Such training is to be given by the minister if he is musically — 
gifted, or by a “director of worship”. The time and place for such 
training is the Sunday school and the evening service. ; apse 


Besides this the musical life of the congregation is further to be 
Boe) developed by creating Junior and Intermediate Choirs. | The author — 
looks with little favor on the professional quartet. Pat 


His remarks on the hymn book are valuable. The hymns chosen 
should be the best in text as well as in poetical and musical quality. 


The service of music, of congregational singing especially, in the 
church is rated very high. It creates the atmosphere for successful 
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preaching, and it gives the congregation a means for religious expres- 
sion. The chapter on the history of music in the Christian Church 
is most interesting. 

The book as a whole is a work of high excellence. What congre- 
gational singing ought to be is brought home with impressive force and 
convincing presentation. Of course the difficulty of the task becomes 
also equally manifest. Not one in 10,000 ministers has the unysual 
sifts of the writer. Still he has held up ideals and opened glimpses 
into opportunities that will stir many a reader to higher endeavor 
along unfamiliar paths. If one cannot do all, he can do more than 
before, and perhaps can discover help in unexplored quarters. 


i 


The Bible Our Heritage, by E. Ch. Dargan (formerly professor 
of homiletics in the S. Baptist Seminary, Louisville, Ky.) Geo. H. 
Doran Co., 1924. 132 pages. $1.50. 


This book grew out of talks to Sunday school teachers and it con- 
tains much useful information that can be used in lectures to such 
and other Christian workers. The fact of the inspiration of the Bible, 
the writer says, is borne out by its own witness and by that of Chris- 
tian experience. Both testify to the fact that God is the source of it, 
although he used human talents and qualities. 


We read interesting facts about the history of the Bible, the old 
manuscripts, the first printed editions, the text of the Bible; then 
about its languages and the translations made. In chapter IV we hear 
about the English Bible, from Tyndal’s version to the Standard Ameri- 
can Edition (Nelson and Sons), of 1901. 


The last chapters tell us how the Bible ought to be read_and studied 
by individuals at home and in Sunday school. A very useful and in- 
structive book. 


Students’ Historical Geography of the Holy Land, by w. w. 
Smith. Geo. H. Doran Co., 1924. 65!pages. $2.00. 


The secretary of the New York Sunday School Association offers 
here a geography of the Holy Land, presented in travel form. He 
divides it into six zones, and takes us from one to the other, combin- 
ing with the description of each city or site the biblical event in chrono. 
logical order. Then the eastern empires and the lands of St. Paul’s 
labors are in the same way described. One hundred half-tone pictures 
of Bible places and forty-one maps, most of them in color, give the 
book an unusual distinction. Indexes and “keys” enable the reader to 
turn to any desired topic at once. 


How to Improve Your Sunday School, by Frank Wade Smith. 
The Abingdon Press, 1924. 75 pages. 50 cents net. 

Ten chapters on such subjects as educational aims, grading, organi- 
zation, course of study, physical equipment, opening services, records 
and reports, etc. Helpful in getting immediate results in improving the 
Sunday school and its work. 


i 
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Church Pageantry, by Mrs. M.S. Miller. The Methodist Book 


Concern, 1924. 216 pages. $1.00 net. 


A handbook for amateur producers of educational dramatics. Tells 
what a pageant is, and how it developed, gives directions how to stage 
chureh pageants successfully and with good educational results. 


The Apocryphal New Testament, being the apocryphical gos- 


pels, acts, epistles, and apocalypses with other narratives and fragments, | 


newly translated by Montague Rhodes James. Published by the Ox- 
ford University Press, 1924. Price $3.50. 


Rightly this volume of nearly six hundred closely printed pages 
claims to be the first book to supply the English reader with a com- 
prehensive view of the apocryphal literature connected with the New 
Testament. A few readers of this periodical may be acquainted with 
the scholarly collections of New Testament apocrypha in the originals 
such as the three volumes of Tischendorf: Evangelia Apocrypha, Acta 
Apostolorum Apocrypha, Apocalypses Apocryphae; or the four volumes 
edited by Adolf Hilgenfeld, Novum Testamentum extra canonem recep- 
tum, or the collections of Lipsius. More of our pastors may have used 
the reliable compilation of these writings in German translation edited 
by Edgar Hennecke, Neutestamentliche Apokryphen (1904). English 
translations of apocryphical writings could be found in Scribner’s 


library of the Ante-Nicene Fathers and in various monographies. But 


a convenient collection of all the New Testament apocrypha in English 
was not extant till this volume appeared. Those interested in this type 
of literature will welcome this handy volume and will make it a vademe- 
cum of their biblical researches——And where is the theologue who is 
not eager to know more of the agrapha and apocrypha of the New 
Testament literature for the light they shed on many passages of the 
canonical New Testament writings as well as for the influence they 
exerted upon the formulation of the Christian doctrine in the post- 
apostolic and early catholic epochs, yes, and for the inspiration they 
afforded to early Christian art. 


We may not in every way accord with Dr. James’ demarcation of 
apocrypha from other early Christian writings, since in accordance 
with his definition of apocrypha writings like the epistles of Clement 


of Rome, of Barnabas, Ignatius, and Polycarp, also the Shepherd of : 
Hermas and the Didache are excluded from his collection. Yet a line © 


had to be drawn somewhere. So apocrypha are confined to the pseud- 


epigraphic (falsely entitled), spurious writings issued under vener- 


able names which they had no true right to bear. 


These pseudepigraphic writings are grouped in the book under the 
general heads of Apocryphical Gospels, Apocryphical Acts, Apocryphi- 
cal Epistles, and Apocryphical Apocalypses. Most complete texts or 
fragments are carefully translated in a style and diction resembling 
the English of the King James Bible. Of less important, but so much 


the more verbose, writings a good synopsis is given. Apocrypha not 
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extant in either complete or fragmentary texts, but known to us through 
references by the Fathers also receive careful attention. All the refer- 
- ences to them and quotations from them in the various patristic writ- 
; ings are carefully compiled. Introductory notes andvarious other ex- 
‘planations accompany every writing thus either translated in full or 
compiled from the various sources of early Christian literature. 


At the end of the volume we find various indexes, among them also 
_ one of subjects touched upon in the apocrypha which enables the stu- 
dent to trace the development of certain ideas in these writings. The 
practical preacher who would the better understand his canonicai New 
Testament in the light of the New Testament apocrypha might also 
wish for an index of* Bible passages elucidated by various passages in 
the apocrypha. 
The collection is a veritable treasure house of information on this 
particular type of early Christian literature and surely the best and 
handiest English guide through the labyrinth of the apocryphal New 
Testament. A, Ruecker. ‘ 


In Quest of Personality, by A. Ruecker, M.A., B.D. Eden Pub- 
lishing House. Price, 35c, postage prepaid. 

There is a pleasant surprise for you to begin with when you 
undo the parcel. A neat volume of pleasing appearance emerges, show- 
ing a beautiful cover design, and you are proud to think that this is 
a product of “our own Eden’s” book craft, and avidly leaf through 
the 64 pages, of an ivory-cream tint, in anticipatory pleasure. 


One confesses to a sense of uneasiness at first contemplation of 
the title. Just another Smiles, or Crane, or Marden, perhaps! But 
the author, who has been achieving valuable contacts with the mind 
of youth, has a very definite objective and holds a determined course 
through all the ten chapters. Hach chapter has a definite thought, but 
all are connected in progressive sequence to the one end: revealing the 
beauty of a personality dominated by Christ. 

Real ‘contacts with modern youth are rare. Youth is so—what 
shall we say ?—diversified. Any larger group has its skeptics, cynics 
and materialists as well as its serious-minded and consecrated seekers 
after truth. But the author has not forgotten that all young people 
are intensely interested in personality and character-building. He sets 
forth to supply the material for building Christian character, the house 
upon the rock, the home they are building and must, perforce, live in 
once they have built it. That is the key-note of the volume. How to 
build, and to build right, is the tenor. 

The author brings sound, Christian truth, especially when touch- 
ing upon problems of conduct. His approach is genial, thoughtful and 
refreshing, every chapter breathing the essence of the Evangelical 
Spirit. He takes you over pleasant courses, but—he takes you just 
where he planned to take you. 

It is one thing to write a book for young folks; getting them to 


396 Book Review. i 


read it is quite another. Not all of them, unfortunately, will read this 
book, or want to read it. Perhaps not all are equipped to read it- 
But, for the thoughtful, here is a valuable guide to the higher attain- 
ments of life. \ 

The finest thing we can say about this booklet is this: Here are 
the musings of a man who has earnestly tried to understand the yearn- 
ines of youth and to interpret life for them in terms of Christian ideal- 
ism. None but an understanding friend of our Evangelical young 
people could have written it. 

Incidentally, this pretty little volume ought to prove a god-send 
to those who are casting about for graduate- and Christmas-gifts. 

H. 8. v. R. 


> 


Qeitievift fiiv fyftematijrhe Thevlogie von Karl Stange, Got 
tingen, 1. Sabrgang 1923—24, 4. Bierteljahrsheft. C. Bertelsmann Gii- 
tersloh, S, 609-—785, 

Dies uns hier vorliegende Vierteljahrsheft bon Yrofejjor Stanges neuer 
Seit}ehrift enthalt eine Neihe gettgemaker und urterefjanter Urttfel. Wir 
nennen tn erfter Linte den bon WY, Withaus, Mojtoc, iiber ,,Theslogie und Ge- 
fhidjte.” Jn demfelben befchaftiqt fich W. befonders mit RM. Barth und jeter 
Thevlogie der ,, Mrifis.“ (Gogarten und Thurnevjen neben B. die Hauptverz 
treter diejer Thevologte.) Dteje THeolegte erbaut jich auf Dem in Kterfeqaards 
Ginn verjtandenen Gottesqgedanfen. Das Thema ,,emwigfeit und Beit” be- 
ftimmt Ddiefen GotteSgedanfen. Die Cmigkett bedeutet die dauernde Bez 
dDroMiing, Krijis, Verneinung, Xufhebung der Beit. Das Wefen der Welt ijt 
Wnjcharulichfeit, Konfrethett, Vrbhaltlichfeit. Gott it das ,,qangz andere.” Sein 
Wefen it aljo Unanjchaulicfeit, dic [ebendige Whjtraftion von allen Nonfret= 
heiten. Die Unhefannthett Gottes wird auch durch die ,,Offenbarung” nicht 
aufgehoben. Die Offenbarungsthevlogie wird zur Theologie des ,,unbefannz 
ten Gottes.” 


/Von einem Verhaltnis des Menjden gu Gott fann im jtrengen Sinn 


nicht gejproden werden. Die Todeslinie feheidet Gott und Welt? Gott and 
Menjeh unerbitttceh. Diesfetts ihrer gibt es nichts aus Gott Stammiendes, 
feine Wegenivart des Gottlichen direfter YXrt. Wes, das Sdle iwie das Gee 
meine, das Fromme ibie das Frivole, ift eben als menfalich-qejfchichtlicgh-dies- 
feitig notivendta gottzl03, fteht m1 der Mrifis wd tft gerichtet.” 

/Damit erqtbt fich das Urteil itber die Religion als bemusstes Gottes2 
berhaltnis der Menjehen. C8 gibt fein Gottesverhaltnis, das twirtlich Gottes- 
berhaltnis mare. Die Religion muk in fich felbjt Giinde jetn. C3 bedeutet 
die furchtbarfte Siimde an Gott, den, dex verhaltnislos uns mir als Grenge, 
Krifis, Tod begegnet, in ein ,Verhalinis” zu giehen, thn als ei Du in einer 
VH-ODu-Vegiehung zu beanjpruchen.” ‘ 

YU. geigt, wie diefe Theologie die gqange Offenbarungsgeichichte ihres 
Wertes entleert: Gott ijt nie und auf feine Weife und an feinem Menjejen 
gu ,erleben.” Was wir erleben, mag allerlet fein, aber nie and nimmer 
Gott.” ,Grlebt” wird Gott, indem wir auf unfre Grengen ftopen, an ihm 
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jcheitern und jterben. ~ Die Bedeutung der Offenbariung befteht im Grund 
MUL in dent Himvets auf die unmodglide Moglichfett, dak das IMicht-Gefannte 
Gegenjtand der Crfenntnis iwerden fonnte. 

Der Gottesqedanfe diefer THheologie ijt durchaus ungulanglich. Cr ijt 
mur dag Mein gu allen wunjern gejchichtliden Snbhalten. Demaufolge ijt nach 
Barth Reliqiow im Sinn eines Verhalinijjes gu Gott eine ,,ungebhenerliche 
Weoglichfeit,” nichts anderes als der Fall des Menfehen, usdruck und Hohe 
jetner Gide 

Wich die Heilsgejchichte wird durch VB. aufgelojt. Go wenig wie irgend 
eine andre geichichtli&e Gegebenheit fonrmt Sefus direft als Offenbarung 
Sottes in Betracht. Dejus bringt und bedeutet nichts wefentlich Neues gez 
gentiber dem Gebhalt aller fonjttgen Gefchicte. XMuch die Wuferftehung Sefu 
fommmt als eine gejchidtlicde Tatjache, dite in das Leben der Diinger eingez 
axiffen bat; nicht i Betradht. 

Sejus Chrijius it in Bs Theologie in feinem Sinn Gegenjtand des 
Glaubens, jondern mir Ausoruc defjen, was B. Glauben nent. Jefu Sterz 
ben begeichnet Das Seheitern alles menjdjlichen Strebens. Bn dem Nein, das 
Hierin Wott itber alle menjehlichen Mtogltchfetten ausjpricht, liegt allerdings 
auch cin Na berborgen, aber um die Sa Zu finden, wetft B. nicht, wie Luther, 
auf Gottes trojtliches Wort, fondern er fagt blok: ,,Gottes Nein ift Xa, weil 
er Wott ijt. So im Nein das Ya Horen, das Heigt ,,Glauben.” Wie aber 
fann man Glauben auf dtaleftijche Operationen ftiiken? 


Bu ciner. wirflichen Rechtfertiqung, noch weniger zu neem geben 1D 
gu einer chrijtiichen Cthtf fommt eS bet B. gar nicht. Der Gegenjak awifden 
Gott und Yienjceh -— diefer Grundgedanfe von B.s Theologie -— wird auch 
im @fauben nicht aufgehoben. Der Glaube tit fa iiberhaupt fein Gemiits- 
Zujtand, feine pjnchologifch gefchichtliche Tatjache. Gr ift jenfeitig, cin Stite 
Cwigfeit. Cbhenjo ijt Die wahre Kirche feine gejchichtliche Wirflichfeit. Die 
Kirche weik jtch in der gangen Breite ihrer gejchidtliden Erfeetmma von 
Gott veriworfen.” ESschatologie bedeutet fiir B.: Die Erldfung ift in feinem 


— Betracdht Gegenwart, Bejiz, Haben, jondern nur ,Bufunft,” VerheiBung, Hof 


fen.” Gine Cthit, die fonfrete Yiuifgaben zeiqt und den Menjcen gum Hanz 
Ddelrr ruft, fennt diefe THeologte nicht. Die Erorterungen iiber den ethifchen 
etl im Romerbrief (Nap. 12—15) iiberjchretht B.: ,,Dte qvope Storing,” 
weil nanltch der Gedanfe an Gott alles menfebliche Gein, Haben und Tun 
tort.” Waieh ihn ,ftdrt” das Problem der Ethif in fetnen Gottesqedanten, 
und eigentlich ift cs jeine Meinung, dak eine befondere Cthif ganz iiberfliifjiq 
und jinnlos ijt (Barth, Romerbrief, 1923, S, 412). 

Wthaus hat an entjdeidenden Punften nachgetwiejen, day dieje Theo- 
fogie Der ,Rrilis” nicht biblt{ch, noch reformatorijd itt. Wir felber haben 
bei. Der Bejprechung von VBarths Momerbrief (Van. 1924, S. 77 Ff.) gejagt, 
daB fiir uns der Standpiunft und die Darlequngsivetje des Verfatjers vallig 
ungenteRbar jind. Dies Urterl hat fich in der Bivifchengeit nicht qemildert, 
jondern berfcharft. 

Die Theologie der ,sMrijis” exjhemt uns und gem unjern Lejern jo 
ungereimt, fo einjeitiq, fo absolut unbverjtandlich, dak wir Wthaus es zu Dank 


Ss getuugt batten, menn er uns diefelbe nicht nur nach getwiffen Richtungen Hin 
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bejehrieben, fondern auch ihre Genejis bloRgelegt hatte. Mit Goren Mierfes 
gaard und dem Himvets auf Barths, de3 Reformierten, Hinnetgung, die Sour — 
peranitat Gottes ftarf gu unteritreidjen, mare eS nicht getan. Cine folche 
Verbohrihett und Ratadorie bean{prucht fehon aus pathologijdem Yntereffe 
die eingehendite Unterjuching. Ramee 
Bon andern Urtifeln in dem Heft eriwahnen wir nod Schaders ,,Theo- 
logifeje Erinnerungen an den jiingeren Blumbardt,” Stanges Die Wufz 
erftehung Sefu” und Nygrens Nant und die Ghriftlide Ethif.” 
Von den bis jebt erjdhienenen Heften der Beitfehrift gefallt uns dies amt 
bejten. G8 enthalt Artifel, die mehr von direftent Sntereffe fiir den gelvdhn- 
lich theologijch imterejjierten Geijtliden find als einige dex bovigen.. 
— Unfer Gejangbudh. Seine Vergangenheit, Gegenwart und Bufunft. 
Cin Subilaumsnet{hret von Hermann Yetrich, Dr. theol. 2. Wuflage. Ber- 
telsmann, Giitersloh 1924. 69 Seiten. : 
Die erften. evangelifdjen Gefangbiider in deutfher Sprache erjesienen ae 
im Sabre 1524. Ym Yahre 1924 feierte man aljo das 400jahrige Qubilaum 


Diefes Gefangbucdy. Bu demifelben ltefert der Verfajjer in diejem Bitehlein Be 
einen bodchjt znterefjanten Beitrag. Yun furgen Biigen befehrerbt ex die Gee” RF 
{hichte des deut{ch-evangelifden Gejangbuchs. Cs ijt befannt, wie viel der i 
Kirchengejang zum Sieg der Meforimation beigetragen Hat. Weniger befannt = = 
aber Dditrfte e3 fein, dah die ebangelifcen Gemeinden in den erjten 14 Jahr- RS 


hunderten meift ohne Buch fangen. Das Gefangbud war damals nur fiir 
den Chor oder blog Hausbuch. So blieb es wahrend deS Beitalters der futh. 
Orthodoxie. Crit der Pietismus brachte eine Wenderung. Das Wusiwendige 
jingen twar gu einem getwohnheitsmafiqen Braud geworden. Der WPietis- 
mus betonte die Motwendigteit perfonlicher Wnteilnahme und individuellen 
Verftanonijes. Wich entquoll feinent angeregten Gefithl{Ssleben ein nener 


Strom von Liedern (Ringendorf, Terfteeqen ujiv.). Beides Firhrte gum , = 
Druck neuer Gefangbiicher. uch wurde Volfsfehulunterridt mit mehr Nadh- ec 
dDricf gefordert und erreicht. Die Seit der Wufflarung mar fiir die Gejang- : ss 


biter eine bife Beit. Die Religion verflachte fich zur blofen Moral. Mii 
lichfeit” twar der auisfdilaggebende Mapitab. Selbft Yoh. Naf. Mofer dich= 
tete damals: 

Oitell der WeiSheit, Dank. jei dix, 

Nebt und etviglic) dafiir, 

Day twir unter andern Gaben ; s 

YMhich die Drickerecien haben. 4 


ALS du dieje Gab’ gefdentt, t : 
Haft du alles fo gelentt, 3 

Dak, als auch Lutherus fame, : 
Deine Wahrheit fdnell gunahme. jm. 

Der Wnfang des 19. Vahrhunderts bringt eine Crivedung des geiftlicher 
Lebens. CE. M. Arndt ruft mit Macht die Mire auf, dent Volf den Shak 
feiner alten Glaubenslieder mieder gu geben. Das gefdhieht mehr und mehr. 
Die eingelnen LandeSfirden geben Gejangbiider heraus, die diefem schgla 
nis Rechnung tragen, allen boran die bavrifde. 
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Nach der Cinigung Deutfchlands wird vielfach der Muf nach einem neuen 
allgemeinen deutjcen Gefangbudh laut. Dies wmwiirde nach des Verfaffers 
Meimimng nur fo modglich fein, day man erft einen allgemeinen Teil von 3— 
400 Rernfiedern gabe, fodann cinen atveiten Teil, enthaltend dte bejonderen 


Leder der firchlichen Landfdjaft (Proving). 


Unjre Verhaltnijfe hier find ja nun gang anders. Wei uns geftalten jig 


die Gefangbiider nach Rirhen. Dennoch wer hiftorifden Ginn und Ltebe 


gum alten Vaterland hat, wird das Viichlein mit Maren und groéperem Ynez 


Re teretje Lefen. ~ 


Unijer qeijtlibes Vol*slied. Gejchicdte und Wiirdigung Lieber alter 
Lieder von Hermann Petrich. 2. vermehrte Xuflage. Bertelsmann-Giitersz 
Loh i924. -236° CS; 

‘Von diejem givetten Buch des jehon obengenaniten Verfajjers wollen 
ini gleich tm Anfang fagen, dak eS uns ungentein angegogen Hat. Davari ijt: 
nicht nur der mntereffante Gegenjtand fehuld, jondern die Gachfenntnis, das 
Gejchic und tie Darjtelhingsqabe des Verfaffers. 

Das getitliche VolfSslied unterfdetdet fich vom Kirchenlied durch feine 
jubjeftive Gedanienfajfung, feinen mehr peripherifden Glaubensgegenjtand 
und fete uncoralmapige Singiweije. lS Vol fspoejie,” jo Heit e3 in dem 


. Buch, ,twerden twir dDtejentge Boefie begeichnen Ddiirfen, dic im Mund des 


VolfZ lebt, bet der aber das Volt wichts von individuellen Ynirechten (des 
Verfajjers) twetk und demmnach je nach Vediirfnis Fert und Melodie wandelt.” 
Was folden Ltedern zur Xufnahme in den Gemeinbefig verholfen hat, ijt 
neben dem volfstiimliden Ynbhalt bejonders die ins Obr fallende Melodie. 
Sn den firchliden Gejangbitchern twerden fie, wenn iiberhaupt aufgenom2 
men, gewohnlid) in dem ,Unhang” aufgefiihrt, meijt als ,,Geijtliche Lieder, 


 gumal fiir Jugendgottesdienjte” begeichnet. CSie haben von mandjen fdharfe 


Rritif erfahren. Ste jollen cinen Ddurcgaus weltlich-trivialen Charatter 
haben. Sa, 23chn nennt jie ,jentimentale Leiern fiir pictiftifdhe Nonventifel, 
ridjtige Gafjenharier.” Andre, die nicht fo maplofe Wusdritcke gebrauchen, 


fagen doch, va folche Lieder nicht jomoh{ gentrale Hetlsgedanten ausz 
—fprechen, fondern nur die allgemeinen Frimmigfeitsgedanten de3 Gottver- 


traucn3 und der GWottedfreude. Dazu fagt der Verfajjer, dak das lebtere 


~ twobl ricjtiq tft, ba bas aber nur der enifprechende Ausdruc des undogmati- 


{hen Chriftentums ijt, das tweite Kretjc ter Gemeinde beherrfeht. Xuper- 
dem qebe e8 aber cine grofe Angahl von geiftliden Volfsliedern, die vow jol- 
chen Mangeln wefentlicd fret jeten. Owed des Buches ijt, den tm Gefang der 
Heutigen Gemeinde {ebenden Veftand an folchen Liedern gefchichtlid) gu ord- 
nen, darguftellen und gu erlautern. Bon jedem eingelnen von thnen foll, fo 
jocit miglich, der perfonlicde und geitliche Mutterboden, aus dent es ent- 
{proffer ift, Seferieben fwerden, um dadurch fetn volles Verftandnis gu er- 
leichtern und der Liebe gu ihm den gefdichtlichen Unterbau gu Ttefern.” 

. Diefe Hiftorifhe Cniwidhing wird in acht Perioden dargejtellt, bon 
denen wir newnen: Das Beitalter der Reformation, das des Pietismus und 
der beginnenden Aufflarung, die Blitteszeit bes geiftlichen Volfsliens (1772— 
1820), die Machbliite (1820—1850) umd die jimaite Vergangenheit (1850 
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bis gur Gegenivart). Wile Dtefe Pertoden werden treffend und anjdjaulich 

qejehildert und der Charatter der Licder aus dem der Cpoche gur Cinficht ge- 
bracht.  Keing unfrer Lieblinge anf dent Gebiet der getitliden VolfSspoejie 
jeheint itberjeben. Gie find alle da. Da ijt: ,,€in getreres Herge tvifjen,” 
~Der Menjeh Hat ntehts jo eigen,” Ler bejte Freund,” ,Unter Lilien jener 
®reuden,” Cie Himmel rubnren,” ,, Sch will jtreben,” Gs ift ein Mos’ entz 
jprungen” und ungdblige andre, bis auf ,arre, metne Geele,” So nimmnt 
Derm meine Hande” und die itberfekten englijden Heiltqungs- und Ere 
Iwecfurgslieder. 

GB toird wns gezeigt, Iie fte alle ent}tanden jind, unter melchen Ber-— 
Haltniffen, welche Wandhingen jie durehgemacht haben, tie jie das BVolis- 
mid religibfe Empfinden ihrer Beit ausfprechen wu. f. tw. 

Hier findet man die LebenSgefchichte fo vieler Der Perlen aus unjerm 
»Xiederirang fiir Gonntagsjchulen und Sugendvereine.” DteS Buch ent — 
fchwindet mebr und mehr den-Handen der Jugend. Wollen die Yelteren ihre 
Viebe gu jenem gropen Bolfsfehab miit neuem Leben erfillen: das bejpro- 
chene Vrich wird etne treffliche Oilfe daa fein. Wile jetne Vorgiiglichferten 
im etngelnen aufgugablen, ijt unmodglich. Wer es fich anfehafft, wird nicht 
unterfajjen wollen, wis brieflteh feinen Danf absujtatten. 
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